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PREFACE 


It is about three years since the Sanskrit text of the 
Abhisamayalamkara and its Tibetan translation have 
been edited by Prof. Th. Stcherbatsky and by myself in 
the Bibliotheca Buddhica. It was the first step in the 
process of investigation of the contents of this exceed¬ 
ingly puzzling and difficult work and of the literature 
connected with it. Prof. Stcherbatsky, in his introduction 
to our edition, has pointed out that a correct inter¬ 
pretation of the Abhisamayalamkara requires a thorough 
and assiduous study of all the principal sources, and has 
indicated, in general, the plan of investigation and eluci¬ 
dation of our text. 

In carrying out this plan, it was first of all necessary 
to give a summary of the,contents of the 
Abhisamayalaipkara, a review of the litera¬ 
ture connected with a systematic review of the 
Doctrine which represents its principal subject- 
matter, and a short indication of the main philo 
sophical point of view expressed in the text. 

All this has been done in our article “The Doctrine 
of Prajna-paramita as exposed in the Abhisamayalam¬ 
kara of Ma’treya “which has appeared in the Acta 
Orientalia vol. XI, and which may be regarded as a 
general introduction to the present work. In the said 
article we have laid stress upon the following points:— 

1 The Abhisamayalamkara is a catechism 
of the Prajna-paramita Doctrine 
( prajna-pdramita-upadesa-sastrab, an extremely abridged 
summary of the Prajna-paramita-sutras and, in the first 
instance, of the Pancavimsatisahasrika. 

2 The principal subjec t-m a 11 e r of 
'the Abhisamayalamkara is the teaching about 
the Path, i.e, the process of meditation and intui¬ 
tion which is conducive to the attainment of Buddhahood 
and final Nirvana. This teaching is regarded as the 
hidden meaning of the Prajna-paramita-sutras, 
and the order in which it is exposed shows a strict corres¬ 
pondence with the contents of these sutras. 

3 The eight principal subjects and the seventy 
topics of Abhisamayalamkara are to be viewed i n 
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their relation to the Path and its 
degrees. 

4 The main philosophical view 
expressed in the Abhisamayalamkara is that of the 
strictest Monism and of the Non-substantiality 
and Relativity ( sunyata ) of all separate elements cf exist¬ 
ence, i.e. the standpoint of the Madhyamikas. 

We must remember here that Monism is one of the 
greatest productions of Indian thought. Early Buddhism 
with its pluralistic principles was unable to hold stand 
against it, and the origination of the Mahayana, of ihe 
Prajna-paramita, and the Madhyamika system we have 
to ascribe exclusively to t the influence of the old monistic 
teachings of the Upanisads. We have undeniable 
reasons to affirm that the Prajna-paramita and the 
exegesis founded upon it is a link between the L'pani- 
sads and their later development in Vedanta. Of exclu¬ 
sive importance and ‘interest is the position of the 
teacher Gaudapada. A great number of his 
Karikas on the Man^ukya-Upanisad 
look as if they have been composed by an ardent follower 
of Mahayana and Madhyamika. So we have, for 
instance, Kar. IV. 93.— adisanta hy anutpunnah pral^r- 
tyaiva stcnirvrttah/sarve dharmdh . . .—a literal repro¬ 
duction of the usual thesis of the Pra jna-paramith. The 
term dharma is unquestionably used here in the specific 
Buddhist sense. In many places it is directly said “this 
is spoken of by the Buddhas ’ {buddhair uf^tam). We 
have moreover the expression prapancopasctncm steam, 
the same as in Nagarjuna s salutation to the Buddha at 
the beginning of his Madhyamika-karikas, etc. 

This Buddhist character of Gaudapadas work has 
been already pointed out by P r o f. S. N. D a s g u p t a 
who, in his History of Ind’an Philosophy p. 423, expresses 
the opinion that Gaudapada might have been a Buddhist 
himself. In any case it is quite clear that he was under 
the strongest influence of the Mahayana, he, as well as 
the great 3ahkara-acarya, in spite of all the latter’s 
attempts to conceal this in his hatred for Buddhism and 
everything Buddhist. 1 Later on, 5 r i h a r $a . in his 
K h a <j[ a n a-K hand a-k h a d y a has openly con* 


1 Prof. S. N. Dasgupta (History of Indian Philosophy, p 424) 
rightly remarks that Saftkara “did his heat to explain away ovnt 
the most obvious references to Buddha and Buddhism in Gaudapada\ 
Karikis/’ One of the most striking examples of this is the pAssage 
where Sankara gives for huddhaih the synonym : panditaih (») 
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fessed that it is impossible to refute the- 
thesis of the Madhyamikas etc. 1 

This analogy between the monistic teachings of 
Mahayana Buddhism and those of Vedanta is one of the 
most interesting subjects in the History of Indian Philo¬ 
sophy. In the Mahayanistic literature we have a text 
which shows this analogy in a most pregnant form. It 
is the Uttaratantra (Mahayana-Uttaratantra- 
sastra) of Maitreya-Asanga 2 3 4 with its teaching of the 
element of Buddhahood existing in all living beings, 
similar to the jiva of the Vedanta. All this will be the 
subject of a separate study. 

As regards the present work, our chief task will be 
here to give a detailed exposition of the Abhisamayalam- 
kara, an investigation of its eight subjects and 70 points 
taken separately. It will be our aim not only to elucidate 
the Abhisamayalamkara as such, but to establish in 
every separate case, the full concordance with the Prajna- 
Paramita-sutras, the Pancavimsatisahasrika and the 
Astasahasrika. In such a way only, it will be possible to 
give a clear idea of the contents of our work and ex¬ 
plain ^ the exceedingly complicated system contained in 
it. Every attempt to give an explanation or a transla¬ 
tion of the Abhisamayalamkara, without making 
references to the Sutras, is sure to meet with failure. 

We must now once more take into consideration 
the chief sources which facilitate the investi¬ 
gation of the Abhisamayalamkara. As we have already 
indicated in the Doctrine of Prajna-paramita etc.” our 
principal foundation is the Great Comment¬ 
ary 1 ' of Haribhadra —t he Abhisam- 
ayalamkara-aloka and the Sphutartha 
(or the Small Commentary) 1 of the same author, in both 
of which all the previous exegetical literature (including 
the Commentaries of A r y a and Bhadanta 
Vimuktasena) has been adopted as a foundation. 

It would be however insufficient if we were to take 
recourse only to these two Indian Commentaries. The 
tradition of Vimuktasena and Haribhadra, preserved by 

1 Madhyamtkadi-oag-vyavaharanam svarupa-apalapo na sakyota 
iti (Khand., p. 19 and 29). Cf. Prof. Th. Stcherbatsky, Buddhist 
Logic, vol. I. p. 22. 

2 Translated by me (with Asariga's Vyakhya) and published 
in the Acta Oricntalia, Vol. IX.—On the resemblance of fioa with 
the goira Cf. “Doctrine of Pr.-par. , Index, s.v, 

3 Tib. hgrel-chen. 

4 Tib. hgrel-chun. 
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their successors, has been transferred by the Buddhist 
Pandits to the Trans-himalayan countries. There, in 
China and Tibet, particularly in the latter country, this 
tradition has produced an immense growth of exegeti- 
cal literature containing the most valuable explanations 
of the difficult points of the Abhisamayalamkara. 

As regards the Chinese sources, they 
have not up to this time met wich the due appreciation 
of sinologists. There even existed the opinion thai. the 
Abhisamayalamkara had never been translated into 
Chinese and that the tradition oi it was altogether un¬ 
known in China. This opinion seems to be cofilmed by 
the fact that in Professor B u n i v u N a n i i o ' s 
C a ta 1 o g u e we have no indication of the Abhisam¬ 
ayalamkara, whereas the other four treatises of Mnitreya 
are all of them mentioned. 

It is however probable, that the Abhisa¬ 
mayalamkara exists somewhere either as a separate 
item, or included as a part in another -work. If it be the 
latter case, it is perhaps the reason why Pi of. Buniyu 
Nanjio has left it unnoticed. We have a similar case 
with Prof. C. Bendall who has regarded the 
Abhisamayalamkara as being one with the Pancavimsa- 
tisahasrika and has not indicated it as a separate work. 
Indeed, how is it to be explained that the Abhisnmaya- 
lamkara should have remained quite unknown to the 
Chinese? Suppose it would have been inexplicably 
strange if later on, at the time of the \uan Dynasty, when 
the Tibetan Lama L o-d o-g y a 1-t she ri 1 played such 
an important part at the court of the Emperor khu-bilai 
setsen-khan as an ardent propagator of Buddhist science, 
the Abhisamayalamkara, which was then doubtlessly 
regarded by the Tibetan tradition as one of the most 
sacred texts, should have not found any entrance into 
China. 

Now, be this as it may be, in any case we can at 
present derive but little help from the Chinese sources. 
Quite the opposite we have to say with regard to the 
Tibetan tradition. After the Lotsava N o g-L o-d a n 
3 e i-r a b 2 had translated the Karikas of the Abhisam¬ 
ayalamkara, the Abhisamayalamkara-aloka, and the 
Sphutartha into Tibetan and had composed his own 
Commentary, 3 the Abh samayalamkara became a text 

1 Blo-gros-rgyal-mtshan (Hphags-pa-bla-ma). 

2 Rnog Blo-ldan-Ses-rab. 

3 This Commentary has been recently published! by the Aga 
(Bde-chen-lhun-grub-glin) monastery of Transbaikalia. 
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perhaps the most studied in the Tibetan monasteries. 
All the celebrated Tibetan scholars of the earlier and the 
later period have commented upon it, 1 2 3 4 * * 7 and even at 
present the Tibetan and Mongolian learned Lamas have 
not ceased to compose additional Commentaries and 
Sub-commentaries to it. 8 

In the monastic schools of Tibet and Mongolia the 
Abhisamayalamkara is the fundamental text 
for the study of the Prajnaparamita literature (known by 
Jthe abridged term phar-phyin —paramita ). As with the 
other disciplines of Buddhist science, there are not less 
than ten different schools, each with its own special 
manuals (y i g-c h a). -i We shall give here briefly the order 
in which the phar-phyin is studied in the G o-m a n 1 
school of the Br a-p un monastery 
which has been founded by “the Omniscient Lama” 
(Kun-mkhyen-bla-ma) l) a m-y a n-z a d-p a' 1 and which 
is now predominant in Mongolia and Transbaikalia. 

In this school the phar-phyin represents the second 
department of study 1 ' which endures altogether four 
years. The preliminary degrees are sometimes counted 
apart, as belonging to the first department the subjects 
of which are Logic and general topics. 

The students begin with the Don bdun-cu 
—the 70 Topics of the Abhisamayalamkara, as sum¬ 
marized in the short manual ascribed to Jam-yan-zad-pa 
which contains the definition ( mtshan-nid— 
iaksana) of each of the Topics, an indication of its 
varieties ( dbye-ba — bheda ), symonyms ( rnam-grahs = 
pcryayc ), and limits ( sa-mtshams — avadhi ). All 
this is learnt by heart. This is accompanied by the 


1 A detailed list of the principal Tibetan Commentators is 
contained in the introduction of Prof. Th. Stcherbatsky to our edition 
of the Abhisamayalamkara, p. ix. 

2 Among these new Commentaries we may mention the two 
Mchan = Tippanis—one by the Amdo Lama Gun-than Bstan-pahi 
sgron me and the other by the Mongolian Lama Chos-mdzad. 

3 Cf. “Doctor, of Pr.—par.” p. 3. 

4 Sgo-man. 5 Hjam-dbyans bzad-pa. 

6 The order of study is : 1 Logic and General Topics (tshad- 
ma and bsdus-grva )—five or six years, 2 Prajna-paramita (phar- 
phyin )—four years, 3 Madhyamika (dbu-ma )—two years, 4 Abhi- 
dharma (Kosa^M dzod )—two years, and 5 Vinaya (hdul-ba )—ten 

years. The main texts are indicated in the introduction to the 
edition of the Abhisamayalamkara. 

7 The full title of this text is: Drios-po brgyad don bdun- 

cuhi rnam-bzag legs-par-bsad-pa mi-pham bla-mahi zal-lun. 
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preliminary study of the Doctrine of the Path and the 
Stages of the Bodhisattva {sci-lum). according to the 
manuals cf Khai-dub and Kon-chog jig-med-van-po. 1 2 3 4 5 6 
After that we have the study of phar-phyin proper which 
: s divided into the following four classes:-- 

1 gzun-gsar-hog-ma —the lower. i.e the initial 
course foi these who hist (gsar-du) begin the studs ol 
the main icxc (gin/: uhcj ol this branch ol Buddhist 

literature. 

2 gzun-gsar-gon-ma —the higher o the set oral 
course for the beginners.—In these two classes the fust 
Chaptei of the Abhisamavalamkara (Satva-nkarn-inatu- 
adhikara) is studied up to the seventh I opic, vi/. die 
Action cf the Mahayanisdc Outfit {go-tgrub sunmulia 
pratipatti). 

3 slacks dan-pc —(the end of) the ins! Chapter and 
the study of the following. 

4 sion-mohi hdzin-grva —\he comse ending with 
the feast ( sten-mo ) celebrated on the occasion of the 
terminetive of the phar—phyin studies. I he ptincipa! 
subject here is the fourth Chapter of the Abhisniuayh Lnp 
kara which is regarded as the most difficult. 

In each of these four classes June h nun cove* a 
secondary subject' 1 of study, as follows : 

(a) In the gzun-gsar-hog-ma —the leading about 

the twenty varieties of the Congre¬ 
gation of Saints (dgc-h turn m-.siil, as indicated 
in the Abhisamayalamkaia, kar. 1. 25. 24. 

(b) In the gzun-gsar-gon-ma —the leaching nbou- 

functional interdependence (rten hlucl 
— pratitya-samutpada ) and the \ ogacara theoiv ol tin- 
"stor e-c onsciousness” (htm-gzihi rnatnpai 
ses-pa -alaya-vijnana). 

(c) In the $k.abs dah-po —the teaching concerning 
the conventional and i !i t d i r e c t 
meaning of the Buddhist S c i i p t u i e 
and the difference between the Mndlvyamiku ami the 
Yogacara interpretations of Prajna-paieni'la (cm.u-nes' 

(d) In sten-mohi hdzin-grvc —the teaching about 

the four degrees of trance" in the Sphere ol I.thereal 

1 Cf. “Doctrine of Pr.—par.” p. 14 sc|ij. 

2 hdzin-grva. 

3 zur-bkol. 

4 Abbr. : \un-gzi. 

5 I.e. dran-donncyartha and hzs-don nitariha 

6 dhyana—bsam-glan. 
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Bodies 1 ) and the four degrees of mystic absorption' in the 
Immaterial Sphere 11 ( bscm~gzugs). [ All these studies are 
conducted in the form of lectures which are accompanied 
by controversies between the different groups of 
students according to the method of “sequence and 
reason” ( ihal-phyir) 

The principal works on the main subjects of the 
phar-phyin studied in the Go-man school are as follows :— 

1 The Sphutariha (Hg-rel-pa Don-gsal.'' of Hari- 
bhadra, as the fundamental Indian Commentary. 

2 The Legs-bsad Gser-phren of Tson-kha-pa. 

3 The Rnam-bsad sn ri-pohi rgyan of Rgyal-tshab 
Dar-ma-rin-chen. 

4 The Phar-phyin skabs brgyad-ka Jam-yah- 
zad-pa. 

5 and 6 1 he Tippanls (iVlchan-hgrel) of Gun-than 

Bstan-pahi sgron-me and Chos-mdzad. 

7 The Summary of the fourth Chapter (Skabs bzi- 
pahi sdcm) of Gun-th?ri Bstan-pahi sgron-me." 

Beginning with 1926, 1 had the good luck of spending 
every summer in the neighbourhood of the Transbaikalian 
monastery of D g a h-1 d a n-d a r-r g y a s-g 1 i n (v^hi- 
lutai). Among the learned Lamas of this vihara there 
aic many who have studied in Tibet, at the Bra -pun 
monsatery fifteen, twenty years and more. With them 
I have undertaken a systematical study of the Abhisam- 
ayalamkara and its principal Commentaries according to 
the traditional custom. The present work is an attempt 
to summarize the result of these studies in a brief and 
possibly clear form. The plan of it is as follows: — 


] rupa-dhatu ■ gzugs-khams. 

2 sumJ patti snoms-par-hjtig-pa. 

3 arupya-dhatu i;zugs-tned-lthams. 


4 

5 


drupt/u-uiKuu . 

bsam —for bsarn-gLan and gzugs— for s>zugs mcd. 

7 The .student maintaining this or that thesis does this m a 
sentence ending with tin- words: yin-par-thal.~ "It follows, U is to 

be acknowledged".and gives the reason, .ending with the 

words: yin-pahi-phyn - "because this is. etc.--I he opponent, i 

lie agrees, replies with: hdod ( not-he says either: 

riags mo-grub ( lingam na uddhamY-'thv terminus media. n is not 
founded "or: hhyab-pa ma-byun-ihc concommillance (vyapii) is not 
correct." The parts of the Tibetan manuals (yig cha) which con- 
tain controversies tire written in mi :h a form. . 

6 Of these works, the first four are indicated in my Doctrine 

of Prajna-paramita. pp. 2 and 3. 
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1 The system of the seventy sub¬ 
jects etc. with their definitions, varieties, and so on 
has been borrowed from the Don-bdun-cu. In those 
places where the information given by this text proved 
to be insufficient, 1 have added explanations ftom the 
Phar-phyin skabs bryad-ka. 

2 The Sanskiit version cons : sts of 
extracts from Haribhadra’s Abhisamayaiamkara-aloka 
A comparison of this text with the Sphutartha or the 
Small Commentary of the same author shows an almost 
literal correspondence in the pans containing the direct 
explanation of the Karikas of the Abhisamavalamkata 
It seems that the Sphutartha is for the greater pait an 
abridgement of the Abhis. aloka. In those places wheie 
both texts are identical, w r e have quoted below the 
Tibetan translation of the Sphutartha (instead of the Tib 
translation of the Abhis. aloka, Tg. MDO VI) in ordei 
to show this coirespondence. 

3 The additional explanations have been borrowed 
from the Luh-gi-sne-ma of Bu-ston, the Gser-phrer'i, the 
Rnam-bsad-shin-pohi-rgyan, etc. 

4 As regards the references to the Pancavimsati- 
sahasrika, these have been made throughout, sometimes 
in the text, but for the greater pait in the foot-notes. We 
have used the Peking edition of the Pahcavimsausahasi ika 
which is in the possession of the Buddhist temple at 
Leningrad. 

It now remains for me to express my deepest thanks 
to all these who have kindly assisted me in this work of 
mine,—to my revered teacher Professor Th. Stcherbatsk^ 
who has encouraged me to undertake the systematical 
study of Prajna-paramita and Abhisamaya and has never 
declined to gram his help and instructions, to Dr. Narencln 
Nath Law and Prof. Nalinaksha Dutt owing to whose 
kind attention this work is now published, and to all my 
kalyanamitras of Transbaikalia, in the first place to Lha- 
rams-pa Dondub Budd'hain, the Abbot of Dgah-ldan-dai- 
igyas-glin. My warmest thanks are likewise due to ni> 
aunt, Miss Helen Obermiller, for her painstaking work in 
preparing the complicated manuscript for the press. 


Leningrad , 1932. 


E. OBERMILLER 
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ANALYSIS OF THE EIGHT SUBJECTS AND 
THE SEVENTY TOPICS OF THE 



CHAPTER I 

A. The 8 Principal Subjects 

=: dnos-po brgyad. (Summarized in Chapter 

I. Kar. 4, 5 ). Consist of : 

Aa. The 3 kinds of Omniscience. 

= thams-cad-mkhyen-pa gsum (abridged 
mkhyen gsum). These are : — 

I. The O mniscience (of the 
Buddha) in regard of all the aspects 
of existence — rnam-pa thams- 

ccd mkhyen-pa-hid. {mam-mkhyen). (1). 

Deh n i t i o n ; The ultimate knowledge (of the 
Buddha), the direct cognition, in one single moment, of 
all the aspects of existence, empirical and absolute 
[Don. 2a. 1-2.] ji-lta ji-shed-kyi rnam-pa ma-lus-pct 

skad-cig-ma gcig-la mhcn-sum-du mkhyen-pahi mthar- 
thug-gi mkhyen-pa. 1 2 ) 

V a i ieties: — 

1. The Omniscience in regard of the Absolute 

Reality. [Ibid. 2a. 2.] ji-lta-ba rtogs-pahi rnam- 

mkhyen. 

2. The Omniscience in regard of the Empirical 
Reality. [Ibid.] ji-shed-pa rtogs-pahi rnam-mk.hyen.‘~ 

3. The direct knowledge of the Creative Mental 
Effort for Enlightenment and of all the 1 other characteristic 
aspects of (the Path) as being the cause (of the 
Omniscience of the Buddha), as well as of the result 
which is attained by this Path. 


I The definition given in the Lun-gi sne-ma (Agama-manjari) 
of Buton in accordance with the Pancavimsatisahasrika is as 
follows j'Aga Ed. 64b 1-2] chos thams-cad-hyi rnam-pa dan rtags 

dan mtshan-ma ma-Jus-pa /jun ji-lta ji-sned-par mnon-sum-gyi 
mkhyen-pa-nid •—the direct knowledge of all the aspects, 
characteristic marks and cause of all the elements of existence 

2 The cognition of the Absolute (ji-Ha-ba-~-don-dam-pa 
= paramartha) is the intuition of the monistic principle at the time of 
intense concentration, and the cognition of the Empirical World is 
the knowledge which is acquired after the termination of the trance 
(Lun. 64b. 2-3). 


2 
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AN ALA SIS OF 


Abhis. aloka. MS 16b 9 

[Don. 2a. 2.] sems-bskyed-sogs rgyu-hbras-kyi rnam~ 
pa k Un mncn-sum-du-rtogs-pahi rnam-mkhyen 

4. The 21 forms of the Transcendental Wisdom 
peculiar to the Stage of the Buddha which is not in the 
least influenced by defiling agencies 1 

[Don. 2a 3.] sans-rgyas~kyi sahi ye-ses sde-tshan 
ner-gcig. 

Limits: The Stage of the Buddha, exclusively. 

[Ibid.] sa-mtshams sans-rgyas-k.ybsa kho-nar yod 

N* The Omniscience in legard of 
the Path JTTngHT = latn-ses-nid ( = lam-ses ). (2). 

Definition :—The intuition of the Mahay anist 
Saint, dominated by analytic wisdom, directly cognizing 
the essential nature, the non-substantiality, of the 3 
different Paths to Salvation. 2 

[Don. 2a. 4.] lam gsum bden-med-du mnon-sum- 
du-rtogs-pahi ses-rab-kyis zin-pahi theg-chen hphags - 
pahi mhon-rtogs. 

The Omniscience of the Buddha in regard o f all the 
aspects of existence is impossible without the knowledge 
about the (3) Paths to Salvation, viz. that of the Sravakas, 
(the Pratyekabuddhas and the Bodhisattvas). It is for 
this reason that the Omniscience in regard of the Path 
is discussed directly after the Omniscience of the Buddha. 

[Abhis. aloka, MS 16 b. 10-11.] 

*rr (.STsrfaRgan * f^rr I ffa 3^3 fttjtstttt i 

[Sphut. 29b. 5-6.] rnampa thams-cad mk.bycn-pa- 
nid rtogs-pa-ni lam-^es-pa-nid yons-su-ses-pa med-na mcd- 
pas lam-ses-pa-nid . 

V a r i e t i e s :— 

1. The Omniscience in regard of the Path as the 
cognition of the Path of the Sravaka. 

f\ 

nan-thos~kyi lam ses-pahi lam-ses. 

1 These 21 forms of the Buddha’s knowledge, including the 37 
characteristic features of Enlightenment (bodhipak$ik&-dharmah ~ 
byan-phyogs-kyi cho$)etc. are all of them enumerated in the 8th 
Adhikara, as the attributes of the Buddha’s Body of Absolute Wis¬ 
dom. {jnana^dharma-haya = ye~se$~chos-skij). 

2 The definition given in the Rnam-bsad of Rgyai-Tshab (39b, 
1-2.) is the same as that of the Mahayanistic Path of Illumination. 
Cf* below. 
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2. The Omniscience in regard of the Path as the 
cognition of the Path of the Pratyekabuddha. SFc2f33- 

rah-rgyaV-gyi-lam-ses-pahi lam-ses 

3. The Omniscience in regard of the Path as the 
knowledge of the Mahayanistic Path. 

p 

W(;$id7=: theg-chen-gyi lam-ses-pahi lam-ses. 

Limits :—From the Mahayanistic Path of Illumi¬ 
nation and up to the Stage of the Buddha {including the 
latter likewise). 

[Don 2b. I.] sa-mtshams theg-chen mthon-lam- 
nas sans-rgyas-kyi sahi bar-du yod. 

III. The O mniscience in regard of 
the Objects of the Empirical World. 

= thams-cad-ses-pa-nid or ~ gzi-ses. (3) 

Definition :—The knowledge of the Saint which 
corresponds to the Hinayanistic sp'ritual family and 
consists, in its predominant part, of the direct cognition 
of all the separate elements of existence as being devoid 
of a relation to an individual Ego or soul. 

[Don 2b. 2 ] gzi thams-cad gan-zag-gi bdag-med- 
du mnon-sum-du rtogs-pahi cha-nas-bzag-pahi theg- 
dman-gyi rtcgs-rigs-su gnas-pahi hphags-rgyud-J^yi m\hyen- 
pa. 

The Omniscience in regard of the Path cannot be 
attained without the knowledge of (the true nature of) 
the objects of the Empirical World in all their varieties 
It is for this reason that the Omniscience in legard of the 
Empirical World is spoken of directly after the Omni¬ 
science in regard of the Path. 

[Abhis. aloka.^MS. 16b. 11-12.] 

srrftr (*7FT^TTi d I I 

[Sphut. 39b 4.] gzi thams-cad yohs-su-ses-pa med- 
par lam legs-par yons-su-ses-pa med-pa$ thams-cad ses- 
pa-rtid 

Varieties :—- 

1. The Omniscience in regard of the Empirical 
World which is near to the ultimate result,—the Climax 
of Wisdom, (by being connected with Transcendental 


J zzpratye\a-jina (instead of pratyck^huddha) 
usual term in the Tibetan manuals. 


Th is is the 
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Analysis and Great Commiseration. Is pcsssessed by 
the Mahayanist Saint). - hbras 

yum-la ne-bahi gzi-ses. 

2. The knowledge which is far from the iesult, 
being devoid of Commiseration and maintaining the 

leality of separate entities 
hbras-yttm-la‘ un-oahi gzi-ses 

Limits: Beginning with the rltna\ amstic Path 

of Illumination and lasting till the Stage of the Buddha 
(including the lattei likewise) 

[Don. 2b. 3.] sa-mtshanis nun-thcs-k.yi n thon-iani- 
nas sahs-rgyas-kyi sahi bar-du ycd 

Ab. The 4 Practical Methods of 
Realization {of the 3 kinds of Omniscience) 

SWTW — sbyor-ba bzi. These aie — 

!■ The Process of Contemplation 
and Intuition of all the Aspects (of 
the 3 kinds of Omniscience). 

= rnam-k.un mncn-par-rdzogs-pai rtogs-pa 
(abridged rnam-rdzogs sbyor-ba). (4). 

Definition: The (process of) mind-concentta- 

tion (yoga) of the Maha 3 'anist Saint dominated by analytic 
wisdom which is directed upon the aspects of the 3 kinds 
of Omniscience. 

[Don. 2a. 4 ] mkhyen gsum-gyi rnam-pa sgom-pahi 
ses-rab-kyis zin-pahi sems-dpahi rnal-hbyor. 

V arieties: 

1. From the standpoint of the essent al character of 
the process etc. 1 2 .—the 20 methods of training. 

[Ibid]. no-bo sog$~kyi sgo^nas sbyor-ba nr-su. 

2, From the standpoint of the aspects contemplated 
—the 173 forms of the Bodhisattva s yoga as realizing 
respectively the 173 aspects (of the 3 forms of Omni¬ 
science). 

1 yum~matr — " the Mother” . is the well-known synonym ot 
Pra j napa rami ta. 

2 I.e. from the standpoint (1) of the essential character (of the 
process)— no~bohi sgo-nas-svabhava-dvarena, (2) of the individual 
engaged in the training— rten gan-zag-gi sgo-rtas^adhara-bhuta- 
pudgala dvarena, (3) of .the means— thabs~kyi*sgo-nas~-up5ya-dvarerui t 
and (4) of the#result— hbras-buhi sgo-nas — phala-dvarqna, Cf. below# 
Chapter IV. 
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[Ibid 2b. 5.J rnam-pahi sgo-nas mhhyen gsum-gyi 
rnam-pa brgya dan don-gsum nams-su-ien-pahi sems~ 
dpahi rnal-hbyor brgya dan don-gsum yod. 

“The intuition of all the aspects” has for its aim the 
attainment (practically) of a dominating position in regard 
of the 3 forms of Omniscience. It represents the practi¬ 
cal process 3 of realization of the said 3 forms through the 
constant contemplation of all the varieties of the Omnis¬ 
cience of the Buddha in regaid of all the aspects of 
existence, of the Omniscience concerning the Path, and 
of the Omniscience in regard of all the objects of the 
Empirical World 

[Abhis aloka, MS 16b 12-15] 

[Sphut 44b 4-5] thorr,s-cad-mkhyen-pa-nid gsum 

yohs-su-ses-pa-ni dban-du-bya-bahi-phyir yah ? nain-pa- 
thams-cad dan lam dan g£i-ses-pa bsdu-bahi-sgo-nas ihams - 
cad ml^hyen-pa-hid gsum sgom-par-byed-pas rnam-pa- 
J^un mhon-pai-rdzcgs-pa'i rtogs-pa. 

Synonyms: 1. The yoga of the Bodhisattva 

sfpr:- sems-dpahi rnol-hbyor. 

2. The Climax of Wisdom m the sense ol the Path. 

TT!JR?^¥rT3T 'EfjTIM'Hf+fcn' =lam ser-phyin. 

3. The Path of the Bodhisattva. TRIR— 

byah-sems-kyi lam. 

4. The Mahayanistic Activity TOSWsrfaqfo: =theg- 
chen sgrub-pa. 

5 The Action of the Outfit. go-sgrub 

Limits: Begins with the Mahayanistic Path of 
Accumulating Merit and lasts till the termination of the 
process of intuition. 

[Don. 2b. 6 ] sa-mtshams theg-chen tshogs-lam-nas 
rgyun-mthahi bar-du-yod. 

II. The Culminating Degiees of the 
Process of Illumination. ” rtse-mchi mhon-par- 

rtogs-pa or : ^rise-sbyor. (5). 


1 As opposed to the theoretical part included in the first 3 
subjects. 

2 An abbreviation of go chahi sgrub-pa 
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Definition' The mmd-concentra’.ion (yoga) of 
the Mahayanist Saint at the time when he has attained a 
dominating position in the contemplation of the aspects 
of the 3 forms of Omniscience. It is, m its predominant 
part, characterized by analytic wisdom which is the result 
of the meditation over the principle of Ncn-sufcstantia icy 
(of the separate elements of existence). 

[Don. 3a. 1.] stoh-hid-la dmigs-pahi sgom-kyuh-g' 
ses-rab-fyyis zin-pahi ch.a-nas-bzag-pG.hi mkhuen gsum-gyt 
rnam-pa sgom-pa-la dbah thob-pahi she bs-kyi sems- 
dpahi rnal-hbyor. 

This method includes those special stages of the Path 
where the Bodhisattva who is engaged in the process of 
contemplation (of the 3 forms of Omniscience), attains 
the resulting culminating degrees of his tiansic meditation 

[Abhis, aloka, MS. 20a. 6-8. | 

[Sphut. 70a] rnam-pa thams-caa mnen-par-rdzegs-p ar 
rtogs-pa thob-pa-la [k.hy ad-par-gyi lam-gyis] rcb-kyi mthcr - 
phyin-pahi rtogs-pa hbyun-bas rtse-mohi mhon-par-rtogs- 
phyin-pahi rtogs-pa hbyun-bas rtse-mohi mnon-par-rtogs- 
pa. x 

V a r i e t i e s (briefly)—1. The Culminating 

Degrees on the Path of Training shy or 

lam rtse-sbyor. 

2. The Culminating Degree on the Path of Illumina¬ 
tion. F ~ mthon-lam rtse-sbyor. 

3. The Culminating Degree on the Path of Concen¬ 
trated Contemplation. ~ sgom-lo m 

rtse-sbyor. 

4. The Culminating Degree at the end of the Path, 
directly preceding the attainment of Buddhahood. 

~ bar-chad-med-pahi rtse-sbyor (in 

detail):— 

i The Culminating Stage on the Degree of Heat 

= drod rtse-sbyor. 

ii The Culminating Stage on the Degree of the 

Climax. — rtse-mohi rtse-sbyor. 

I Acc. to Rnam-bsad (196b. 4-5)— sarva-ak.ara-cbhisambod.ha is 
to be regarded as the cause, the factor for the attainment of a domi¬ 
nating position in the process of transic meditation, and murdha- 
^bhisamaya represents the Path in its resulting moments. 
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iii The Culminating Stage on the Degree of Stead¬ 
fastness. ^lfem^wit*1i = bzod-pahi rtse-sbyor. 

iv The Culminating Stage on the Degree of 

Highest Mundane Virtues. OTfewspWTOJJJsfoflJT: 
= chos-mchog rtse-sbyor . 1 2 

v-vn The Culminating Stages on the Paths of Illumi¬ 
nation and Concentrated Contemplation, and 
that at the end of the process of intuition. 

= mthoh-lam 

sgom lam-bar-chad-med-pahi itse-sbyor. gsum 
dan bdun. 

(otherwise)—173 varieties, as corresponding to the 
aspects of the 3 forms of Omniscience. 

Limits : Beginning with the Degree of Heat of 
the Mahayanistic Path of Training and ending with the 
final moment of the Path 

[Don 3a 3 J sa-mtshams iheg-chen-gyi sbyor-lam 
drod-nas rgyun-mthahi bar-ro. 

III. The Process of Intuition as 
progressive form of Contemplation. 

—mthar-gyis-pahi rnnon-itogs or 
~ rnthar-gyis-sbyor-ba (6). 

D e fi n i t i o n :—The yoga of the Mahayanist Saint, 
characterized by the contemplation of the aspects of the 
3 kinds of Ommiscience, taken separately, in a gradual 
older. This kind of meditation is practised in order to 
obtain a firm knowledge in regard of each of the said 
aspects (i.e. to fix them firmly in the mind). 

[Don. 3a. 4.] mkhyen gsum-gyi rnam-pa-la brtan-pa 
thob-phyir-du rim-gyis-sgom-pahi cha-nas-bzag-pahi sems- 
dpahi rnal-hbyor 

The objects, which had been first meditated over in 
detail and in a summary form, are then put m a gradual 
order and meditated over again separately by him who has 
attained any of the Culminating Stages of the Path.' This 


1 The usual abbreviation for hjig-rtcn-pahi cho^kyt-mchog. 

2 This refers to the progressive process in its essential part which 
is considered to begin after the attainment of the Culminating Stage 
on the Degiee of Heat, when the object which has been meditated 
over is fully intuited and this intuition, the result of transic meditation 
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progressive process of intuition has for its aim the attain¬ 
ment of perfect certainty {in regard, of each of the aspects 
of the 3 forms of Omniscience). 

[A'bhis. aioka. MS. 375a. 5 sqq.] 

[Sphut 84b. 6—85a. 2.] rtse-mohi mhon-pat -rtogs-pa 
thob-pa so-so-ba dan bsdus-pa-hid-du rtogs-pahi don-mam- 
go-rims-bzin-du blags-nas brtan-por-bya-bahi-phyir rnam- 
par-sgom-par-byed-pas mthar-gyis-pahi mhon-par-itogs- 
pa. 


Varieties :—13 forms of progressive intuition 

[Don. 3a. 4.] mthar-gyis sbyor-ba bcu-gsurn 

Limits: Beginning with the Mahayanistic Path of 
Accumulating Merit and ending before the final moment 
of the Process of Illumination. 

[Ibid. 3a. 5.] sa-mtshams theg-chen-gyi tshogs-lam- 
nas rgyun-mthahi sha-logs bat-du yod. 

IV. TKe final momentary Intuition. 

= skad-cig-ma-gcig-pahi mhon-pcr-rdzogs- 

par by ah-chub-pa or — slzad-cid-mahi sbyor- 

ba. (7). 

Definition: The ultimate yoga of the Mahaya- 
nist Saint, resulting from the progressive process of con¬ 
templation of the aspects of the 3 forms of Omniscience. 

[Don. 3a. 5-6.] mkhyen gsum-gyi rncm-pa mthar-gyis 
sgom-pa-las byuh-bahi sems-dpahi rnal-hbyor mthGr-thug. 

The individual who has undergone the progressive 
process of intuition must finally become fully trained in 
the practice of transic meditation. Accordingly those 
elements which he has contemplated before he is now 
able to intuit directly in one single moment. 


is fixed in the mind. On the Path of Accumulating Merit the pro¬ 
gressive process consists in the meditation over the topics which have 
been apprehended through study and analysis. The topics thus cog¬ 
nized on the most inferior degree of the Path of Accumulating Merit 
are contemplated again on the intermediate and the higher degrees 
of that Path. (Sic, acc. to Gser. I. 86a. 2-3). 

1 Cf. below. Chapter VI. 
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[Abhis. aloka, MS. 375a. 18-20] 

fkw \fadl Ssr^RffcRqiTO 

w?tt] fi^snrErftro^g: i 

[Sphut. 85b. 3-4.] mthar-gyis-pahi mhon-pai-rtogs- 
pa rnam-pat-bsgoms-pa-ni sin-tu goms-par-bya-bahi-phyir 
de-dag-hid s\ad-cig-ma gcig-gis sgom-pas sk.ad-cig-ma 
gcig-paki mhon-pdr-rdzogs-pai by ah-chub-pa. 

V a i- i e t i e s :—4 fen ms, the dificien.ee being with 
regard Lo the point of view. 1 2 

[Don 3b 6 ] dbye -na Idog-pahi sgo nas bzi 

Limits. Takes place at the final moment of the 
Path." 

[Ibid.] sa-mtshams rgyun-mthah kbo-nar yod. 

AC. The Ult imate Result of the 
Path. This is :— 

f The Cosmical Body of the Buddha. 
~ chos-sfcu. (8). 

Defi n i t i on :—The (aggregate of) the puiest 
virtuous properties which is the result attained by means 
of the meditation over the aspects of the 3 forms 
of Omniscience. 

[Don 3b. I.] mkhyen gsum-gyi rnam-pa bsgom 
stobs-k.yis thob-pahi hb'ras-bu mthar-thug-pahi zag-med- 
kyi yon-tan. 

(The Bodhisattva) who has come to the final 
momentary Illumination has at the next moment 
the full and clearest intuition of the Cosmical Body of 
the Buddha (as his own essential nature) 

[Abhis. aloka, MS. 377a. 3-4.] 

[Sphut. 87b. 3-4.] skad-cig-ma geig-pahi mhon-par- 
rdzogs-par byah-chub-pa mam-par-bsgoms-pahi sk@d-cig~ 
ma ghis-pa-la chos-kyi-s\ttr mhon-par-rdzogs-par-byah- 
chub-pa 

V arieties: 

I . The Cosmical Body as the Ultimate Essence of 

1 Cf. below. Chapter VII. 

2 The final momentary Illumination (ek.o-k s o^o-abhisambodha) 
and the Culminating Degree directly preceding the attainment of Bud- 
dhahood ( ananiarya-murdha-prayoga ) are simultaneous. 
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Existence or the Body of Absolute Existence. 

= ho-bo-nidsliu. 

2. The Spiritual Cosmical Body or the Body of 

Absolute Wisdom. = ye-ses chos-sk.u 

3. The Body of Supreme Bliss as the result of the 

previous virtuous deeds of the Buddha. : 

= lons-sJ^iu . 1 

4. The Apparitional Body. = sprul- sl^u 

Limits: The Stage of the Buddha, exclusively. 

[Don. 3b. 2.] sa-mtshams sans-rgyas-kyi sa k.ho- 
nar-yod. 


1 The usual abbreviation for lons-spyod-rdzogs-pahi sJ^u. 
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B. The C ontents of the Abhi¬ 
samayalamkara as systematized in 
the 70 Topics. 

Chapter I The Omniscience of the 
Buddha in regard of all the Aspects 

of Existence. JTW mam-pa thams- 

cad-mfyhyen-pa-nid-liyi sk.abs ie dan-po. 1 

The first verse of the Abhisamayalamkara contains a 
salutation to Prajna-paramita as 'the mother of 
the Buddha, the Bodh’.sattvas and the 3ravakas.” 
It is the Climax of Wisdom, which in the foim 
of the Omniscience in regard of the Empirical 
World, leads to (temporary) 2 3 Nirvana the Hinaya- 
nist Saints’ striving for quiescence, which, as 
the Omniscience in regard of the Path, enables the 
Bodhisattvas, those who act for the weal of the living 
beings, to fulfil the projects of the animate world, and 
which, as being the full cognition of all the aspects of 
existence from the standpoint of their non-origination etc 
(from the standpoint of the Absolute), is possessed by the 
Buddhas who, by the force of ’t, are able to expound the 
teaching, *to swing the Wheel of the Doctiine in all 
its different forms. : 


1 This chapter should really bear the name of "the Path leading 
to the attainment of the Omniscience of the Buddha" Here we have 
fyaranc J^aryopacara the appellation of the cause by the effect. 
(Cf. Abhis Tiloka, MS 16b — phala-nirdescna saroakarainaia Jzathita). 

2 The teaching of the Abhisamayalamkara and its commentaries 
is that of the "Unique Vehicle (e^o-yuna) acc. to which the real Nir¬ 
vana is only that of the Buddha. 

3 Sic acc to Sphut 3b. 1-5 The salutation in the Abhisamaya¬ 
lamkara forms a spec'al subject of investigation in the Tibetan 
commentaries 



The 10 Characteristic Elements of (the Path as conducive 
to) the Omniscience of the Buddha in regard of all the aspects 
of existence. 

[Don. 3b. 4.] rnam-mkhyen mishon-hyed-^yi chos 
bca ycd. —Summaiized in Kar. 6, 7. :— 

1. The Creative Mental Effort for Enlightenment. 

«rtf%f^vTTc , Ti5: = byan-chub-tu sems-bsk.y~d or ihcg-chcn 

sems'bsfyyed (the Mental Effort of the Mahayanist Saint) 

2. The precepts and instructions for enteiing the 

Path. = gdams-hag. 

3. The (4) Degrees (of the Mahayanistic Path of 

Training), conductive to Illumination. T^^TT - ^ ' hcs- 

hbyed yart-lag or f^ftWFTtei -- nes-hbyed-cha-mthun 1 

4. The fundamental element of the lineage (of the 
Buddha) as the foundation of the Mahayanistic Activity. 

STf^TWPSTRt ITT ^—theg-chen sgrub-pahi rten rah-b£in- 

gnas-rigs. 

5 The object of the Mahayanistic Activity i.e of the 
process of meditation of the Mahayanist Saint. srfeMrKi- 

= theg~chen sgrub-pahi dmigs-pa. 

6. The final goal of the Mahayanistic Activity. 

— theg-chen-sgrub-pahi ched-dtt-byaba- 

(The 4 kinds of the Mahayanistic Activity):— 

7. The Action of the Outfit. - go-chahi 

sgrub-pa or hjug-sgrub. 

8. The Action of the Access -- hjug-paht 

sgrub-pa or go-sgrub. 

9. The Action of Accumulation (of the virtuous 

elements). — tshogs-kyi sgrub-pa or tshogs- 

sgrub . 

10. The Action of the Issue. 1 2 — hes- 

hbyufi sgrub-pa. 


1 Or : nes-par-hbyed-pahi cha-dan-mthiin-pa. 

2 I.e. the termination of the course of training on the Path. 



SUMMARY OF CHAPTER I 

According to Haribhadra 

1. The person who wishes to attain Supreme 
Enlightenment first of all must make his Creative Mental 
Effort for this purpose, i.e. produce (within his stream of 
elements) a state of mind striving for this Enlightenment. 
The essence of this state of mind is the (Unique Monistic 
Principle underlying the) Non-substantiality of the 
separate elements of existence, and Great Commisera¬ 
tion, and it manifests uself in 2 forms, viz. as the vow 
and as the action according to it. 

2. Thereafter, in order to bring to accomplishment 
this striving for Enlightenment, (the Bodhisattva), desirous 
to preserve the virtuous properties which he has acquired 
and to bring them to further development, receives the 
instructions concerning the activity (of the Mahayanist 
Saint), etc. Thereupon, when his study etc has been 
brought to a high degree of development, (the Bodhisat¬ 
tva) enteis the "steps conducive to Salvation" = the Path 
of Accumulating Merit (and becomes possessed of) the 
loots of virtue, the essence of which is Faith, etc. 

3. In proceeding further on he realizes the "steps 
conducive to Illumination = the 4 Degrees of the Path of 
Training which are subservient to the full intuition of the 
Principles of the Saint, being (the highest form of) medita¬ 
tion peculiar (to the Bodhisattva while he is still) a 
worldly being. 

4. The Bodhisattva who exercises the Mahayanistic 
Activity is thus able to attain the "Steps conducive to 
Illumination” just mentioned and the other degrees of 
the Path, as the Path of Illumination itself etc. In such 
a manner the Bodhisattva whose true essential nature is 
the fundamental element of the Absolute,—the foundation 
of the Mahayanistic Activity,— 

3. exercises this activity having as the object of his 
meditation all the elements of existence and 

6. with a view of attaining (a) the greatness of spiritual 
powers, the point of superiority to all living beings, (b) 
the greatness in the removal of the Obscurations, and (c) 
the greatness in the cognition (of the Truth).-—He has 
accordingly to meditate over this threefold aim which 
appears as a final goal. 

Thereafter comes the teaching about the activity itself, 
by which (these aims) are attained. With respect to the 
3 forms of Omniscience (which are theoretically dealt with 
in that part of the Prajna-paramita which corresponds to 
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the first 3 chapters of the Abhisamaydlamkara), 1 the 
object of action in general, is the action which is founded 
upon all the vinuous elements, and, as regards each of the 
4 methods of intuition, the process of intuit ng all the as¬ 
pects of the 3 forms of Omniscience etc , is ihe action 
founded upon the 6 Transcendental Virrtues. Accord¬ 
ingly, we have the Action of the Oinfit and the other 
three), which as regards their essential natuie, correspond 
to the Paths of Training, Illumination, Concentrated Con¬ 
templation, and the Special Path, respectively Among 
these 4 actions— 

7. The Action of the Outfit, the essence of which 
is energy, is first, taken recourse to. Theieaffer— 

8. By means of the Action of the Access, the 
Bodhisattva acquires (lit. ascends ) ail the elements 
characterizing a Mahayanist Saint. This is followed by— 

9. The Action of Accumulation (of all the virtuous 
elements). He who has brought this Accumulation to full 
accomplishment— 

10. realizes the Action of the Issue (i.e. comes to the 
end of the Path). In such a form we have the gradual 
process of realization of the elements conducive to the 
attainment °f Buddhahood The Omniscience of the 
Buddha (thus viewed from the standpoint of its principal 
factors), forms the subject-matter of the first chapter (of 
the Astasdhasrika-ptajnd-pdramitd-sutra , 2 3 correspond¬ 
ing to the first chapter of the Abhisomaydlarnk^ r o- 

[Abhis. aloka, MS. 17a. 10-18a. l.]' ! 

gr l f ^- 

*nsrcr*r*r Rrfsren srffwfvwrat 

^^TrSTTiigi STf fa THTtfr? 


1 For a detailed explanation of this see below, under piatipatti 

2 For the Pancavinisatisahasrika, on the text corresponding to the- 

fust chapter cf. Appendix. 

3 For the Tibetan version of this text, cf. Appendix. 
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fSErf^^resrr^f^tfer: srgisrr i 
?T?f rtr^rRT f3*TTgarf=m HTOFfa IP'ORtfireTTT H3?5ETTTf*t- 
^3f^Tsfa*mr JT5E(f^w'^2wfnrrrfg«5TSTT g feqr 
^Rrir!T|JT#5ivrr^Tft?NJTT»T?^vrraT5Tf ggrpfij- 
Tf%T#Nt R v ;T 5fW^fH?tT WTO! g ?Tf!T faTf qT KpfiJ H?3JTJ|tlftr- 
qvJjt ?m^Wfr^TRTTRf 5WT^arfH(iT5rr E fojfl g ra i \m 

miitnTf?tqf^f^fi5Tr®q:r i f#j f^gRTf^Rffagw-piSrar 
af^raJTTrRirTRJHTfiffit *T#PT*5J?rT it 



Detailed Analysis of the 1 dements cliarac* 
terizing (the Path conducive to) the Omni* 
science of the Buddha. 

S. 7 fa e Creative Menial Effort for 
Enlighten men t.gif^rf^r'TT?: byah-chnb-iu sc ms. 
bsfcyed or fTfT^T^T'f^Tfrc'TT'?-' — thcg-chcn scrn^-bsbycd. 

Kai. I. 18-20.—(O' 

[1 General character oi cilta-uipadu 2. is it ci tla os cculasiba ? 
3. Its varieties • the Vow and the Action. 4. Other classifications 
(including: the 22 forms mentioned m Kiir 19, 20) j 

Definition :—A special form of the mind 
connected with the will and the request of attaining 
Enlightenment for the sake of other living beings * 

[Rnam-bsad, 51b. I.J gzan-gyi don-du yan-aeg-par - 
rdzogs-pahi byan-chub don-gner-gyi hdun-pa dan mtshuns- 
Idan-gyi sems khyad-par-can~no . 

Object:—I. Supreme Enlightenment—the aim of 
the Bodhisattva himself and 2. the Salvation of the 
spiritual streams of elements of other living beings—the 
ultimate aim of others. 

[Don. 4a. 6 — b. 2.] ran don-byan-chub dan gzan-don 
gzan rgyud-kyi myah-hdas gnis-la dmigs-nas sems-bskyed- 
pahi-phyir. 

This object or aim is spoken of in the Pahcavimsatb 
sahasrdia briefly and in detail. The brief indication is as 
follows :—O Sariputra, the Bodhisattva, the Mahasattva 
who wishes to attain the full intuition of all the elements 
of existence must be zealous in (the study of) the Doctrine 
of the Climax of Wisdom. 

[Abhis.aloka MS. 25a. 4-7.) 

i % i 

srgrcmcftRirat qfrn wfta ?f?r i 

(Kangyur, fti-Khri, I. 28a. 2 sqq.}. 


1 The figures in brackets indicate the 70 topics of the Abhisa- 
mayalamkara in their consecutive order (independently of the 8 
chapters mentioned previously). 

2 I.e. because the Absolute is the common ultimate essence of 
all living beings and all elements of existence. 
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The detailed! indication concerning the Bodhisattva’s 
activity for the attainment of Supreme Enlightenment is 
as follows :—Here, O 3ariputra, the Bodhisattva, the 
Mahasattva who has his stand in the Doctrine of the 
Climax of Wisdom without being attached to the reality 
of separate entities, brings the accomplishment of the 
Transcendental Virtue of Charity without perceiving the 
separate reality of the objects given, the person who gives, 
and the person who takes. 

[Ibid. 7-10.] 

SSPTRfirarai 

(similar indication of all the 4 methods of intense mind¬ 
fulness, the 4 degrees of mystic absorption etc ) 

The weal of other living beings is spoken of briefly 
in the following manner : The Bodhisattva who wishes 
to bring to the attainment of the essence of the Ultimate 
Nnvana (without residue) all the living beings that dwell 
in the 10 regions, in all the different worlds, that are 
numberless like the sands of the Ganges, separately,—• 
must study the Doctrine of the Climax of ^Visdom;— 

[Ibid. 10-14.] 

Varieties :—(From the standpoint of the essential 
character)—the mind striving for Enlightenment, manifest¬ 
ing itself in (1) the vow and m (2) the action according 

to it. Trfcmp-JR ^ i 

[Don.] dbye-na dnos-pohi sgo-nas smon-sems dan 
hjug-sems gnis. 

(It is said :—First of all, through the efficiency of the 
elements of the Lineage, the seed of Commiseration 
having been aroused to life t the mind striving towards 
Enlightenment, manifests itself in the highest^ form of 

activity and (altruistic) tendencies-Accordingly by the 

influence of the Fundamental Element of the Lineage of 
Buddhahcod, one takes the vows of the Bodhisattva etc. 
and gives origination to the mind striving for Enlighten 
meat. The source of this mind is the element of the 
Absolute as the common essential nature of all living 


3 
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beings which is identical with the Unique Monistic Prin¬ 
ciple, the negation of all separate individual existence, 1 2 3 4 5 6 
and Great Commiseration. The Bodhisattva, having made 
the following vow :—May I become a fully accomplished 
Buddha and after that manifest my energy in acting for 
the weal of other living beings, as far as they are worthy, 
by preaching the Doctrine of the 3 Vehicles,—brings this 
vow to accomplishment through his activity (on the Path), 
—Thus we have the mind striving for Enlightenment (or 
the Creative Effort of the Bodhisattva) which has for its 
aim the weal of other living beings, is characterized 
by the will of attaining Enlightenment,—the ultimate result 
with the factors conducive to it, and being essen¬ 
tially of 2 kinds, manifesting itself as the vow and the 
action according to it, as it is said“ :—Just as we know 
the difference between one who wishes to go and one 
who goes, in a similar way the wise must know the differ¬ 
ence between these two (forms of the Creative Effort). 

[Abhis. aloka, MS. 24a. 10 - b.6]/ 



TlfctlTHgRtra': II 

rnr ^rr wvr&reranr w-t srfe fw- 

sifipmf f^T srfeiriiT 


The following text of the Abhis. aloka 1 refets to a 
special question :—According to the Sutralamkara IV. I, 
the mind striving for Enlightenment appears as a form 
of consciousness' 1 (as belonging to the group of elements 
of consciousness)/’ which has the representation of a 


1 he. that the Absolute is the common ultimate essence of 
all living beings and all elements rf existence. 

2 Bodhicaryavatara, h 16. 

3 The order of the Minaev MS* is inverted. For tfv* Tibetan 
version of this passage, cf. Appendix, 

4 MS. 24b, T25a. 2. 

5 citta — sems, synonymous with Ui;n5rui^=rnGm'-iJcs, 

6 vi)fxanfr$kandha^ rnam-se$*kyi~l>hun~po* 
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special object and is connected with (the mental pheno¬ 
menon of) will. 1 On the other hand we speak of citta- 
utpada as the desire for attaining Supreme Enlightenment 
which is, to speak otherwise, a striving for the elements 
of virtue. This striving, this desire is to be classified 
among the group of forces, 2 since it is (not the funda¬ 
mental mind, but) a mental phenomenon. In such a 
case, how can (this desire, solicitation etc.) be termed the 
origination of the mind, striving towards Enlightenment?— 
Such an objection has of course a basis. However, when 
there exists the desire of becoming possessed of the 
element of virtue, and the intention of rescuing the 
living beings, this by seeing them helpless and sunk in 
the ocean of Phenomenal Existence, (the Bodhisattva) 
arouses to life (within his own stieam of elements) the 
mind directed towards the attainment of Buddhahood. 
Thus the effect (the mind striving towards Enlightenment) 
is (metaphorically) indicated here by its cause (the desire 
of rescuing the living beings) This metaphorical form 
of expression is taken recourse to in order to make it 
known that with the Bcdhisattva who is possessed of 
such a desire and solicitation, all the virtuous elements 
become developed. There is thus no mistake (in 
admitting such a foim of expression). 

' Otherwise, the desire, the solicitation for Enlighten- 
men. may be regarded as manifesting itself in the vow 
(of the Bcdhisattva). Accordingly, the mind striving for 
Enlightenment connected with this vow is indicated here 
as “the prayer or uhe effort for Enlightenment." Indeed, 
it is said that the vow is a predominant factor with him w r ho 
gives origination to the mind stiiving for Enlightenment. 
Thus we have to say that this rnind becomes originated 
with the Bodhisattva being invariably connected with the 

vow, and this is to be regarded as correct.— 

3R#f?*trfr htrot i 

%?Rr jqpfi farT^rcr: ir 

1 ceiana ^ems-pa 

2 $am$kara sfyandha hdu-hyed ky* p/uin-po (Ream Umic! 3) 

3* “Great by its ertutgy, guMt bv it. activity, great by its aim, 

and great by its result is the will of the RodhKuUvu^ pursuing a two¬ 
fold aim. Such is the origination of the mind (striving towards 
Enlightenment)**—Hanbhndra\ interpret at inn seems to be somewhat 
strange if we compare Vasubnndhu\s commentary on this ver^u where 
it is said that the wi*l (ceiana) itself represents the citta-uipada, but 
not “the mind connected with the will (fri gttrul dcaya-ahmbana cu 
cctand clttoipada tty ucytfte),** 
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ferTTc’TP?: I =5 ^rm^T 

f% WA 37 f^rfr^ITT *FT^ ( ^^Wcfg I fe g g^njjqfanjr' 

STc^r RRgcqresr^fa ssRjTRra ww \ %*%- 

OT^R**? STtETOtSKPI m ^?TT %v£ ansrftfa JURIST ^iq^R: 
SWTf«R I qfrpTR 3T qiSRT RP!Ff*R] fa^TTRT I 

5Tc??f gfcrfw^cqr^: A\m^r i msmsrarar ff fartT- 

rqi^3F'T% fic^T I STfanTR^IR?! 3F3Tnjcq?R snfawiT- 

JTTfcrAjqq^f n 

Other varieties o I the Creative 
E ff o r t: — 

A# 1 • The Conventional Creative Effort ^HFnR^Tr^- 
fcl^fs&Tnrqi 5 ?: ~bichs-pa brda-las byun-bahi scms-bsk.yed, 1 2 

2, The Absolute Creative Effort 
cR^t — don-dam-pahi sems-bsbyed.- 

B, 22 Varieties, viewed from the standpoint of the 
elements connected with this or that form (of the Creative 
Effort) and the points of resemblance. 


1 Otherwise * $amvrta~citia*utpada^ k.un-rdzob~pahi scms bb^ycd. 
Cf. the following note* 

2 These 2 varieties are discussed in Bu-storTs History of 
Buddhism in accordance with Asahga’s Nirnaya-samgraha and the 
Sutralamkara, IV. 7-14; (Cf. my translation of BiwUn's Hvstory. 
Vol. 1, p. 105-107). The first of these forms is produced through the 
incitation of others* owing to the efficiency of the fundamental element 
of the lineage of Buddhahoad (gofra), by the force of virtue etc. 
It is that which becomes originated as the result of th * constant 
study, preservation, and preaching of the Doctrine etc. during this 
life (Gser. 1. 113a. b). 

The Absolute Creative Effort is peculiar only to the Saint arid 
is made, for the first time, on the Stage of Joy-the Path of Illu¬ 
mination, when one first comes to the intuition of the monistic 
Essence of the Absolute (Vasubandhu on Sutrab IV, 9,*— $a ca 
paramarthikas cittotpadah pramvdiiayam bhumau. The bamvrta" 
ciita-uipada and paramdrthik^ciita-uipada are discussed in detail in 
the Madhyama-bhavana-krama of Kamalaslla. 
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[Don 4b. 2.J dpe grogs-byi sgo-nas fier gnis yod — 

These 22 forms are as follows' :—(Kar. I. 19, 20) 

1. The first Creative Effort is connected with zest, 
resembling the earth, since it is the basis for the origina¬ 
tion and the accumulation (of the factors) for the full 
cognition of all the elements of existence in all. theii 
aspects. 1 2 3 — 

[Gser. I. 124b. 6.] byan-chub-la hdun-pa dan 

mtshuns-par-ldan-pahi sems-bsfyyed-pa-ni. sa Ita-bu'-ste. 
sans-rgyas dan dehi rgyu-tshogs-kyi chos dk.ar-po thams- 
ca d kyi gzi h am rgyuhi dnos-po byed-pa-nid-kyis-so . 

2. The second Creative Effort, connected with sub¬ 
lime thoughts, resembling gold, since the thoughts of 
furthering the happiness and welfare of all living beings, 
which (thoughts) manifest themselves in the 6 Transcend 
ental Virtues, remains unalteiable (like gold) at pit-sent and 
in the futuie, tending towaids Enlightenment 

i w tf-grifasra 

fsarr it 

[Gser. L 124b, 6.-125s. 1 ] gnis-pa tgyun-gnc*s-pahi 
bsam-pc ’ dan-ldan-pa-ni.gser ltu~bu-stc. ishe hdi phyi-la 
phyin-ctiug-gis bsdus-pohi phan~~bdehi bsam pa byari- 
chub-kyi bar-du mi-hgyur~ba~rUd /jyis-fio. 


1 The Sanskrit text of the following is an extract from the 

Abhis aloka, MS. 25b 4~27a. 1 —The order m which the 22 citia - 
uipadas are demonstrated by Haribhadra has been borrowed from 
the Sutralamkara and Vasubandhu's commentary thereon. (Gmu 
131b 6 ~dc-Itar slob-dpon hd!$ sa-mtshams mdzad-pa-yart Mdo bde 

rgyan-gyi sa-mtshamsd^yi lun drans~na$ dcht rjca $xtdxbran$~ho)< 

Haribhadra \s version is not however quite identical with that 
of Vasubandhu. The order m which the ciita-utpadas are given 
m the Pancnvimsntisuha.srika is different, Cf, Appendix. 

2 This first Creative Effort resembling the earth is, to speak 

otherwise, the effort which manifests itself in the vow ( hodhi-pranidhi 
ciita ), The following 21 forms represent the Creative Effort which 
manifests itself in the action (according to this vow ^bodhi-prasthana. 

—C$er, I. U2b, 1-2.). 

3 The constant thoughts, the constant tendency towards 
Enlightenment. 
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3. The third Creative Effort, connected with the 
highest altruistic tendencies, resembling the ascending 
moon, inasmuch as, owing to these tendencies, all the 

'elements of the bright quarter” (i.e. all the virtuous ele¬ 
ments, as for instance the 37 characteristic features of 
Enlightenment), become more and more developed 

3TT9[RTS£2im ffo fJ ; 3T I 

[Gser, I. 125a. 3-4] gsum-pa bsam-pa ihag-pas Ihag- 
pahi-bsam-pa darvldan-pa-ni zia-ba tshes-pa Ita-bu-ste , 
phycgs-mthun so-bdun scgs-kyi dge-bahi chos mthah-dag- 
goh-nas-goh-du hphel-bar-h.gyur-ba-nid~kyis. 

These 3 forms are included in the Stage of Preliminary 
Activity (of the Bodhisattva) or that of Accumulating 
Merit, 1 2 relating respectively to i.s lowest, its inter¬ 
mediate and its highest degrees. 

[Gser. I. 130b. 6.] dan-po hdun-ldanla-sogs-pa 

gsum-ni las-dan-po-pahi sa tshcgs-lcm-gyis bsdus-te de- 
yah tshogs-kyi-lam chuh-hu dan hhrin dan chen-pc-fiid- 
kyis rim-pa bzin-no. 

4. The fourch Creative Effort, associated with 
training, resembling fire, because the training for the 
attainment of the 3 kinds of Omniscience is like fire that 
destroys all the impediments (i.e. the Obscurations) which 
may be compared with fuel. The force of this fire 
becomes greater and greater, the more it consumes its 
'fuel.’ 

. «* n *■. _, r i r ■ ■ A . Tv i _i I r 

[Gser. I. 125a.6b.—1.] bzi-pa i\ye-med gsum 
mkbyenpahi sbyor-ha dah-ldan-pa ni, me-lta-bu-ste. 
mkhyen-gsum-gyi yul skye-med gsum ses-pa-la gegs- 
byed-pahi sgrib-pahi bud-sih sreg-pa-hid-k.yis.~ 

This (fourth) Creative Effoit forms a constituent part 
of the Path of Training for the entrance upon the first 


1 sambhara~marga~t$hag$ lam, tambhat ~ tshogs-pahi* 
sa, adi\armi}iG-bhumi~la$~dan'-po~pahi &<x t sraddha-bhumi ~ dad-pahi 
$a and moksa-bhagiya^thar-pQ cha~mthun — are synonyms. 

2 In Vasubandhu’s commentary on the Suiralamkara the third 

'ciita~uipada is prayoga-sahagatah and 

the fourth adhyaSaya-sahagato Vahni~$adr$a . 
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Stage of the Bodhisattva. It relates, accordingly, to the 
Stage of Action in Faith ( = the Path of Training). 

[Gser. I. 131a. I.] sgyor-ba dah-ldan-pa-ni sa dan- 
po-la hjug-pa sbyor-bahi lam-gyis bsdus-so. 1 2 3 

5. The fifth Creative Effort, connected’ with the 
Transcendental Virtue of Charity, resembling a treasury, 
since it brings about the accomplishment of the projects 
of the innumerable living beings by granting them objects 
of enjoyment but, nevertheless, cannot become exhaust¬ 
ed.— 

[Gser. I. 125b.6—126a. I.] lha-pa sbyin-pahi phar- 
phyin dah-lpdan-pa-ni. gter-chen-po Ita-bu-sie. chos dan 
zch-zih-gi lohs-$pyod-~kyis sems-can thams-cad tshirn-par- 
byed-k.yan mi-zad-pa-hid-lyjis. 

6. The sixth Creative Effort, associated with the 
Transcendental Virtue of Morality, lesemblmg a jewel- 
mine, inasmuch as it is the foundation of all the most 
precious virtuous properties which become originated from 
it — 

m: smeRTH I 

{Gser. I. 126a. 2-3.] drug-pa tshul-^hrimsdzyi phar- 
phyin dah-ldan-pa-ni. rin-po-chchi hbyuh-gncs lta-bu-sta . 
stcbs-la-scgs-pahi yon-tan rin po-che ' skycd-pahi rtcn- 
gyi dnos-po-nid-kyis. 

7. The seventh Creative Effort is associated with the 
Tr ?nscendental Virtue of Patience, resembling the ocean, 
inasmuch as (the Bodhisattva) cannot become agitated by 
any of the hostile agencies.— 

. _. UJ _ . , * ■ _ r ■ . r f - r -» , ■ - , r -, » p „ p ri . . , 

v ^rrF<iiRTOiw»T?rr ^rtrrrnm: ^vwHNWMTcr^rr- 

[Gser I, 126a. 3-4.] bdun-pa bzod-pahi phdr-phyin 
dah-ldan-pa-ni. rgya-mtsho chen~po lta~bustc. mc-mt&hcn- 

1 prayoga-marga sbyar-lam, adhimukti-carya-bhumi ~ mas-paa - 
spyod-pahi sa, nirocdka bhagtya--rws-hbyed-cha-mthun and nirocdha- 
janga — nes-hbycd-yan-lag are synonyms. 

2 “By granting the Doctrine and objects of enjoyment.” 

3 “The precious virtuous properties, as the (10) Powers, etc.'* 
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la-sogs-pahi mi-hdcd-pa thams-cad thog-iu bab-pas 1 2 3 4 yid 
mi-hkhrug-pa-hid-kyis. 

8. The eighth Creative Elfoit, associated with the 
Transcendental Virtue of Energy, resembling an adamant, 
because (the power of the Bodhisattva) cannot be broken 
owing to its concentiatea firmness 

[G ser. 1 126a 4-5 J b>gyad-pa brtson hgrus-h^yi 
phar-phyin dah-ldan-pa-ni. rdo-rjc Ita-bu-stc, bla-na-mcd- 
pahi byah-chub-la yid-ches-pa bdan-pas bdud-Jtyts mi 
phyed-pa-hid-hyis ~ 

9. The ninth Creative Effort, connected with the 
Transcendental Virtue of Mystic Absorption, resembling 
the Lord of the Mountains, inasmuch as the Bodhisattva 
abides in an immovable, 'unshakable' position, as he is 
not liable to distraction through any of the external 
objects.— 

JTsmr 'vT^nrTW 

f£fCE&F?r?TT?i, I 

[Gser. I. 126a. 5-6.j dgu-pa bsam-gtan-gui phar- 
phyin dah-ldan-pa-ni. rihi rgyal-po Ita bu-stc. mtshan-mar-‘ 
dmigs-pahi rnam-pcr-gyeh-bas tin-he-hdzin-las mt-hskycd- 
pa-hid-kyis-’' 

10. The tenth Creative Effort connecetd with the 
Climax of Wisdom, resembling a remedy, since (the 
Bodhisattva) brings to pacification all the Obscurations of 
Defilement and Ignorance that resemble different forms of 
illness.— 

[Gser. I. 126a. 6-b. 2.] bcu-pa bdag-med ghis rfogs- 
pahi-ser-phyin 1 dah-ldan-pa-ni. sman-chcn-po lia-bu-sfo , 

1 “Though all the different kinds, of undesirable things, as fire, 
weapons, and the like might descend (upon the Bodhisattva) \ 

2 “Because, owing to his persistent faith in the Perfect Supreme 
Enlightenment, he cannot be diverted by Mara.’’ 

3 "Because he does not become disturbed in his concentration 
by distraction owing to which he could become directed upon the 
consideration of separate realities (mtshan-ma-~nimiiia- ascidbarana - 
rupa)”. Cf. below. 

4 “The Climax of Wisdom which cognizes the 2 kinds of un¬ 
reality" (he. pudgala-nairatmya — gan-zag-gi bdag-med and dharma - 
nairatmya ~ chos-l^yi bdag-med.). 
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chags-sogs non-mohs-pa dan gzuh-bar-rtog-pa sogs ses - 
byahi sgrib-pahi 1 nad rab-iu-zi-bar-byed-pa-nid-kyis. 

11. The eleventh Creative Effort is associated with the 
Transcendental Virtue of Skill, resembling a teacher, 
inasmuch as (the Bodhisattva) never forsakes the cause of. 
the living beings, independently from his own state. 2 3 4 

[Gser. I. 126b. 2-3 ] bcu-gcig-pa thcbs-k_yi phar-phyin 
dcn-ldan-pa-ni dge-baht-kses-gnen Ita-bu-ste. snih-rje dan 
thabs-mJ^has-pas hbyor rgud-kyi gnas-skabs thams-cad-du 
sems-can-gyi don yohs-su mi-gton-ba nid-kyis. 

12 The twelfth Creative Effort, associated with the 
Transcendental Virtue of the Effective Vow, resembling a 
wish-fulfilling gem, inasmuch as the aim of this vow is 
miraculously realized.— 

I 

[Gser. 1. 126b. 6-127a l.J bcu-gnis-pa smon-lam-gyi- 
phar-phyin danddan-pa-ni. yid-bzin-gyi nor-bu lta-bu--ste. 
gncs-kyt dban-du-byas-pahi yidia ji-ltar smon-pahi hbras - 
hu hgrub-pa~nid-k.yis. 

13. The thirteen Creative Effort is connected with the 
Tran scendental Virtue of Power, resembling the sun, 
inasmuch as it brings to maturity the germs of Virtue* 
in the living beings.— 

[Gser. I. 127a. 4.] bcu-gsum-pa stobs-kyi pha!r-phyin 
dan-ldan-pa-ni . ni-ma-ltc-bu sie. gdul-byahi rgyud-kyi 
dge-bahi lo-thog yons-su-smin-par-byed-pa-nid-kyis, 

14. The fourteenth Creative Effort is associated with 
the Transcendental Virtue of Divine Wisdom, resembling 
a sweet song, because owing to it one can deliver the 
delightful Word of the Doctrine that arouses the zeal of 
the converts. 1 

1 ’‘Defilement, as passion etc. and Ignorance, as the imputation 
regarding the object perceived {grahya-vikolpo-gzun-rtog) etc 

2 ”In all the different states, those of poverty or wealth”. 

3 Lit. “the harvest of virtue”. 

4 In Vasubandhu’s commentary on Sutralamkara, IV. 17-18, we 
have, as the points of resemblance for the citta-utpadas 11-14, instead 
of the last 4 paramitas ,—the 4 Immeasurable feelings ( apramana = 
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gR^RfFTcrraf^icfr ^^wmm-Trqrq^r 

[Gser. I. 127b. 1-2.] bcu-bzi-pa ye-ses-fayi phar- 

phyin dah-ldan~pa-ni. chos-kyi sgra-dbyans snan-pa dri- 
zahi glu Ita-bu-ste. 1 gdul-bya yid hdun-pcr-byed-pahi 
chos ston-pa-nid-kyis. 

These 10 forms (i.e. 5-14) are included in the 10 Stages 
of the Bodhisattva, that of joy and the rest, respectively- 
and relate, accordingly, to the Paths of Illumination and 
Concentrated Contemplation.— 

^ ^ ^vnsRT5Fn*7- 

*Tta*T: l 

[Gser. I. 131 a. P2.J sbyin-pa dah-ldan-pa-tias ye¬ 
ses dah-ldan-pahti bar bcu-ni rab-tu dgah-ba-lasogs-pahi 
sa bcus rim-pa-bzin bsdus-te dan-po mthoh-bahi lam dan. 
lhag-ma dgu sgom-pahi lam-gyi spyod-yul-can-ie n s^ahs- 
de-na yod-pahc. 

15. The fifteenth Creative Effort, associated with the 
(6) Supernatural Faculties, resembling a great king, 
because, being possessed of unlimited power, (the Bodhi¬ 
sattva) can act for the weal of the living beings. 

[Gser I. 127b. 3-4.] bco-lha-pa mncn-par-ses-pa dan - 
Idan-pa-ni rgyal-po-chen-po Ita-bu-ste. miha thogs-pa- 
med-pas gzan-gyi-don sgrub-pa-hid-kyis. 

16. The sixteenth Creative Effort connected with the 
Accumulations of Virtue and Transcendental Wisdom, 


ishad-med~pa} f the 6 Supernatural Faculties (abhijna — mrion-par-ses- 
pa) t the 4 Methods of Obtaining Adherents (samgraha-vastuni^r b$dtx~ 
bahi drios~pa ), and the 4 Methods of Intense Penetration {praiisamotd 
= $o-$o-yan*dag~par-rig-pa), respectively, 

1 "Like the song of the Gandharva". 

2 The 10 Transcendental Virtues are always put in correspond 
dence with the 10 Stages of the Bodhisattva* The Transcendental 

Virtue of charity is considered to be predominant in the first stage, 
-that of Morality—in the second, and so on. Cf, below. 

3 I.e. the first of these 10 forms refers to the Path of Illumina* 
tion* and the folowing 9—to the Path of Concentrated Contemplation. 

4 Vasubandhu has here —prattsaranasahagato maharajcpamo 
vipranasa-heiuttiat. On pratisarana or pratisarana , (M. Vyutp. § 74.) 
CL my translation of Bu-ston*s History, vol. I, p. 115 and notea 
3036-1039. 
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resembling a storehouse, inasmuch as (the Bodhisattva) is 
the respository of the numerous forms of accumulated 
virtue and wisdom.— 

[Gser. I. 128a. 3-4.] bcu-drug-pa bsod-nams den ye- 
ses-kyi tshogs dan-ldan-pa-ni. ban-mdzod Ita-bu-ste. bsod- 
nams dan ye-ses-J^yi tshogs ghis man-pohi mdzod sie 
gnas tta-bu yin-pa hid-kyis. 

17. The seventeenth Creative Effort connected with 
the (37) characteristic features of Enlightenment, re¬ 
sembling a great road, inasmuch as all the Saints proceed 
on (the Path characterized by these elements) and follow 
each other.— 

*TR27rt mfaqg'srosfJTST nfT*n*Tk*r: 

cR^rg: i 

[Gser. I. 128a. 6-b. I.] bcu bdun-pa byah-phyogs-\yi 
chos so-bdun dah-idan-pa-ni. lam-po-che Ita-bu ste. 
hphags-pa thams-cad gsegs sin rjes-su-gseg$-pa-hid-k.yis. 

18. The eighteenth Creative Effort connected with 
mental quiescence and transcendental analysis, re¬ 
sembling a vehicle, because, being guided by these two 
(as a vehicle is drawn by a pair of horses), it conduces 
to perfect bliss, preventing a fall into either (of the 2 
extremities,) viz. Samsara and Hinayanistic Nirvana,— 

[Gser. I. 128b. 3-4.] bco-brgyad-pa g£an-don-la rtse- 
geig-tu-gnas-pahi shih-rje dan chos rah~b£in med rtogs-kyi 
theg-mthch dan-ldan-pa-ni. 1 2 bzon-pa bzah-po Ita-ba-ste. 
hhhor-hdas-hyi-mthah gah-du yah mi-ltun-bas mi-gnas- 
pahi-sdr bde-blag-tu hgro-ba-nid-hyis. 

19. The nineteenth Creative Effort, associated with 
power of memory and flashes of idea, resembling a 
fountain because, similarly to a stream of water which 


1 ‘'Endowed with Transcendental Analysis cognizing the Non- 
substantiality of the elements and with Great Commiseration 
concentrated upon the weal of other living beings.”—Cf. the 
following note. 

2 An allusion to the apraiisthita-nirvana=mi-gnas-pahi myah- 
hdas. 
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constantly and inexhaustibly issues from the ground, (the 
Bodhisattva) can uninterruptedly expound the teaching, 
since he retains in memory the Doctrine which he has 
studied and that which he has cognized not thiough stud}, 
(but by his flashes of idea) — 

'CO * ■ “ * * 

[Gser. I. 128b 6-l29a. l.J bcu-dgu-pa tshig-don-mi 
brjed-par hdzin-pahi gzuns 1 2 3 aah gzan-la ihcgs-med-du- 
hchad-pahi spcbs-pa dah-ldan-pa-ni bkod-mahi-chu tta- 
bu-ste. siicr thos-p a dan ma-lhos-pa thcs-hgyui-gyt chos 
hdzin-pas mi-zad-par, ston-pc-ntd-hyis. 

These 5 forms (15-19) relate to the different Stages of 
the Bodhisattva and are included in the “Special Pa*h ’— 

(Gser. I. 13la. 2-3.) mrion-ses dan-ldan-pa-sogs ir.a- 
ni khyaa-par-gyi iam-gyis-bsdus-so. 

20. The twentieth Creative Effort, connected with the 
triumph of the Doctrine, resembling an ejaculation of joy, 
because the converts who are desirous of attaining 
Salvation hear with pleasure (the aphorisms of the 
Dcctrme, as:—All the active elements of existence aie 
evanescent!—etc).— 

3TTTOWFTT 

[Rnam-bsad 58a. 5.]' chos-kjji-sdom bzihi dgah-ston 
dah-ldan-pa-ni. sgra-shan~pa dan hdra-stc, thcr-pa hdod- 
pahi gdul-bya-la hk.hor-ba-las grol-bar-byed-pahi shan-pa 
sgrogs-paht-phyir. 

This form relates to the (ultimate) stage of the 
Bodhisattva, being included in the Path of training for the 
entrance upon the Stage of the Buddha.— 

[Gser. I. 13la. 5.] hi-stt-pa sa ben tha-maht bar-chad- 
med-kyi$ bsdusd 


1 “The power of memory which retains the meaning of words 
without forgetting them/' 

2 I have preferred this version to that of the Gser, (h 129a 3-5), 
the latter being too diffused, 

3 “Is included in the Unimpeded Path at the end of the 10 
Stages," (i.e, the final moment of the Path. The Gser. gives also the 
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21. The twenty-first Creative Effort, connected with 
the Path on which the monistic principle is fully realized. 
It resembles the current of a river, since, owing to the 
cognition of the ultimate identity of subject and object, 
and by manifesting commiseration, wisdom, and skill, one 
can work for the weal of others without making any 
distinctions and uninterruptedly, like the course of a 
stream.— 

[Gser I. 129b. 1-2.] ner-gcig-pa bgrod-pa-gcig-pchi 
1cm dah-idarx-pa-ni. chu-bohi rgyun ita-bu-ste. ses-pa dan 
ses- bya mnam-pa~nid-du rtogs-pas snih-rje dan ses-rab- 
kyis tan-gi-nan-gis hjug-cin rgyun-mi-hchad-par gzan-gyi- 
dc n-gyi bya-ba tha-mi-dcd-pa-ste ris-su ma-chad-par hjug- 
pa-fiid-kyis . 

This form relates to the Stage of the Buddha, to the 
cardinal state of intense concentration.— 

22. The twenty-second Creative Effort is connected 
with the Cosmical Body of the Buddha. It resembles a 
great cloud, since all the purposive acts of the living beings 
depend on it (as the harvest on the i a in-clouds), as far 
as the Buddha manifests himself (for the benefit of the 
converts) in his Apparitional Body, etc., as residing in 
the abode of Tusiia and the ilke 1 This form likewise is 
included in the Stage of the Buddha and refers to the 
state after the concentrated trance. This state is charac¬ 
terized by pure mundane wisdom, that which is accessible 
to the constructive thoughts of the converts, as far as 
the latter perceive the apparitions of the Buddha (in this 
world), etc. These apparitions manifest themselves owing 
to the power of the true Buddha who is not liable to con¬ 
structive thought.— 

[Gser. 1. 129b. 5-6.] ner-gfiU-pa chos-ky i s k.u dan - 
Idan-pa-ni, sprin Ita-buste. dgch-ldan-gyi gnas-na bzugs- 


version of Haribhadra— hdi-ni byan-chuh-sems-dpahi sa dan-hbrel-ba 
sans-rgyas-kyi sa-la hjug-pahi lam-gyis bsdus-so. 

1 Compare Uttaratantra, chapters II and IV. (Translation, 
pp. 24/, 253, 257, 279, 280 etc.). 
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pa dan sogs-pas mdzad~pa bcu-gnis 1 kun-tu-ston-par ran- 
ba-ste sems-can-gyi phan-bdehi lo-thcg~ sprin-pa de-la 
rag-las-pa-nid-fyyis. 








The Varieties of the Creative Effort with regard to 
the different states of the Paih i.e. those of the worldly 
teings, the Bcdhisattva Saint, and Buddha.—Classi¬ 
fication given in Sutralamkara, IV, 2. 

1 The Creative Effort on the Stage of Action in 
Faith.— 

= mcs-pas-spycd-pahi sems-bskyed . 1 

2 The Creative Effort characterized by the puicst 

altruistic tendencies.— — ihag-bsam 

dag-pahi sems'bsfyyed. 5 

3 The Creative Effort at the time of maturity.— 
^TTf^f^tcqT^: = rnam-par-cmin-pchi sems-bsl^ycd '' 

4 The Creative Effort at the time of the complete 

removal of the Obscurations.— ^sgrib- 

pa spans-pahi sems-bskyed. 7 


1 ‘7n mrmanadi . adt refers to the 12 Acts ol the Buddha 
(mdzad~pa bcu-gn is), * * 

2 “The harvest which consists in the happiness and welfare of 
all living beings/* 

3 As regards the limits of the 3 last forms of the Creative 
Effort, the Gser. (I. 131b. 3.) and the Rnanvhsad (59a. 1-2^ indicate 
that they lefer to the Stage of the Buddhas, the first being intro¬ 
ductory, the second that of the cardinal point, and the third—the 
state after the termination of the trance, (shyor-hs den dries 
dan mjug). 

4 Vasub, has adhimoksiho f dhimukd-carya^bhutnau. Tfv\ refers 
not only to the Creative Effort peculiar to the Path of Training (No, 4 
accord, to the preceding classification) but likewise to the 3 forms 
previous to it. 

5 Vasub. :—sttddhadhyasayifyah saptasu bhumi$u ~~»the Creative 
Effort on the first 7 Stages of the Badhisnttva (N-N-5—II of the pre< 
ceding classification). 

6 Vasub. :— vaipatyk 0 ’stamyadisu —on the last 3 Stages (N-N-12. 

13, 14). 

7 Vasub. :—ariavaranilio buddha-bhumau. 
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This classification, including the factors and the result, 
is made with respect to the different degrees of the Path, 
viz. that of the wordly being, that of the Bodh'sattva (as 
a Saint), and that of the Buddha.— 

[Abhis. aloka, MS. 27a. 14-16-1 

sg<B5ncsra»: sr^t 

^ i ciarr fs 

General Limits: All the varieties just men¬ 
tioned, in the order given above are counted, beginning 
with the Stage of Preliminary Activity' and ending with 
the Stage of the Buddha — 

??ratsanfg»WTg- 

srtut sw^r: i 

[Abhis. aloka, MS., 27a. 5-7.] 

[Rnam-bsad, 59a. 2-3.] sems-bskyed-pahi lab-tu- 

dbye-ba-ni. las-dan-po-paht sa-nas bzun-stc. sans- 
rgycs-k.yi sahi bar-gyis bsdus-pa-y in-no - 

If. The Instructions received by 
the Bodhisattva, — gdams-hag. Kar. 

I, 22, 23.—(2) 

[1. General character, 2. Concordance with, the Pancavimsati- 
sahasrika, 3. Vaiicties :—The 10 kinds of instruction.]. 

m 

1. 

Definition: 1 (In general)—the pure Word 

which infallibly shows the way to Salvation. 

[Don. 4a. 6] thar-lam ma-ricr-bar ston-pahi rjod- 
byed mam-dag. 

2 (Especially MahayanisliD—The Word which in¬ 
fallibly shows, the means of attaining the aim of the 
Mahayanistic Creative Effort. 

[Ibid.] theg-chen sems-bskyed-kyi don-du-gner~bya 
thob-pahi thabs ma-nor-bar ston-pahi rjod-byed. 

In order to bring to accomplishment the Creative 
Effort for Enlightenment and the (virtuous) elements which 
are its outflow, the Bodhisattva, desirous to preserve the 
virtuous properties which he has acquired and to bring 
them to further development, receives the instructions 
concerning the activity (of the Mehayanist SainP etc/ 1 2 3 — 

1 Follows the quotation of IV. 2 cittotpado'dhimokso'sau etc. 

2 Cf. above, the synonyms of the Path of Accumulating Merit. 

3 The Sanskrit text is here quite the same as in the summary 
cf Chapter I. 
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^nmjspi nfe- 

Tcanf^nrarrs: i 

[Sphut. 10b. 1-2.] sems~bsk.yed-pa dan des hphans- 
pahi chos hgrub-par-bya-bahi phyir yon-tan thob-pa yons- 
su-bsrun-bahi don-gyis mncn-par-hphel-bcr-bya~bahi 
phyir hdcms-pa-ni gdcms-nag-^te. 

2 . 

In the Pancavimsatisahasrika the passage concerning 
the Mahayanistic instructions begins (I. 41b. 2.) bcom- 
Idan-hdas ji-ltar-na byan-chub~sems-dpah sems-dpah- 
chen-po ses-rab-byi pha-rol-tu-phyin-pa-la spyad-par-byi - 

(Abhis.aloka, MS. 30a,) 

silfwm qgp?Rfrr?fP4r i i 

In the Astasahasrika (Raj. 4. 18—5. 1 I ) the 

corresponding passage begins with «FcT4f^rc!3' ? T5[ ; i s v 44T^T- 

?%1 The detailed teaching con¬ 
cerning the Mahayanistic instructions and the 10 varieties 
of the latter is not concained in the Astasahasrika 

3. 

Varieties: A. (fiom the standpoint of the 
character of teaching'— gdams-tshul-gyi sgo-nas) —(!) In¬ 
structions ~g dcms-nag, and (2) Methods 

— rjes-su-bstan-pa. 

B. (from the standpoint of the 
subject-matter, especially referring to this case;"—10 
varieties, as follows :— 

[Abhjs. aloka, MS. 30b. 13.] ’4 I 

[Don. 4b. 1.] sk.abs hdir brjcd-byahi sgo-nas bcu 
yod-de' :— 


1 Don. 4b. I.— gdams-tshul-gyi $go nas, 

2 I.e. to the Mahayanistic instructions as they are delivered in 
the Pancavimsati-sahasrifea-prajnaparamita. 

3 In connection with these subjects of the Mahayanistic 
Teaching* the Tibetan Commentaries contain special investigations 
cl (1) the 2 Aspects of Reality (samvrii and Paramaribo), (2} the 4 
Truths of the Saint, (3) the 3 jewels : Buddha* the Doctrine and the 
Congregation* etc. 
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1. The 1 nstkuctioxs tuner the M ur\v\xism A: nviiv 


They lepresent the teaching that, m realizing (the 
virtuous elements which characterize) the (22 > loims o'' 
the Creative Menial Effort mentioned befoie, 1 2 3 one mu,si 
act, having in view both the Absolute and the Empirical 
Reality," and by taking recourse to the method of non¬ 
perception (of separate entities fiom the standpoint cf 
the Absolute); this method is peculiai only to the 
Bodhisattva and is not common to the Srir okas, etc — 


^ Traifesrr s 


[Sphut 10b. 4-5 ] byan-chub-hyi m’pi.s kifi nib lu 
dbye-ba ji-sk.ad-bsad-pa bsgrub-pa-iu kun-tdzob <li>n don 
dam-pahi hdcn-pc-las mi-hdc-baa nan ihcs la sous-pa dan 
ihun-tnoh-ma-yin-pc mi-dmtgs-pahi t.shul-gi/is hj ug par 
byaho zes slob-pa sgtub-pa-la hdcms-pa 

[Pane 1. 43a 7-8 de-llur-na scs-t(tb A yi p'u. n h 

tu-phy.n-pa-la spyod puhi byan-chub-serns dpuh .serins 
dpah-chcn~po-ni. dc-bztn-g^ogs-pahi .sY.s n.h nia-gfogs-par 
de-ma~yin-pchi scs-rab nen-thos dan tun runs-i gyar thorns 
cad-\yi sec-rab-kyi bar-da dmigs su tncd-pahi stem pa¬ 
nt d fie-bar-bzun-bas z l-gyis-gnon-ia | 


2. Tin: Instiu i i in\s i o\r it,K\i\f; mr Enrii Trt tin 
or Principles of the 8aint, or the Teaching that— 

(a) as legards the Principle of Pheno¬ 
menal Existence ,—Matter and the other ele¬ 
ments, which represent the result of the active force? of life, 
are all cf them (relative and* separately unreal (forming 
one motionless Whole): this undifferentiated Essence and 


I Gser l. 134b, 6.— byan-chuh-kyi $cms kyi rab-tu-dbye-ba nct- 
gms imar ji-sk.ad-b.4ad-par bsian-paht dl^ar-chos ma-lus-pa sgrtib paid 
tkabs-laho. 

2 Lit. “without deviating from the Absolute and the Empirical 

Reality." Gser. I. 135a. i2.— spyod-pa po spyad-bya spijad-hbras 

spyad-pa ren-gi no-bo bzlog-zla dan-bcas-pa dc-hho-nar mi dmies-pa 
dan iha-sfiad du sgyu-ma Ita-bur dmigs pahi tshul-gyis-ta de-yan \vn- 
rdzob dan don-dam-pahi bden-pa-las e#c. 

“Through the non-perception from the standpoint of the Abso¬ 
lute, of the essential nature of the person who acts, the object of 
action, the result and the action itself, as well as the counterparts of 
these and on the other hand, by perceiving, from the standpoint of 
conventional reality, everything as lesembling an illusion. 

3 The Sanskrit text is an extract from the Abhis. aloka, MS. 30b. 

12 SrCjCJ 
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the Climax of Wisdom (which cognizes it) are identical 
in the aspect of the Absolute. 1 2 — 

[Sphut. 10b. 5-6.] sdug-bsnal-la gzugs-la-sogs-pa 
hbras-bur-gyur-pahi ston-pa-nid dan ses-rab-kyi-pha-Tol- 
tu-phyin-pa dag de-bzin-nid-kyi nc-bcr rah-bzin gcig-go 
zes-bya-ba dan. 3 

(b) as concerns the Principle of the 
DrivingForce (or the cause of Phencmenrd Exist¬ 
ence,—there is no difference between the Principle of 
Non-substantiality (as the unique Ultimate Essence) and 
the material elements etc. which represent the cause (of 
Phenomenal Existence). From such a point of view. 
Matter and the other elements are not liable to origination 
and annihilation and can be neither defiling nor puiify- 
ing.— 

[Sphut. 10b. 6-1 la. 1.] kun-hbyuh-ba-la ston-pa-nid 
dan gzugs-la-sogs-pa rgyur-gyur-pa dag tha-mi-dad-pa-nid- 
kyis gzugs-iasogs-pa-ni kun-hbyun-bu dan. hgog-pa dan 
kun-nas-ncn-mchs-pa dan rnam-par-byan-bahi chos-can 
ma-yin-no zes-bya-ba dan. 3 

(c) as concerns the Principle of Extinc¬ 
tion (or Cessation, of Phenomenal Existence), the 

1 Cf. Dignaga's Astasahnsrika-pindartha (quoted m the Abhis. 
aloka, MS. 3b. 4-5).— prajna-paramita jnanam advayam aa tathagatah 
jnanam advayam is grahya-grahaka-takrfam , 

2 Pane. I. 47b. 4 sqq.— gsobpa, bcomddan hdan byan-chen 
(the usual abbreviation for byan-chubsems-dpah bems-d pah-chart po 
bodhisatioa-mahasattva; it will be used in similar quotations) gcutfs 
ston-pa-nid-lct brtson-na brison zes byaho etc.—"The Bodhisattva, the 
Mahasattva will (properly) exert himself in the field of the Climax of 
Wisdom, if he exerts himself in (the meditation upon) the non- 
substantiality of Matter." (Tlvs is followed by similar indications with 
regard to the other 4 groups of elements* etc.). 

3 Pane, I, 48b. 2-6 —gzugs $kyc~bahi chos-cen nam hgag pahi 
chos-can-du yan-dag~par rjes-su mi-mi/ion-no,*,......gzugs ^un-no^non- 

mons-pahi chos-cart~nam mam»par~hyan~bahi chos-can yah-dag-ptir 
rjes-su mbmihon-no—** He (the Bodhisattva) must not perceive that 
matter can become originated or that it is liable to destruction...that 
matter is endowed with the qualities of a defiling or a purifying 
element" etc. etc. up to 48b. 6.— dc cihi-phyir zc~na? rah-bzin ston~ 
pa~nid-kyi*phyir <—"Why that? Because (all these elements) are by 
their nature (separately) unreal,"— 
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Unique Monistic Essence which represents the negation, 
the non-substantiality (of all separate entities) is not 
liable to origination, annihilation, defilement, purification, 
increase, or loss. (In the aspect of this unique essence). 
Matter (as a separate entity) does not exist, there can be 
no origination of the force of Ignorance (through which 
Phenomenal Life is conditioned), nor any annihilation of 
it . . . neither does there exist the Buddha (as a separate 
enticy), 1 or Enlightenment (as a real removal of the 
Obsecurations). 2 


* $£r * srrfaftfa i 


[Sphut, 11a. 1-2.] hgog-pa-la stoh-p'a-hid sJ^ye-ba dan 
hgag-pa dan \un-nas-hon-mons-pa dan rnam-par-byah-ba 
dan hams-pa dan hphel-ba-la-sogs-pa dah-bral-ba-la-ni. 
gzugs med-pa-nas ma-rig-pa skye-ba yah med. ma-rig-pa 
hgag-pa yah med. sahs-rgyas kyah med. byah-chub-kyi 
bar-dw yah med-do zes-bya-ba dah. A 

(d) As concerns the Principle of the 
Pat h,—the person of the Bcdhisattva can be neither 
really endowed with the 6 Transcendental Virtues (which 
are the essential factors of the Path), nor really devoid of 
them; i the non-substantiality of the internal elements 
etc/’ (i.e. of the person of ihe Bodhisaltva) 0 has, from the 

1 Rnam-bsad, 64a. 5.— hhyad-par-rtogs-pa sans-rgya s med — 

the Buddha as a special (separate) cognizing principle does not 
exist 

2 Ibid, spans-pa byan-chub-\yi bar-du yah med. . —Enlighten¬ 
ment as the removal (prahana, of the Obscurations)) does not exist (as 
a separate entity). 

3 Pane. I. 49a. 6 sqq. Sa-riki bu ston-pa-nid gan ym-pa de-ni mi- 
$kye mi-hgag-cin tyin-nas-non-mons-par-hgyur-ha med. mam-par - 
byah-ba med-la hgrib-pa med tin hphel-ba med-pa-ste. . . de-la-ni 
gzugs-med-do, —“O Joariputra, that which represents the Essence of 
Non-substantiality can neither become originated nor can it dis¬ 
appear, it can be neither defiling nor purifying; it can neither be¬ 
come diminished, nor can it increase, etc. etc. 

4 Rnam-bsad. 64b. 1.— byah-sems bdag-hid bsgom-bya sgom- 

byed-du bden-par ma-grub-pas Idan-pa ma-yin —“the Bodhisattva’s 
person is not endowed with them since the object of meditation and 
meditator have no separate reality.” bahii dha-sunyatadibhih indicates 
the other “Gates of Liberation” i.e. ammiita and apranihita. 

5 The word adi in adhyatma dunyatadinam and bahirdha- 
sunyatadibhih indicates the other “Gates of Liberation” i.e. animitta 
and apranihita 

6 Lun 48b. 6.— nan sbyor-ba-po stoh-pa-hid. 
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standpoint of the Absolute, no ieal relation to the non¬ 
substantiality of the external elements (ue of the sphere 
of action) and at the same time cannot be consideied as 
completely devoid of any such leiation'; the Bodhisattva 
is not really counted with the limit of Samsara from which 
he departs' and with that of Nnvana into which he in¬ 
tends to pass.—The activity of the Bodhisattva must be 
characterized by such a cogn’tion of the 4 Principles of 
the Saint. 

[Sphut. 11a. 3-5.] iam-la sbytn-pa-la-sogs-pahi pha- 
rol-tu-phyin-pa dan bdag-nid dam nan-stch-pa-n'd-la-iogs- 
pa-ni phyi-ston-pa-nid-ia-scgs-pa dan. snon-gyi mthah dart 
phyi-mahi mthah deg phen-tshun idan-pa dan mi-ldan-pa- 
ma-yin-pa-hid-du sgrub-bo zes ston-pa bden-pa-la hdoms - 
pa dartd 

3. Tirrc 1>.ntiu t <ttons cowfkmm. tut Tninr ,lnvi:i,'* ( 
or the Teaching that— 

(a) as regards the Jewel of the Buddha ,— 
the latter (as the cognizing Principle) and the perfect 
Supreme Enlightenment (as the full realization of ihe Ulti¬ 
mate Essence) have one essence from the standpoint of the 
Absolute; in such an aspect the Special Omniscience of 


1 This refers to the aspects of the Path which arc known as 
‘‘the Method” (ny5ya = rigs pa) and "the Activity” (prefipofii 
sgrub-pa; Rnam-bsad 64b. 2). 

2 Pane. I. 50b. 2 — sbyin-pahi pha-rot tu-phyin-pa-la brtson 

zes-bya-ba ham mi-brtson zes-bya-bar yah dag-par rjes-su mi-mthon- 
ha. ishul-lihrims-ky * pha-rol-hi-phym-pa la, etc. etc.—“(the Bodhi¬ 
sattva) must not perceive that he really does or does not exert 
himself in the practice of the Transcendental Virtue of Charity. 
He must not perceive etc. etc. (similar indications with regard to 
all the other 5 virtues).”—Ibid. 51a. 5.— stoh-pa-hid-la ston-pa-hid- 
kyis sbyor-bar mi-bycd-dc— -“one must not establish a real connec¬ 
tion between the nan-substantiality (of the Bodhisattva’s person) and 
the non-substantiality (cf the elements that are intuited by him), 
etc. etc. (similar passages concerning animitta and apranihita ).”— 
Ibid. 51b. 2, gzugs dan shon-gyi mthar sbyor bar mi-bycd-dc —"One 
must not affirm that matter has some relation to the limit of 
Samsara (lit. “the beginning”), etc.— 



THE ABHISAMA'-'ALAMKARA 


39 


the Buddha, which characterizes Buddhahood, 1 cannot be 
perceived as a sepal ate reality; it is impossible to put the 
corporeal frame (of the Buddha) etc. in a real connection 
with Omniscience (so that the Omniscient Buddha could 
appear as a real individual endowed with material 
elements etc.). In such a manner the ultimate identity 
of subject and object 2 3 4 becomes realized.— 

fRfa fa i 

[Sphut. 11a. 5-6.] sans-rgyas-la sahs-rgyas dah bych- 
chub-dag mtshcn-nid gcig-pa-hid-kyis sahs-rgycs-su byed- 
pahi chos-k_yi mtshan-nid mam-pa thams-cad-mhhyen-pa- 
hid mi-dmigs-pa-la gzugs-la-sogs-pa mi-sbyor-bar dmigs- 
par-bya-ba dan dmigs-par-byed-pa mham-pa-hid-du ses- 
pa zes-bya-ba dah* 

(b) as regards the Jewel of the Doctrine 
or the Highest Truth,—the latter, as comprised in the 3 
foims of Omniscience (the subjective part), is taken in the 
aspect of its i elation co the objects of cognition, the anti¬ 
dotes (of defilement) and the various aspects. Owing to 
this relative character, all the said elements are devoid of 
a real essence of their own.— 

cfRi fa:?W*fafa | 

[Sphut. 11a. 6-b.l.] chcs-la thams-cad-mkhyen-pa-nid 
gsum-gyis bsdus-pahi gzi dan ghen-po dah rnam-pa 
mthah-dag bsdus-pa-dag-gis bsdus-pahi chos thams-cad 
ho-bo-hid-med-do zes-bya-ba dah. 1 

1 Lit. “which is characterized as the element that makes one 
a Buddha.” 

2 The Buddha as the subjective (alambaha) and Enlightenment 
as the objective ( alambya) part. 

3 Pane. I. 52a. 6-7.— $a-rihi bu byan-chen ser-phyin-la spyod- 
paki ishe gzugs dan thams-cad-mlzhyen pa-hid-du sbyor-bar mi- 
byed —“O Sariputra, the Bodhisattva, when he acts in the fields of 
the Climax or Wisdom, must not put matter in a real connection with 
Ommiscience Matter is not to be perceived as a separate reality 
(as an attribute cf the Ommiscienth 

4 Pane. I. 53b. 8-54a. 1.— $a-rihi+bu gzan yah byan-chen scr- 
phyin-la spyed pahi tshc. gzugs dnos-p^-yod ces-bya-bar mi-sbyor- 
ro. gzugs dhos-po-med ces-bya-bar mi-sbyor-ro —“O Sariputra, the 
Bodhisattva who acts in the field cf the Climax of Wisdom, must 
not affirm that matter does exist as an independent reality. Neitha* 
must he affirm that it has no existence whatever”.—Further on (55a. 
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(c) as regards the Jewel of the Congre- 
g a t i o n,—it cons'sts cf the Saints who have attained 
the Irretrievable State. With the exception of the 
(Mahayanistic) Arhat (i.e. the Buddha) who is to be re¬ 
garded as the Jewel of the Buddha,—we have the Saints 
who have attained the first 3 results of Saintliness and the 
candidates (for all the four). These are the 7 great beings, 
to which an eighth, viz. the Pratyeka-buddha is added. 
Otherwise, if class-fled moreover from the standpoint of 
a mere feeble or a more acute intellectual faculty .etc., 
there are altogether 20 varieties (wh'ch aie demonstrated 
below). Now, from ultimate standpoint this Congrega¬ 
tion of Saints (is included in the Jewel of the Buddha 1 
and) has no real origination of its own.— 

[Sphut. 11b. 1-3.] dge-hdun-la sans-rgy^s d/^on- 

mchog-gi khons-su-gtogs-pa-nid-kyis dgra-bcom~pa ma- 
gtogs-pa hbras-bu-la gnas-pa dan zugs-pahi byc-brug-gis 
skyes-bu-chen-po bdun-po ran-sens-rgyas dah-lhcn-cig 
brgyad-po dben-po rtul-po-la-sogs-pahi byc-brag-gis grans 
ni-strr hchad-pa, byan-chub-sems-dpah hphags~pa~ilcb-pa 
phyir-mi-ldog-pa-rnams-la skye-ba-med-pa-hid-du hjug- 
par-byaho ze$ lun-hbog-pa dkon-mchog g&vm-la hdoms- 
pa.~ 

4. THK iNSTKrrriONS KE. THE ATSMCMK, OI' ATTACHMENT, 
or the teaching aboui the separate unreality of 
the body etc. (It is directed against the) imputed 
views that the Bodhisattva who manifests his energy in 
bringing to accomplishment the aim mentioned before, 
can take liberty in his corporeal, (oral or mental) acts.—• 


7-8) we have a very pregnant expression of the monistic idea: 
byan-chen &cr-phyin-la $pyod-pa-ni chos gan-la yan tha-dad-pa-ham 
bye-brag-gam k,hyad-par-da Ita-ba-med .—“The Bodhisattva who acts 
etc. does not perceive aits' element of existence as separate, 
differentiated, or having special distinctions." 

1 Cf. Uttaratantra, Translation, p, 144, note 7. (quotation from 
the Dar-tik.). 

2 In connection with the ratna-traya-avavada, the Tib. Comm, 
gives a characteristic of the 3 Jewels acc. to the Uttaratantra. Cf. 
Translation, pp. 131, 132 sqq. 
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f?mr: i 

[Sphut. I lb. 3-4.] brtson-hgrus brtsams-pa-nid-\yis 
ji-sk,ad-bsad-pahi don-la nan-tan-byed-pa-la. lus-la-sogs- 
pahi bsod-nams-nid-kyis la-la mnon-par-zen-par hgyurbas 
ma-zen-pa-la lus-la-sogs-pa no-bo-nid-med-par bstan-pahi 
hdoms-pa 2 3 4 

5 . The Instructions recarding the absence of lassitude 

or the teaching that one must not become possessed of 
conceit in regard to (any of the elements constituting 
one’s personality as) matter etc., and ending with Supreme 
Enlightenment itself. This teaching has in view the case 
when (the Bodhisattva) becomes possessed of fatigue and 
fear if, notwithstanding the practice (of meditation) during 
a long period cf time, the desired aim does not become 
realized.— 

sirewro: Frn%7- 

[Sphut IIb. 5-6] dus yun-rih-mo-zig-tu goms-par- 
byas-Jzyari hdod-pahi don ma-grub-na dnan-bahi ran-bzin- 
..can yons-su sk.yo-bar hgyur-bas yons-su-nal-ba-med-pa- 
la gzugs-la-sogs-pa nas yah-dag-par rdzogs-pahi by an 
chub-hyi bar-la rlom-pa-med-pa-hid-du bstan-pahi gdams- 
nag. 1 


1 In the Minaev MS the following is omitted. The text is res¬ 
tored acc. to the Tibetan version. 

2 Pane. 1 66b. 5.— bcom-ldan-hdas byah-chen-gyi lus-kyi las kjha- 
na-ma-tho-ba dah-bcas-pa-dan nag-gi-las hha-na-ma-tho-ba dah-bcas-pa 
dan yid-kyi las kjha-na-ma-tho-ba dan bcas-pa gan lags —“O Lord of 
•what kind are the improper corporeal, the improper oral, and the 
improper mental acts of the Bodhisattva? Ibid , 67a. 8.— gah-gi-tshe 
byan-chen lus mi-dmigs-pa dan nag dan sems mi-dmigs-pa dehi tshe- 
na, etc.—“At the time when the Bodhisattva does not perceive (the 
separate reality of) body, speech, and mind," etc. etc. 

3 The MS. omits the whole passage. Text restored acc. to 

Tib. 

4 Pan. I. 68a. 2.— bcom-ldan-hda$-hyis b^ah-sisal-ba. nam 

byan-chen Ser-phy in-la-spy od-pahi tshe gzugs-la Tlom-sems-med-pa. 
“The Bodhisattva who acts in the field of the Climax of Wisdom can 
by no means have any conceit in the regard of the material elements," 
etc. etc. (The same repeated in regard to the remaining 4 skandhas 
etc.) 
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6. Tije LNhTiti’ctuiN.N itK jhic imh.s, r.N>\m i i u'joiis 
for mastering the Mahay artistic Path, or the teach¬ 
ing that all the elements have, essentially no real ongi- 
nation (from ihe standpoint of the Absolute) This teach¬ 
ing is intended for the case if, in searching for instruc¬ 
tions concerning the Path,—with regaid to each topic 
separately,—from all the Buddhas and Bodhisattvas locat¬ 
ed in the 10 quaiteis of the sky, one becomes depressed 
at heart (thinking it impossible to receive all the necessary 
instructions) 1 2 3 — 

srRnrcwqfeff wrfarr < 

[Sphut. lib. 6-12a. 1.] phyogs bcu-na bzugs-pcthi 

sans-rgyas-la-sogs-pa-las don-re-rehi phyir lam-gyi lah- 
nod-pcr-bya-na sems zum-par-hgyur-bas lam yons-su 
bzun-ba-la chos-rnams rah-bzin-gyi$ ma-sJ^yes-pa-nid-du 
bslab-pahi gdams-nag .“ 

7. The iNsntccno.Ns uiovx ihe jive minus <>i- \im>\\ 

viz., (a) the eye of flesh (i.e. ordinary human vision), (b) 
the sight of the gods which is the fruit of previous virtue, 
(c) the sight of analytic wisdom, (d) the vision of the 
Truth, and (e) the sight of the Buddha. These have for 
their objects, respectively : (a) the separate differentiated 
objects,'* (b) the death and rebirth of all the living 

1 Sic. acc to Lun l. 157b 4-5 and Rnam-biad, 68b 5. 

2 Lun 157b 5 —If one is possessed of the knowledge that all 

tile elements of existence ar-' not subjected to origination (one can 
remain completely impassible) and can, whilst sitting m one place 
in a cross-legged posture, perceive all the 10 regions of the world 
and hear the Doctrine from the Buddhas.—Pane. I. 69a. 7-8.— 

70a. 5.— Sa-Tthi bu byan-chen ye-sas de\ta~bu dan-ldan-pai<-ni, sar - 
phyogs-h>t/i hjig-rten-gyi k)xams Gangahi hjun-gi hyc-ma-sncd-i$yi dc- 
bzin-gsegs pa dgra-bcom-pa yarx-dag-par-rdzogs-pahi sans-rgyas Gangahi 
^/uri-gi bye-ma-srxed kyati mthoh-ho chos fyyan nan-no —“O £ariputra, 
the Bodhisattva, the Mahasattva who is endowed with such a kind of 
Wisdom, perceives in the eastern districts which are innumerable 
as the sands of the Ganges, the Tathligatas, the Arhnts, the Perfect 
Supreme Buddhas whose number is likewise equal to that of the 
sands of the Ganges, and hears the Doctrine from them,” etc. 
(following the same in regard to the Buddhas of the southern, the 
western district, etc.). 

3 This “fleshly eye” is likewise of a supernatural character; it 
is possessed by the Bodhisattva who perceives with it the separate 
objects at the distance of 100 yojanas and mere, and (in a higher 
state of development), all the gross and subtle forms in the 3000 
thousands of worlds (Rnam-bsad. 69a. 2.). 
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beings* (c) all the elements of existence as intuited 
directly without any constructive thought, (d) the faculty 
of understanding peculiar to the different kinds of Saints, 
and (e) the full intuition of all the elements of existence 
in all their aspects.—All these 5 forms of vision are to be 
perceived, from the standpoint of the Absolute, as unique 
and undifferentiated.— 

fsraw i 

[Sphut. 12a. 1-4.] sahi dah rnam-pctr-smin-pa-las 
byuh-bahi lhahi dan ses-rab dan chos dah sans-rgyas-kyi 
spyan grahs-ji-lta-ba-bzin~du dnos-po so-sor hes-pa dah 
sems-ccn thams-cad-lyji hchi-hpho-ba dah skye-ba dah. 
chos thams-cad-la rnam-par-mi-rtog-pa dah. hphags-pahi 
gah-zag thams-cad rtogs-pa dan chos thams-cad rnam-pa- 
thams-cad-du mhcn-por rdzogs byan-chub-pahi-ynl-can- 
rnams de-bzin-hid-du gcig-pa-hid-du bsgrub-bc zes slob- 
pa spyan lna-la hdoms-pa. 1 


1 Pane I. 70a 5 sqq — byan-chen ser-phyinda spyod-pahi tshe 

mig Ina iab-tu-thob~pa dan yohs-su sbyon-ba yod~dc lha gan ze-na , 
hdidta ste. saht mig dah lhahi mig dan. scs-rab^yi mig dah chos - 
kyi mig dah f sans-rgyas-hyi mig-go —“The Bcdhisattva, when he acts 
m the field of the Climax of Wisdom, becomes possessed of the 5 
kmds of vision and brings them to perfect purification —What are 
these five?—They are as follows, the eye of flesh, the sight of the 
gods, the vision of analytic wisdom, the vision of the Truth and 
the sight of the Buddha.*'— 

In regard to each of the 5 foims of vision we have separately : — 
a The eye of fle^h—Pane. 70a 7 b. 1.— Sa-rihi bu byan-chen - 

gyi saht mig-gts dpag-tshad brgya mthon-ba yod-do .etc. up to 

stoh~g$um-gyi ston-chcn-pohi hjig-rten-gyi Ilhams mthah~ba yod-do — 
“O ^ariputra, the Bodhisattva's eye of flesh can perceive at the dis¬ 
tance of 100 yoianas" . . . .etc. up to “and can perceive the 3000 
thousands of worlds.** 

b The sight of the gods—Ibid 70b. 5, 6.— sems can-tnams-kyi 
hchi-hpho-ba dah $kye-ba rab+iu scs-so —“(The Bodhisattva who is 
possessed of the vision of the geds) has a perfect knowledge as 
regards the death and the birth of the living beings/*— 

c The vision of analytic wisdom.—Ibid. 71a. 3 .—chos gah-yah 
mhses-pa tved, etc .—“There exists no elements of existence what* 
ever, which the Bodhisattva could not be able to cognize *'— 
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[The limits of the 4 kinds of vision are : (a) of the 
“eye cf flesh”—beginning with the Path of Accumulat¬ 
ing Merit, (b) of the sight of the gods—beginning with the 
Path of 1 raining, (c) of the vision of analytic wisdom—be¬ 
ginning with the Path of Illumination, (d) of the vision of 
the Truth—beginning with the same Path in the state 
after the termination of the trance, and (e) of the s ; ght 
of the Buddha,—on the Stage of the Buddha with a sub¬ 
servient degree, beginning with the 8.h Stage.— 

Rnam-bsad. 69a. 4-6. —sahi spyan tshogs-lam-nas dan. 
lhahi spyan sbyor-Iam dan. ses rab-kyi spyan mthoh-lam 
dan. chos-kyi spyan mthon-iam rjes-thcb-nas dan. sans- 
rgyas-kiji spyan sahs-rgyas-fayi sa dan. rjcs-mthun-pa sa 
brgyad-pa-nas yod. j 

ir. Thf IxsnuvnoNs iu:, hit. -ix svithwhuu. Ku-rmr.*.. 

These are: (a) miraculous power, (b) the audi¬ 

tion of the gods, (c) the knowledge of the mind of others, 
(d) the remembrance of previous states of existence, (e) 
the sight peculiar to the. gods which is produced by the 
force of concentrated trance, and (f) the knowledge by 
means of which all the defiling elements are extirpated.— 
The functions of these 6 faculties manifest themselves, 
respectively, in (a) shaking the earth and other (miraculous 
acts), (b) the capacity of hearing the mosl subtle sounds 
in all the regions of the world and all the other (sounds 
as well), (c) the full cognition of the minds of other living 
beings that are possessed of passion, etc. (those that are 
free from passion, possessed of hatred, free from hatred, 
etc.) (d) the recollection of numerous previous births, of 
oneself and of other living beings, (e) the perception of 
all visible forms, and (f) the removal cf the Obscurations 


<3 The vision of the Truth. Ibid. 71a. 7-b. 7.— byan-chcn-gyi 
choa-fyyi mig-gis. gan-zag hdi-ni nanbahi rjcs-au-hgro-ba. gah-zag 

hdi-ni chos-fyyi rjcs-su-hgro-ba .etc. up to gan-zag hdi-ni dgra- 

bcom-paho zes-bya-bar rab-tu-ses-ie —’’The vision of the Truth of the 
Bodhisattva perceives that such and such an individual is a 
follower of Buddhism, that such and such an individual acts accord- 

nig to the Doctrine”.etc. up to “and that such and such an 

individual is an Arhat,” etc. 

e The sight of the Buddha. Ibid. 73b. 1.— byah-chub-ltyi sems- 
kyi rjes-la. rdo-rje-lta-buhi tin-ne-hdzin-la mnam-par-bzag-nas mam- 
pa-ihams-cad-mkhysn-pa-nid thob-par byed-de. —"After having made 
the Creative Effort for Enlightenment, one becomes merged in the 
Stage ,o£ Trance cal'ed the "thunderbolt-like,” and attains the 
•Omniscience in regard to all the aspects of existence."— 
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-of Moral Defilement and of Ignorance.—But, from the 
standpoint of the Absolute, ad these 6 faculties are to 
be perceived as quiescent from the outset.— 

srsfTrTWTfT^^fR^r^mrf^Fci^nrT^'4 ?fa qsfagr- 

1 

[Sphut. I2a. 4-b, 1.] rdzu-hphrul dan . lhahi ma-ba 
dan , gzan-gyi sems ses-pa dan. shcn-gyi nas rjcs-su-dran - 
pa dan , mncn-par-hdu-byed-pa-las-byun-bahi lhahi mig 
dan t zag-pa zad-pa ses-pahi mncn-par ses-pa sa gyo-ba- 
la-sogs-pa dan. hjig-rten-gyi \hatns thams-cad-na-gnas - 
pahi sgra chuh-rm dan cig-sos thos-pa dan. gzan-gyi sems 
hdod-chags dan-bcas-pada-sogs-pa yons-su-ses-pa dan. 
ran dart gzan-gyi tshe-rcbs sha-ma du-ma rjes-su-dtan-pa 
dan . gzugs thcms-cad mihon-ba dan . non-mcnt-pa dart 
$es-byahi sgrib-pa spon~bar-byed-pa~mam$ gzod-rna-nas 
zi-ba-hid-du rtogs-par-byaho zes stcn-pa mnon-par-ses-pa 
drug-la hdoms-pad 

1 The Minaev MS. pf the Abhis aloka has here * suhsmatara- 
sabda This reading could suit as well "In hearing the most 
subtle sounds (in all the regions of the woild) " ,But the Tibetan 
version (sgra chun-nu den cig-ios) «hows us that we must read : 
suksma-ttara-sabda (cig Sos~ itara; Cf my Index to the Nyayabindu, 
Part II, p. 26). 

2 Pane. I. 74a J —Sarihi bu ser~phyinda spyod-pahi byan-ehen- 
nl mhon-par-scs-pahi pha-rol-iu-phytrt-pa rab-iuhihoh-ste.— 'O 6an- 
putra, the Bodhisattva, the Mahasattva who acts in the field of the 
Climax of Wisdom, becomes possessed of the chmot of supernatural 
faculty — 

In regard to each of the faculties we have, separately :— 
a Concerning the miraculous power (rddhi ^ 
rdzu-hphrul) : Ibid. 74a. 1-2 — rdzu-hphrubgyi rnam-pa du-ma hams- 
su myoh-bar-byad-do de ni sa chen pa hdi yah rab-iu-gyo-har-byed- 
do ,—"He enjoys his miraculous p^wtr of which there are many 
forms. He causes to tremble oven this groat earth/’'— 

Ibid, 74a. 5-6 .—rduzudiphrul dc$ rlom-sems-su hgyur-ha med-do. 
de cihi-phyir ze-rxa. ran-bzm-gyis $tan-pa den, rah-bzin-gyis dbcn*pa 
dan. rart~hzin*gyi$ ma-skycs-pahi-phyir.-^'But he must not become 
possessed of conceit in regard to this miraculous power. Why that? 

Because it is devoid of a real essence of its own*’.etc. etc. 

b Concerning the audition of the gods: 
Ibid, 74a, 8.~de lhahi ma-bahi Ilhams rnam^par-dag pa mi-ta$~hda&- 
pas lha dan mi sgra thos-tc.— "By means cf the superhuman 
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9. The Ln stuuctionn re the Pun ok Lklixmin ujon 

This Path has for its object the 4 Truths or princi¬ 
ples of the sa : nt and consists essentially of the 16 
moments, viz. the forms of Perseverance 1 and cf resulting 
cognition concerning the Doctrine, 2 and the corresponding 
introspective forms. 5 The Yogin who cognises the un¬ 
element of audition that is peculiar to the gcds. lie htais the sounds 
oi both gods and men,"—74a 8-b I. lhahi rna-hahi \ham$ des hdag- 
ni sgra nan ccs-bya-bar rlom-sems-su-hgym-ba mcd~do de-m hd t- 
liar des ran-bzin ston-pa dan ... "But he must not gi\e w to 
conceit, thinking * I am endowed with the faculty of audition of the 
gods and can hear the (different) sounds.—Indeed this faculty is 
devoid of a real essence of its own " etc etc 

c Concerning the knowledge of the minds 
of other living beings iuid 74b 3 — gan-zag pha-iol~gy\ 
sems sems-\yis ycn-dag-pa ;i-/ta-f>a-!>iin-du rabta-ses so hdod-chags 
dan-ldan-pahi sems , . ..etc —"With his mind he perfectly cognizes 
the minds of other living beings, that they are possessed of passion" 
.etc. 

d Concerning the remembrance of previous 
states of existence* Ibid. 75b 5 deni snen-gyi gnas r;es- 

su~dran~pa mnon-du~bya-bahi mrion-par-ies-paht &e~sos tnam-pa dxi~ 
ma mnon par-bsgrub-sic, Sems geig h l J an rjes-su-dran-pa-nas sems 
brgyahi bar-da yan rjes-su dran-no ,—"He makes manifest the Know- 
ledge owing to which the place of former residence is clearly 
remembered. And as he possesses such a recollection in regard to 
one mind, in the same manner he remembers (the previous states 
of) a hundred minds". . 

e Concerning the sight of the gods Ibid 
76a, 4—de-m lhahi mig mam-par-dag-pa midas-hdas+pas r.ems^can 
hcht-hpho ba dan sl^yc-ha dan \ha-dog sdug-pa dan, kha-cing mo 
sdug-pa dan . bzan-ha dah etc,—"He, with the perfectly pure super¬ 
human faculty of vision that is peculiar to the gods, perceives the 
death and rebirth of the living beings, the handsome form.s, the 

ugly forms, the good, the bad". etc. 

f Concerning the Knowledge conducive to 
the extirpation of defilement: Ibid, 76b 4.—de-ni zag* 
pa zad-pa mnon-dti~bya-bahi mnon-par-scs-pahi t/c-sYs mnon-par 

bsgrub .etc.—"He makes manifest that supernatural Knowledge 

which brings about the annihilation of the defiling forces" . 

76-b 7 .—dc bdag-gis rabdu-ses-so zes-byabar rlom-scms med-do, de* 

yan hdidtar ran-bzin s ion-pa dan .—"But he must not become 

possessed of conceit, thinking :—1 have such a power of cognition.— 
Indeed (this knowledge) is devoid of a real essence of its own". ....... 

etc.— I hsanii— bzod~pa> 2 dharmadnSna’-cha^-t\e$, 

3 anvaya jnanad^sanii and anvaya-jnana, Cf, below, Chapters 
II and III. 
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reality of all the separate elements of existence, meditates 
over this Path as the antidote against the points that are 
to be shunned. 1 2 3 4 5 Himself, he is free from all imputed 
views (regarding the Path as a separate reality), just as 
a magician who produces illusionary forms (does not 
admit the reality of the apparitions called forth by him)." 




3 


c3TE TTTSfT^TR fcf 




VsrfffT I 


[Sphut. 32b. 1-3 J mthon-bahi lam bdcn-pa bzis 

bsdus-pa shad-cig-ma bcu-drug-gi nc-bo-hid chos clan 
rjes-su-ses-pahi bzod-pa dan ses-pahi bdag-rnd-la rnal- 
hbyoi-pa chos thams-cad ho-bo-hid-mcd-par rtogs-pas 
sgyti-ma-mk.han-b£in-du ihams-cod-la mhon-par-zen-pa 
med-pahi lus-ccn des tpah-bar-byci-bahi dhos-pohi ghcn- 
po-hid-du rnam-pcr-sgom-pur-byed-do zes-ston-pa mthch - 
bahi lam-la hdoms-pa.' 


10 TtIK IXST1UV I IONS < (IM 1,1! M S t: 1111 P'.III 01 (’OMI'N- 

tu vi i:d CoNTimi’i, vriox. 

Just as it is impossible to establish (from 
the standpoint of the Absolute) an essential 
difference between the active principle (of the Path) and 
the immutable principle (of the negation cr extinction’ of 
Fhenomenal Existence) 1 m legard to each other,—similar¬ 
ly the Paths of Illumination and cf Concentrated Con¬ 
templation cannot be regarded as two sepaiate entities, 
inasmuch as there is no difference regarding the object 
of these Paths, viz., the (.Absolute) reality which is hrst 
intuited on the Path of Illumination.' I he Path cf Con¬ 
centrated Contemplc.ticn, accordingly, cannot appear as 
having a real essence of its own. {From the empirical 
standpo’nt), however, this Path is to be meditated over 
as the antidote against the points that are to be shunned 
by it. (In such an asnect it appea’s) as causally 
dependent (on the Path of Illumination).— 


1 The defiling forces winch ere produced by imputed views 
(pCirikclpita - kun~hlags). 

2 Lun. I. 163a. 3-4. 

3 Pane. L 84a. f)~7 t ~~Rab»hbtjr'r kbytul byaii~clu*n~rnam$~la ^cr- 

phym la brtsamt-fe . <$fiob$«pa i>s/y/cd-cfp. —“O Subhuti* thou must 

have a sudden full and clear kn~wi;dge as regards the Bodhisattvas 
who act ..etc ° 

4 Sic acc. to Rt'gs-dk. 35b. 2-3 and Rnam-bWl, 7Lu 2-3. 

5 Rnanu-bsad, 71a. 3. 
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€*g®>fa^e^iftfc«reri3r5ir^«wrasfmT»T<m^siTvrm ?fe * 

*n^T%P \ W1 R ST gBTfRts^^feqg-- 

^rc for^ra sral^gc^^srasRTfsr Vstrt u 

[Sphut. 12b. 3-6] hdus-byos dan haas-mc-byas dag 
iio-bo-gcig-pa-nid-kyis phan-tshun tha-dad-par gdags-par 
mi-nus-pa-bzin-du ji-sbad-bdad-puhi mthon-bafu-lam- 
gyis mncn-sum-du-bycs-pahi dnos po-las iha-mi-dad- 
pa-ia dmigs-pahi-phyir mthon-ba dan sgorn-pa dag 
iha-dad-du-gyur-pa mcd-pas sgom-pahi-latn wtshan-nid- 
pa rnam-par-gzag-pa-ni mcd-kyi . hon-kyan ac-ni itcn-cm- 
hbret-par-hbyun-bahi chos-nid-byit, dcs span-bar-bya- 
bahi dhos-pohi gnen-pc-fiid-du rnam-pai-sgom-par-bycd - 
do zcs sgom-pahi iam-la hdcms-pad 

Summary: We have thus, with tespect to the 
Climax of Wisdom, the essence of which is the Mental 
Effort for Enlightenment and the (virtuous) elements that 
are the outflow (of this Effort) *—(ihe following subjects 
of teaching).— 

1 The activity (of the Bo cl hi saliva) 
i.e. the process of mind-concentiat'on (during which ihe 
object meditated upon) is intuited in the aspect of nega¬ 
tion' 1 (of all separate entit’-es). 

2 The4Truthsor Principles of the 
Saint, which represent the object of this (process of 
meditation). 

3 The3 Refuges (i.e. the 3 jewels) which arc a 
support (for ihe Bodhisattva’s activity). 

4 The absence of attachment which is 
the condition for bringing th's activity to a higher and still 
higher degree of development. 

5 The absence of lassitude, which 
is the condition for not becoming inclined to give up (the 
saintly activity on the Path). 1 


? Pane. I. 1 10a, 7, Rab-hbyar hdus-byas-kyi dbyins ina-tjin pat 
yan hdas-byas-kyi dbyins gdags-par mi-nus-$o ,—*‘0 Subhuti* it is 
impassible to designate the immutable elements 
without (having in view their relation) to Ihoae that are caused 
and conditioned/* 

2 Le, in regard to the Path (Rnam bsad* 72a* 2-3). 

3 L’t* **the non percepticn {anupa'arnbha -mi-drnigs-pQ), 

4 Rtogs-dk, 36a* 3 .—lam bor-nas middog-par j hgre-bahi rgytt* 
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6 The full appreciation of the 

Mahayaniscic Path, which is the condition for 
not becoming an adherent of other Vehicles. 

7 The 5 forms of vision, which represent 

the ccndtion for becoming completely independent (in 

one’s activity). 

8 The 6 supernatural faculties 

which are the conditions for a full realization of the Om¬ 
niscience (of the Buddha) in regard to all the .aspects of 
existence. 

9,10 The Paths of Illumination 
and Concentrated Contemplation 
which are the factors for the attainment of the ultimate 
result.—All this is indicated (in the Pancavimsatisahas- 
rik.a) in the part concerning the instructions received by 
the Mahayanist Saint. In such a manner all the topics 
are fully dealt with; for this reason the 10 kinds of instruc¬ 
tions are mentioned in the order given above.— 

[Abhis. aloka, MS 33a 7-b 1.] 

cRT fcTT Srfaqfo- 

\ \ ci^rr * \ ^ m- 

STWTfcr - I qT « I qtsB3TTf%TTH- 

\gwftwrf5rjj k \ srfaq^tqfw?: 11 qtsqv 

qia ^RT’fq «i q: qster: *=i 

q} € i {o i 

1 ^tqvT qqiqJig^T faf^ST 

sqqT^: II 

[Sphut. 12b. 6-13a. 5.] de-ltar-na byah-chub-k,yi 

s etns dan. des hphans-pahi cho$-h.yi nc-bo-riid-J^yi ses-rab- 
byi-pha-rol-iu-phyin-pa-ia sgrub-pahi rnam-pa gan-yin-pa 
mi-dmigs-pa dan. dehi dmigs~pa gan-yin-pa hphags-pahi 
bden-pca bzi dan. rtcn gem yin~pa shtjabs gsum dan. hhyad- 
par-du. hgro-bahi rgyu. gan-yin-pa ma-chags-pa dan. mi- 
Idog-par hgro-bahi rgyu gan-yin-pa ycns-su-mi-nal-ba 
dan. theg-pa gzan-gyis-mi-hgro-bahi rgyu gan-yin-pa lam 
yons-su-hdzin-pa dan. gzan-gyi drin-mi hjog-par-hgro-ba- 
nid-kyi rgyu gan-yin-pa spyan !ha dan. rnam-pa thams-cad 
mkhyen-pa-nid yens-su-rdzogs-pchi rguu gan-yin-pa 
mnon-par-ses-pa drug dan. mthar-thug-pahi rgyu gan-dag 
yin-pa mthch-ba dan sgom-pahi lam-dag-sie. de-dag 
thams-cad gdams-nag-gi skabs-su bstan-te. hdi-tsam-kho- 
nas don thams-cad phun-cum-tshogs-par hgyur-bas 
gdams-rtag-ni rnam-pa bcuho. 
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Limits: The study of the Mahayanistic Instructions 
begins before the Bodhisattva s entering the Path and 
lasts till the attainment of Buddhahood. 1 2 
[Don. 4. b 4.] sa-mtshams lam ma-zugs-r.as sans-rgyas- 
kyi cahi bor-du yod. 

Character of study. He, who is woithy 
listens to the Mahayanistic precepts even befoie encering 
the Path. One who for many aeons has taken leccuise to 
the help of a Buddha or a spiritual teacher is considered 
to be a worthy hearer ("a worthy lecepiacle of the Doc¬ 
trine”). [Ibid. 4b. 5.] theg-chen gdami-nag-ni lam- 
ma-zugs-pa-las snod dag-pas hyan gsan-pa yod-la. 

sans-rgyas-sam dge-bahi bscs gnen bskal-pa du-mar 
brtcn-nas nan-pahi snod-du run-bar bsad-do , 


1 In accordance with the Sutralamkara XIV. 3 — dkarma-srotasi 
buddhebhyo’ vavadarji labhatc tada, —some consider that the Bodhi¬ 
sattva begins to apprehend the Mahayanistic instructions after 
having attained the state of transic meditation called dharma-sroiah - 
samadhi, i.e. on the highest degree of the Path of Accumulating 
Merit. This refers only to the highest forms of the teachings; 
in general, the Bodhisattva commences his study before entering 
the Path (Rtogs dk. 26a. 5-b L). 

2 Lit. ‘‘a receptacle” (bhajana -sned). Cf, below, Chapter IV 



The 20 Varieties of the (Mahayanistic) 
Congregation (as a Special Subject of the 

Mahayanistic Instructions.) 

= dge-hdun fii-su.— Kar. I. 23, 24. 1 

[1. The 5 srota-apannah (inch the Candidates).—2. The 3 sakrd- 
agaminah.—3. The 10 anagaminah.—4. The Candidate to Arhat- 
ship.—5. The Pratyekabuddha ] 

As concerns the Jewel cf the Congregation which 
consists of the Bodhisattvas endowed with a more feeble 
or a more acute intellectual facuky etc.—the following 
varieties are to be taken into consideration : — 

fit 3 HfTr<r w: I 

1 

1 end 2 The Candidates to the first 
result. These are the Saints who, taking recourse to 
the Path cf Illumination cf 16 moments, which is discussed 
below in the Chapter concerning the Omniscience in re¬ 
gard to the Path, have realized the first 13 moments. 2 3 4 5 — 
Such a candidate can be of 2 kinds, viz, one who acts on 
the foundation of faith, ' and the other who bases upon 
the intuition of the Truth. 1 — 

'mzjm s & wtni - 

[Sphut. 13 b. 1-2.] hchad-par-hgytar'hahi lam-ses-pa- 
nid-kyis bsdut-pa mthcn-bahi lam J skad-cig-ma bcu-drug- 

1 In the Tibetan literature special manuals are dedicated to 
this subject. The variety of the Congregation from the Hinaya- 
nistic point of view are discussed in the 6th Kosasthana of the 
Abhidharmakosa and its commentaries. 

2 Sic. acc. to the Abhis. aloka. Cf. Yasomitra, II Kosasthana, 
32.15. Acc. to the Rnam-bsad 7fia. 6-b 1., this is the Hinayanistic 
(Vaibhasika) point of view, but not that of Haribhadra and Vimukta- 
sena, acc to whom the candidate spoken of becomes such, having 
realized the first 8 moments (i.e. the anantarya-marga). 

3 The Saint of a more feeble intellectual faculty. 

4 The Saint of an acute intellectual faculty. In the Pane, the 
20 varieties of the Congregation are spoken of in deta'l (59b. 3-66b. 5. 
Cf. Appendix). 

5 It is interesting to note that the Sphut omits pancadasasu 
darianamarga-ciUa-h.sanesu~Tnthon-bahi lam-gyi sems-kyi skad-cig- 
■mo bcodna la. 


5 
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la-brten-nas dad-pa dart chcs-kyi rjts-su-hbrah-bahi bye - 
brag-gis hbras-bu dan-po-la zugs-pa rnam-pa-gnis-so. 

3 The (Saint) who has attained the 
result of Entering the Stream at the 16th 
moment, having become free from passion that is pecu¬ 
liar to the World of Carnal Desire. 1 2 — 

[Sphut. 13b. 2.] dehi hog-tu rgyun-du-zugs-pa yin-no. 

4 and 5 Another variety of the same, viz. the Saint 
who, abiding on the Path of Concentrated Contemplation 
has removed the defiling forces up to the 4th variety. - 
Owing to this he secures a succession of births in a godly 
or human form, passing over from one (godly or human) 
race to another. (In correspondence with th’s godly or 
human character), this Saint is considered to be of 2 kinds. 

rim & 

qmssn fgfiro: I=f5jf5ft (I. 23b). 

[Sphut. !3b. 2-3.] dehi hog-tu de-hid the dan mihi 
r igs-nas rigs-su skye-ba-nid-hyis gzan rnam-pa-gnis yin-nc. 


2 

6 The can di date to the second 
result who has attained this state owing to the re¬ 
moval of 5 varieties of defilement, peculiar to the World 
of Carnal Desire. He can be of a more feeble or a more 
acute intellectual faculty, viz. one who attains the lesult 
by faith, and the other who acts on the foundation of the 
perception of the Truth. (Among the 20 kinds of Saints) 
he is counted as of one variety only.— 







[Sphut. 13b. 3-4.] dehi heg-tu dbah-po rtul-po dart 
rnon-po dad-pa dart mthon-bas thob-pa-dag hbras-bu 
gnis-pa-la zugs-pa geig fyho-na yin-no. 


1 The Sphut has simply : "thereafter comes he who has entered 
the stream ’’—Acc. to the Rnam-bsad 79b. 5 it is the individual abid¬ 
ing on the Path of Deliverance (vimukti rnarga) which consists of the 
8 forms of resulting cognition (the 4 dharma-jnana and the 4 anvat/a- 
jnana). 

2 There are altogether 9 varieties of defiling forces which are 
to be extirpated on the Path of Concentrated Contemplation, 
Cf. below. 
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7 The Saint who returns to this 
world once more, having come to this result 
through the extirpation of 6 forms of defilement peculiar 
to the World of Carnal Desire.— 

3cJ: I 

[Sphut. 13b. 4.] dehi hog-tu lan-cig-phyir-hori-ba 
yin-no, 

8 Another variety of the same, 
viz. the Saint with one interval.’ It is he for whom 
one single birth among the gods is left (till the attainment 
of Arhatship). 1 

m' R Izrqtpcftfxf: l 

[Sphut. 13b. 4.] dehi hog-tu de-hid gzan bar-chad 
gcig-pa yin-no. 


3 

9 The candidate to the third 
result who has come to this state through the removal 
of 7 or 8 forms of defilement peculiar to the World of Car¬ 
nal Desire. He can attain this position by fanh and through 
the peicept’cn of the Truth as in the preceding cases.— 

sferrsr: i 

[Sphut. 13b. 4-5.] dehi hog-tu sha-ma-bzin-du dad- 
pa dan mthch-bas thob-pa hbras-bu gsum-pa-la zugs-pa 
yin-no. 

Thereafter comes the Saint who returns 
no more, (who attains this result) owing to the 
removal of the 9th form of defilement peculiar to the 
World of Carnal Desire. He can be of 5 kinds, as 
follows : — 

spmT^RR^'WTRSfr^TRP ^TUTI jpTTlyJs ^ 1 'ST 

1 

[Gser. I. 200b. 4-5.-] hdod-hcn dgu-pa spahs-pahi 
phy'u-mi-hoh-ba ste de-la Ina-las. 

10 The Saint who attains Nirvana 
whilst abiding in an intermediate 

| Acc. to Rnom Had, 79a. 3—“there is one interval, since 
this Saint has still to remove one form of defilement that is^ to be 
extirpated by concentrated trance (bhSoana-heya^sgom-span)." 

2 Labran edition. The version of the Gser. is nearer to that 

ol the Abhis. aloka. 
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state of exi stence (between the World of 
Carnal Desire and that of Puie Matter).—He has removed 
the fetters which bind one to a future existence (in the 
Sphere of Pure Matter), but has not removed those by 
which (the intermediate existence between this sphere 
and that of Carnal Desire) is conditioned. Whilst he is 
thus acquiring this intermediate state or when he has 
already fully acquired it, his Path becomes fully realized 
and his Phenomenal Existence is brought to an end. J —(1). 

l=33FcTCT I (I. 23c.). 

[Gser. 200b. 5.] gzugs-su skye-bchi burx-sbyor dhos- 
ni spahs-la dehi bar-do hgrub-pahi f^un-sbycr ni ma-spahs- 
pas bar-dohi srid-pa hgrub-par-byed-pa dan. grub-pa-na 
yan-run-ste bar-dor lam mhcn-du-byas-na$ sdug-bsnd-gyi 
iha-ma thob-paho. 

11 The Saint who attains Nirvana 
after having become reborn in the 
Sphere of Pure Matter, since he has not 
removed either of the 2 categories of ‘fetters.’—(2) 

[Gser. I. 201a. 1-2] gnis-pa skyes-nas-hda-ba-ni. 

fyun-sbyor-gnis-lza mc-spahs-pas gzugs-khams-su sJjj/es- 
nas sdug-bshal-gyi tha-ma thob-paho. 

12 The Saint who attains Nirvana, 
(having been born in the Sphere of Pure Matter) 
with great difficulty. He must make exceed¬ 
ingly great efforts of will 1 2 to realize his Path and bring his 
Phenomenal Existence to an end.—(3). 

1 (I. 23d.). 

[Gser. I. 201a. 2-3.] gsum-pa byed-bcas . . . ni . . . 
gzugs-su-sJ%yes-nas hbad-^rtsol-gyis lam mnon-du-byas-nas 
(hdah-ba). 


1 Here is meant the Phenomenal Existence which is condi- 
■tinend by karma and /?/esa but not that which is voluntarily 
assumed by the Bodhisattva in order to help the living benigs. Cf. 
Uttaratantra, Translation, pp, 193 sqq. 

2 Rtogs-dk. 41a. 4.— gzttgs-su skyes-nas hbad-ztsol cken-pas da 
bthob-pdho , 
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13 The reverse of the former,—t he Saint who 
attains Nirvana without effort. 1 —(4). 

i (I. 23d.) 

ser. L 201a. 2-3.] bzi-pa byed-med-kyis hdah-ba- 
ni de-las bzlog-pas hdah-ba. 

The 5th variety of the Saint who returns no more is he 
who rises up to the highest regions of the Phenomenal 
World (and attains Nirvana there).— 

i [Gser. 1. 201a. 3.] lha-pa goh-du- 

hphc-ba. 

Here we have again to distinguish 2 kinds, viz. the 
Saint who rises up to Akanistha and the Saint who attams 
the culminating point of Phenomenal Existence.— 

?T STsnSTWlSf l de-ni hog-min-gyi 

mthar-thug-par-hgic-ba dan siid-pahi rtse-mchl mthar- 
thug-par hgrc-bahc. 

The Saint who attains Akanistha is of 3 kinds* as 
fellows : — 

14 The ‘Precipitant’, who from the 
Brahmaic worlds directly passes over to Akanistha, leav¬ 
ing behind the intermediate plains of the Sphere of Pure 
Matter, (i) 

15 The ‘Half-precipitant’, who, from 
the Brahmaic worlds rises higher, assuming a 
form cf existence ameng the Pure Spheres. 2 Having 
passed through some of the inteimediate worlds, he 
finally enters Akanistha. (2) 

16 The Saint who attains Aka¬ 
nistha after having gradually passed through all the 
intermediate spheres one after the other and terminated 
his existence in them.—(3) (1. 23d. 24a.) 

t (I. 23d. 24a.) 

[Gser. I. 201a. 3-5.] dah-po phyir-mi-hcfi-ba de-hid 
hog-min-gyi mthar-thug-par-hgro-ba-la-ni. tshans-ris-nas 
gna$-bar-pc-rnams dor-te hog-min-du-hphar-ba dah. 
tshans-ris-nas gnas-gtsah-rnams-su sl^yes-pa-nos- gnes hgafi 
rgal-te hog-min-du hjug-pahi phyed-du-hphar-ba dan. 

1 Ib’d, 41a. 5.— Ri.us>s-$u sl%yes-na$ hbad-pa chtin-ntis de 

hthob-paho. 

2 Suddha-atiasa- gna$ gt$an-ma * 
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gnas thams-cad-du hcg-min-du hjug-pchi gnas thams-cad- 
du hchi-hpho-ba gsum yod. 

The Saint who has attained the culminating point of 
Phenomenal Existence and is devoid of the passions that 
are extant in the Sphere of Pure Matter is of 2 kinds, as 
follows :— 

17 The Sa int who attains Nirvana 
during this existence (m the highest of 
the Immaterial Spheres). (1) 

18 The Saint who realizes the Ces¬ 
sation-Trance in bodily form. 1 2 3 

wr etc. (I. 24. a-d.)—ending with 

[Gser. I. 20lb. 2.] srid-pahi rtse-mohi mthar-thug-par 
hgrc-ba-ni gzugs.-k.yi hdod-chags dan-hbral-ba dan mthofi- 
bahi chot-la zi-ba lus-kyis mncn-sum-du-byzd-pa-ste 
gzan mam-pa gfiis-s c. 

4 

19 The Candidate to Arhatship, 
who has removed the 8 forms of defilement peculiar to 
the Culminating Point of Phenomenal Existence.— 

rim t- 

[Gser. I. 202a. 3-4.] dgra-bcom zugs-pa-ni. srid-rtseht 
sgcm-span brgyad-pa spcns-ia. dgu-pa spon-ba-la brtson - 
pa-nd agra-bcom-pchi hbras-bu-la zugs-paho. 

5 

20 The Pratyekabuddha who realizes 
his Path on the foundation of the 3ravaka Code and 
appears at the time when no Buddhas arise.— 

fg^:=^35TaT I (I. 24d.). 

[Gser. I. 202a. 6 .] fian-thos-kyi sde-sncd-la dmigs - 
nas ran lam mficn-du-byed-pchi-phyir sans-rgyas mi- 
Kbyuh-ba-na rah-rgycl-du-hgyur-balyo. 


1 Sic. acc. to Gser.—Acc. to others :—“he who (though abid¬ 
ing in tile Immaterial Sphere) shows himself directly in a corporeal 
form.”— 

2 This one is not mentioned directly in the Karikas, similar 
to the srota-apatti-phala-stha and the sak.rdagami~phala-stha. 

3 “He who has removed 8 forms of defilement tha are pecu¬ 
liar to the highest point of Phenomenal Existence and applies his 
energy for the removal of the 9th form.” 
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III. The 4 Degress conducive to Illumination or 
the Mahayanistic Path of Training. = hes- 

hbyed-cha-mthun or !T3T3'i£f[5T '• = sbyor-lam. 1 2 Kar. S. 

25-36 -(3). 

[(1) General characteristics of the 4 Degrees.—(2) The points of 
superiority of the Mahayanistic Degrees of the Path of Training 
according to the Abhis. aloka.—(3) The objects and aspects of each 
of the 4 Degrees and their sub-divisions —(4) The 4 kinds of 
imputation connected with the Mahayanistic Path of Training.— 
(5) The favourable factors]. 

Definition. The Mahayanistic Path peculiar 
to (the Bodhisattva while he is still) a worldly being, which 
follows the steps conducive to Salvation = the Path Accu¬ 
mulating Merit and is subservient to the direct intuition 
of the Truth.' 

[Rnam-bsad. 81a. 1-2] thar-pa-cha-mthum rdzogs- 
rjes-kyi bden-pa mhcn-pai-rtcgs-pa dan rjes-su-mthun- 
pahi theg-chen-gyi hjig-rten-pahi lam-mo. 

Synonyms: (1) The Mahayanistic Path of 
Training, (2) the full cognition of the meaning of the 
(Mahayanistic) Doctrine, (3) the Mahayanistic Degrees 
conducive to Illumination. 

[Don. 5a. 2-3.] theg-chen-gyi cbycr-lam.theg-chen- 
gyi den mhen-rtogs. theg-chen-gyi nes-hbyed cha-mthun 
segs den-geig. 

V a r i e t i e s : The Degrees of Heat, of the Climax, 
of Steadfastness and of Plighest Mundane Virtues which 
are endowed with 5 distinctive features or points of 
superiority. Each of these degrees has in its turn 3 sub¬ 
divisions, viz. the inferior, the intermediate and the 
highest. 

[Ibid. 5a. 3.] dbye-na hhyad-per lha Idan-gyi theg- 
chen-gyi sbycr-iam drod rise bzod-pa chcs-mchcg bzi.de 
re-re-la chuh hbrin chc gsum byas-pahi bcu-gfiis yod. 

1 For the other synonyms of this Path cf. below. 

2 nirvedha - nes-hbyad is , a synonym of darsana-marga — 
mthon-lam —the Path of Illumination. It has the sense of (1) “com¬ 
plete annihilat’on” (of the defiling forces that are to be extirpated 
by direct intuition) and (2) "complete penetration” (into the Absolute 
Truth), bhagiya has the sense of “aiding” or “being the cause of” 
<Luh I. 176b. 1-2). 
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(1) The Four Degrees or the P\th or Trmning 
acc. to the Sutralcmk.dra , 1 the Abhidharma-samuccaya 2 
and the Abhis. aloha.'] 

1 The Bodhisattva who has perfectly analysed all 
the elements of existence and has concentrated his mind, 
contemplates the separate unreality of the said elements. 
As he gets fiee fiom preconceived (realistic) views regard¬ 
ing the separate objects, he becomes possessed, though 
first in a slight form, of the light of transcendental know¬ 
ledge (revealing the true monistic essence of existence). 
Owing to this he perceives (matter and the other separate 
elements) as a mere muimur of the mind. When the 
Bodhisattva has come to such a state of mind, he is con¬ 
sidered to have attained the Degree of Heat. 
In Mahayana this is called ‘the state of transit meditation 
during which the light (cf transcendental knowledge) is 
acquired.” 

zpst 

i 

[Gser. I. 203b. 5-6.] de-la bzi-las dart-po drcd-ni. 
byan-sems mham-par bzag-pas yid-hyi-brjod-pa-las ma. 
gtogs-par gzugs-lci-$Ggs-pahi dcn-rncms ma-mthoh-gi yid- 
hyi brjod-pa khc-nar' ran spyihi mtshcn-nid-du" snan-bar 
mthoh-ste.snari-ba thob-pahi iih-r. z-hdzin-tc. 

2 In order to bring the light of the Truth to a higher 
state of development, the Bodhisattva exerts himself in 
the (further) contemplation cf the (separate) unreality (of 
the elements of existence). When owing to this the light 
of transcendental knowledge begins to manifest itself 
in an intermediately clear form, (the Bodhisattva! attains 
the state called the Degree of the Climax. 
This is the state of transic meditation during which the 
light of the Truth increases.— 

1 XIV. 23-26. 

2 Aga. ed. 67a. sqq. 

3 MS. 50b. 1 — 51a. 1 .— Gser. I. 203b. 4-5. Mdo-rgyan {- Sutra- 
lamk,5ra) Kun-btus (—Abhidharma-samuccaya) grtis-su bsad-pahi 
rjes-six-hbrans-nas Rgyan-snan (—Ab&is. alohal du yen drod-sags 
biihi so-sohi ncs-hdzin gsahs-pas hdir yah de-bzin-du biad-do. 

4 M.-Vyutp. §32.2. 

5 Sic. acc. to Sutral.— mano-jalpa-matram eoa , 

6 —“As having a particular and a universal essence" (sca- 
Bamanya-la\&anatoend). 
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rf^T 5TT37 SRTTfa: ! 1 

[Gser. I. 204a. 2-3.] gnis-pc -,tse -mo-ni.drod-du thob- 
pahi chos-hyi-znah-bar 2 3 4 5 de-hid je-che je-cher hphel-bar - 
bya-bahi-phyir mi-gnas-pahi byed-pas brtson-hgru-s hrtan- 
po rtsom-pa-ste snan-ba mched-pahi tin-ne-hdzin-to. 

3 The Bodhisattva begins to perceive (the elements 
of existence as modifications of) the unique principle of 
consciousness. Owing to this, theie being no pieconceiv- 
ed views in regaid to the external objects, the light of 
transcendental knowledge manifests itself m a still clearer 
form. When this takes place, the Degree of 
Steadfastness is attained This is the state of 
transic meditation in which the meditator penetrates into 
one side of the Absolute Truth, inasmuch as the objective 
aspect is no more perceived — 

3TTO3 cP?T I €; RTjJ^ W?r^'SfVsri ftsafest 

[Gser. 1. 204a. 4-b. l.j gsum-pa hzcd-pc-ni.de-ltar 
brtscn-hgrus brtsams-pas chos-kyi snah-ba sos-cher hphel- 
nas sems-tsGm-lG gnas-te yul-du snah-ba hdi-ni nah-gi 
scms faho-nar zad-do zes rtogs-pchc. 1 de-nas don-da 
snan-ba-rnams-ni sems kho-nar zad kyi sems-las gzan min- 
no zes mthoh-ste dehi tshe-ni gzun-bohi gyeh-ba zpons-la 
hdzin-pGhi gyen-ba hbah-zig tus-sc.' 1 hdi gzuh-med-kyi 
phyogs-gcig-la zugs-pa dan hdzin-pa-med-pahi rjes-su 
son-bahi phyir de-k.ho-nG-hid-\yi phyogs gcig-la zugs-pahi 
tin-ne-hdzin-to. 

4 Finally, the light of transcendental knowledge 
appears as devoid of a separate representation of the 
perceiving subject. At that time the Degree of 
Highest Mundane Virtues is attained. It 
is the state of transic meditation directly preceding (the 
full intuition of the Truth on the Path of Illumination). 


1 M.-Vyutp. §32.5 

2 "The light of the Truth acquired on the Degree of Heat." 

3 M.-Vyutp §32.4. 0 

4 "He cognizes that the objective representation is a mere 
modification of the internal element of consciousness." 

5 "The distraction conditioned by the object (grdhya-vik.$epa) 
h removed, and only the distraction caused by (the representation 
of) the perceiving subject (grahaka^vik^pa) remains.” 
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^&nf5Ffe%<TH¥tT*TT syrerai^r 
\ sr ^Tfr^ s -S mrt surt fa: 1 2 3 4 i 

[Gser. 1. 204b. 2-3.] bzi-pa chcs-mchcg-ni. de-ltar 
bzuh-bahi gyeh-ba spahs-nas hdzin-pahi gych-ba tsam-la 
gnas-pa de-yah hdi-shcm-da de-lta'r gzuh-ba med-na 
hd zin-pa yah yod-par mi-rigs-so~ zes hdzm-pahi gyeh-ba- 
la chags-pa yah de-ma-thag-tu spahs-ncs de-ma-thag-pahi 
tin-he-hdzin-lc leg-par-byea-de hdi-nt de-ma-thag-pahi 
tih-he-hdzin zes-bycho. 

All these degrees, taken together are called the 
Stage of Action in Faith inasmuch as 
the Bodhisattva is possessed of a firm and unfhnching 
faith. The BodhisaLva, abiding on this stage, though he 
is still a worldly being, is possessed of innumerable 
virtuous properties, as concentration, memory, liberation 1 
from materiality, the (6) supernatural faculties etc. Owing 
to these he becomes free from all the impediments 
peculiar to the ordinary worldlings.—This is spoken of in 
the Ratnameghc-sutia. 

^rfercrvsn 

[Gser. I. 205a. 6-b2.] de-ltar-bzi-po hdi-dag-ni bdag- 
med-pahi don-la lhag-pcr mos-pa i brian-pahi-phyir mos- 
spyod-fyyi sa zes-kyah byaho. Dk.cn-mchcg-sprin-las kydh 
sa hdi-ta gnas-pahi byah-chiib-zcms-dpah-r.i sc-sc-s^ye- 
bo yin-na yah byis-pahi rgud-pa thams-cad-las yan-dag> 
par-hdas sih tih-he-hdzin aah gzuhs dan mam-par-thar-pa 
dan mhcn-par-ses-pa-lasogs-pahi yon-tan grahs-mcd-pa 
dah yah Idan-no . 

(2) The Points of Superiority of the Mahayanistic Path of 
Training according to the Abhis Aloka. 1 

Summary: (Kar. I. 25, 26.)—The Mahayanistic 
Path of Training has 6 distinctive features which render 

1 M.-Vyutp. §32.5. 

2 “If the object (as a separate entity) does not exist, it is 
impossible likewise that there could exist the subject (as a separate 
entity). Cf. Kar. V. 7 .—grahyaa 4 pen no taiha sto’ rthatl k^sya 
iatt grakakau matau. 

3 He is full of belief in the princ’ple of Non-substantiality 
'(nairatmya). 

4 MS. 34b. 10—36b. 3. For the Tibetan version of this 
passage Cf. Appendix. 
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it superior to the corresponding Hmayaniscic Path. These 
are : (!) The object of meditation, (2) the aspect in 

which this object is contemplated, (3) the fact of being 
a factor (for the attainment of full Illumination), (4) the 
favourable agencies^ (5) the connection with the 4 
kinds of imputation which are regarded as points to be 
shunned, and (6) the fact that each of the 4 Degrees of 
this Path consists of 3 sub-divisions, viz. the inferior, the 
intermediate and the highest.— 

[Don. 5a. 4.] theg-dman-gyi sbyoi-lcm de-las theg- 
chen-gyi sbyor-lam hhyad-pcr drug-gis hpho.gs-pa yin-te. 
dmigs-pa dan mam-pa dan rgyu-byed-tshul dan yons- 
hdzin dan span-byai rnam-rtog Idan tshul dan chart 
hbrih che gsum-gyi dbye-ba drug-gis k_hyctd-pa}r-du- 
hphags-pahi-phyir . 


The Bodhisativa who has received all the necessary 
instructions, realizes the Path of Accumulating Merit. 1 
Thereafter— 

Having brought to accomplishment the Accumulation 

of virtue. 

The Sage becomes possessed of a constant tendency 

(towards enlightenment), 

His stream of elements being governed, 

By faith and other virtuous properties. 

And, in order to accomplish the Accumulation of 

Wisdom, 2 3 

After one immeasurable period of aeons has passed 

away, 

With the help of firm supernatural knowledge 

And of the perfectly correct instructions. 

He enters the Stage of Action in Faith. 

Accordingly, in order to bring to complete purifica¬ 
tion (i.e. realization) of the Satge of Action in Faith, the 
Bodhisattva passes through the preliminary degrees con¬ 
ducive to Salvation'’ which are characterized by virtuous 
elements that have for their essence faith etc. and 
represent the culmination of study etc. Thereafter come 
the 4 Degrees conducive to Illumination which are sub- 

1 Lit. "the Stage of Preliminary Activity ( adikormika-bhSmi ) 
{^las-dan po-pahi so), The <£er synonyms are: the Steps con¬ 
ducive to Salvation (moksa-bhagiya ~ thar-pa-cha-mtkun) and the 
Stage of Devotion (iraddha-bhumi ~ dad-pahi sa). 

2 On pu$ya-$ambharti and jnana sambhara cf. Bu-ton, 
Transl. p. 108-127. 

3 Cf. above. 



62 


ANALYSIS OF 


servient to the penetration into the essence of the -1 
Principles of the Saint and are the (highest) form of 
meditation peculiar to (the Bodhisattva while he is still 
a) worldly being.—These are to be discussed now :— 

There are the following points of supeiio>ity which 
distinguish (the Degiees conducive to Illumination ol the 
Bodhisattva) from the corresponding degrees, those of 
Heat and the vest, as they are with the 3ravakas etc. The 
points of superiority are as follows : — 

1 The object (of meditation) which aie the elements 
of existence (classified from the standpoint of the 4 
Principles of the Saint) as having for their inherent 
essential ratuie evanescence and the other (characteiistic 
features of the said 4 Principles). 1 2 3 4 5 

2 The aspect (in which the object beforesaid) is con¬ 
templated. It is the negation of imputed (realistic) views, 
the antidote against the conception of the elements of 
existence (as having a separate reality of •'heir own). 

3 The fact that (the Path of Training) represents ine 
cause, the factor for the attainment (on the Mahayanistic 
Path of Illumination)' of the forms of cognition peculiar 
to (the Saints cf) all the 3 Vehicles. 

4 The favourable conditions for the realization of 
the Path, viz. skill in action and the assistance of a 
spiritual teacher (who prevents one from falling into either 
of the 2 extremes).' 1 

5 The connection of the 4 Degrees of the Path of 
Training, taken respectively, with the 4 kinds of realistic 
imputation,—those which are late: ». n removed by means 
of the Paths of Illumination and Concentrated Contempla¬ 
tion, as they are demonstrated below in Chapter V. 1 
These 4 imputations are as follows :— 

(a) The imputation regarding the objective elements 
as far as they represent defiling factors. 

(b) The imputation regarding the hems which are 
the antidotes of the^ former,—2 kinds of imputation in 
regard to the object." 


1 Cf. below. 

2 Cf. Chapter II. On the Path of Illumination the Bodhisattva is 
possessed of the knowledge cf theg^avakas, the Pratyekabuddhas 
and the Mahayanistic Path. Kar. 1*7d. hetvr yana-irayaptaye. 

3 I.e. into Eternalism or Nihilism. 

4 Lit, “included in Culminating Stages of the Process of 
Illumination which are to be discussed below.*’ 

5 grahya-gzuft'ba. 
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(c) The imputation concerning the individual who 
perceives, imagined as being a real personality. 

(d) The imputation concerning the individual as a 
nominal reality, 2 kinds of imputation regarding the 
subject. 

6 The 4 Degrees conducive to Illumination which 
are thus connected with ihe forms of imputation just 
mentioned, have each 3 sub-divisions, viz. the inferior, 
the intermediate, and the highest. 

(Without counting the last point* there aie thus 
5 forms of superiority (with ihe Mahayanistic Path of 
Training). On the other hand the corresponding Path of 
the Sravakas etc., the loots of virtue known as the Degree 
of Heat and the rest have for their object the 4 Principles 
of the Saint as being a classification of real separate 
entities endowed with the essence of impenetrability, 2 
etc. The aspects in which these are contemplated are 
evanescence etc., which appear as the antidotes against 
the conception of an individual ego. 1 Moreover the 
Hinayanistic Path of Training is the factor for the attain¬ 
ment of the intuition peculiar to the Saint of the Small 
Vehicle only. It is devoid of favourable auxiliary factors, 
ard the 4 kinds of imputation. Though they exist likewise 
with it, they are not points to be shunned, since they 
are not impediments to the attainment of the Hinayanistic 
Enlightenment.— 

srgjs?: f srsNm: n 

fe«*?Tfvrsrrsprf£?r mHz i n 

wift ftira- 

vrnrfteifa v\- 

1 grahaha ■- hdzin-pa. dfe 2 tupana — gzugs-sti-run-ba. 

3 On the Hinayanistic rath of Training the elements of 
existence, as classified from the standpoint of the 4 Principles of 
the Saint, are contemplated as evanescent etc. but nevertheless, 
as having a separate reality of the'.r own. 
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i^-^6i^ui't ; i t iRy^f^5T , TrTg5T T Tr i n^n <r§^ sy%- 

TTTfrf^^: I !jg%- 

^cgwRn^T^Rr %f^ ?TT^sf^^q ?% ^Trr^^rrfiTO^w- 

^rmr^TTfa RrV 

snnfan'ftfa 5^^ i d^r ^'4trKfii^q^?t g vragrf *?ot jpf q^mt 

^TT^Tfv^ng^ fefr<ScTT ^ g^fcT ^ faW: I ^I^TTIJrr- 

^XT%T^HE^cSnc£^3.3^5TJSPWTr?T- 
^s^cCq^snfq^TTf^fvRlSET^; FNRiT^ffFf 

fa-T^T * +Rmm n 

(3) The Four Degrees of the Path or Training, their Sub¬ 
divisions, Objects and Aspects in Ceiaig. Kar. I. 27-33. 

1 Heat, infer i o i i^Ta' died chun-nu. 
Object: Evanescence and the other character¬ 

istic features of the 4 Truths of the Saint, 1 which ate view¬ 
ed as a substratum.— 

[Abhis. al. MS. 36a. 2-4.) 

«stiw i (I. 27a. b.). 


I These are : 

(a) 4 Characteristics of the fir»t Principle of tin* Saint (cluh^ha- 
satyasdug+bsrtal bden-pa^ :— 

Evanescence {anitya ~ mi~rtag~pa)> Uneasiness (duhl^ha sduy- 
b&rtal ), Non-substantiality {sunya ~ston-pa) and Impersonality 
(anaimaka = bdag~mcd), 

(b) 4 Characteristics of the 2nd Principle (samudayn-^aiya - 
ftun~hbyun~bdcn~pa) :— 

Cause (hciu“- r^yu) f Driving Foice (somudaya - /tiun-hhtyuh), 
Process (prabhaoa - rab-skyc) and Condition (pratyaya rkuen h of 
Phenomenal Existence, 

(c) 4 Characteristics of the 3rd Principle (nirod/ic-sett/a hgog* 
bden) ;— 

Extinction (nirodha^hgog-pa)* Quiescence (santa* zi*bc), Per¬ 
fection (pranita^gya-nom-pa) and Deliverance (nihsarana *nc*>* 
fybytin), 

(d) 4 Characteristics of the wh Principle (marga-salya ~~ lam- 
bden ):— 

Path (marga-lam). Method {nyaya~rig$~pa) t Activity {pratipatti 
zxsgrub'pa), and Factor of Deliverance (ncdr£r<arti£a~ nes-hbyin). 
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[Sphut. 15b. 2.J de-la chuh-nuhi dmigs-pa-ni sdug- 
bshal-lc-sogs-pahi bden-pa bzi-po-la. krten-pa mi-rtag-pa- 
la-sogs-pahi rnam-pa bcu-drug yin-no. 1 

Aspect: The negation of preconceived realistic 

views in regard to the said characteristic features — 
[Abhis. aloka, MS. 36a. 9-10.] 

f t=ga[T^fa: 1 f^T'TtSWR?T5rn^: l 

(I. 27b. C.). 

[Sphut. 15b. 2-3 J dehi rnam-pd-ni sdug-bsfial-la- 
sogs-pahi bden-pa-ia mhon-pcir-zen-pa dan dmigs-pa-lct 
scgs-pa hgog-pa yin-nor 

The Sravaka has for his cbjecu the separate elements, 
which have for their essential characteristic, impenetrabil¬ 
ity etc. The aspects m which these elements are intuited, 
are Evanescence and the other (fifteen), which act as anti¬ 
dotes against the conception of the Ego.—The Bodhi- 
sattva in his turn makes the object of his meditation the 
elements as having for their inherent essential nature 
Evanescence etc.; the aspect in which the object is con¬ 
templated is the negation of preconceived realisic views 
etc. this being the antidote against the perception of (the 
reality of) the sepaiate elements.— 

[Abhis. aloka, MS. 36a. 10-14.] 

STT335T ePRTfosTTcR ^TTTm vrarfrcf 

2 Heat, intermediate —drod- 

hbrih-ba. 

Object: The elements of existence. Matter etc. as 
neither appearing nor disappearing, ’ from the standpoint 
of the Absolute.— 

1 Cf. above. Pane. 1. 115b. 5, 6 sqq Quoted Abhis. aloka, MS. 

35b. 12-15. ^ 

UTifriR fjfVRvn »?q Tjsjfafk I 

Ast. 5. 11, 12 sq<- (not directly indicated) 

2 The negation of preconceivtd views, of the perception (of 
the 16 aspects as having a separate reality), etc. 

3 Sic. acc. to Gser. 1. 214a. 6. hdu-hgod skye-hjig dan-bral- 
baht gzugs-sags. Otherwise : Matter etc. as net capable of being 
the object of affirmation or ryation (sic, acc to Sphut).— Asp 

7.9 sqq W ^ 

Pane I 120b. 7 — bcomddan-hdas bdag-gis gzugs-kyi hphel-ba 
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[Abhis. aloka, MS. *40a. 13-14.] 

■o 

[Sphut. 15b. 4-5.] hbrih-gi dmigs-pa-ni mcs-pa dan 
de-k.hc-nc-nid yid-la-byed-pc-dag-gis grahs-bzin-du gzugs- 
la-sogs-pa sgrub-pa dan dgog-pa-dag mi-dmigs sin ma¬ 
nlike h-b a zes-bya-ba yin-no. 

Aspect. The umeality (and relativity) of a conti¬ 
nuance and of its dissimilars from the standpoint of the 
Absolute.— 

[Abhis. aloka, MS. 40b. 9-10.] 

(I. 2Sa, b.) 

[Sphut 15b. 5.] inam-pa-m min ihatns-cad med-pa- 
hid-kyis' rgyun-mi-hdra-ba dan rgyun hdra-bar hjug- 
pahi mtshan-nid-dag med-pa zes-bya-ba yin-ncr 

3 Heat, highest = drod chen-po. 

Object: The 4 Princ-ples of the Saint, Phenomenal 
Existence etc., characterized as having a mere nominal 
reality.— 

[Abhis. aloka, MS. 40b. 13-14.] 

i (1.28b.) 

[Sphut 15b. 6.] chen-pchi dmigs-pa-ni. gzugs-nas 
sans-rgyas zes-bya-bahi bar chcs thams-cad brdar-brtags- 
pahi chcs tha-shad yin-nc zes-bya-ba yin-nod 

Aspect: The unutterable character of the ele¬ 

ments from the standpoint cf the Absolute. The 
elements cannot be spoken of as purifying, defiling etc. 

[Abhis. aloka, MS. 43a. 9-10.] 

1 = WT-S^-iT (I. 28b.) 


dan . hgrib-pa ma-dmig$*pa yan~dag-par rje$-$u~tna-mthoh. —O Lord* 
1 do not perceive that Matter is really subjected to increase or 
loss. 

1 ‘'Since all the nominal realities have no ultimate existence/* 

2 Pane. L 120b, 8 121a, I.— bcom-ldan-hdas mih de yah grtm - 
pa~madag$ mi-gnas-pa yah ma4ags~~ O Lord this nominal existence 
cannot continuously abide and on the other hand it is not devoid 

of any continuity whatever,—Ast ^ 17> 18 sqq, 

*rrfism t 

3 “All the elements of existence beginning with matter and 

tiding with Buddhahood”.. . 
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^[Sphut 15b. 6-loa. 1.] rnam-pa-ni dge-ba-la-sogs- 
pa-hid-\yi chcs gah-du yah brjcd-da-med-pa zes-bya-ba 
yin-te. 

i ^ r ^ ve ^ ave > with objects and aspects, the 
° ^ of Heat. It is called so since it is like 

the heat chat precedes fire,—the fire of non-dialectial 
intuitive knowledge.— 


[Abhis. aloka, MS. 41a. 16 - 41b. 1.] 



[Sphut 16a. 1-2.] de-ltar-na rnom-par-mi-rtog-pahi 
ye-ses-kyi meh.i sna-itas yin-pahi~phyir dro-bar-gyur-pa 
dmigs-pa dan mam-pa dah-ldan-pa mam-pa gsum-mo. 


4 Climax, inferior. = rtse-mo chuh- 

hu. 

Object: The elements of existence, Matter etc. 
characterized as entities (the leality of which) is not to be 
insisted upon. Indeed, Matter and the other elements of 
existence are devoid of a leal separate essence of their 
own; their true nature is (unique and undifferentiated and) 
devoid of the character of materiality etc.— 

[Abhis. aloka, MS. 42a. 4-7] 

s3jRr?[rsrfef%e‘ wOTsnsRfwfo ainW- 

STWRlcTr I (1.28c, d.) 

[Sphut. 16a. 4-5] (rtse-mo) chun-nuhi dmigs-pa-ni 
gzugs-la-sogs-pa-ni gzugs-la-sogs-pa rah-gi-ho-bo dan bral- 
bchi-nc-bo hid-yin-pas. rah-gi ho-bo ston-pa-hid-J^yis 
gzugs-la-scgs-pa-la mi-gnas-pa zes-bya-ba yin-no. 1 

j Pane. 124. 7-125a. 1.-—Quoted (in a condensed form) in the, 
Abhis. aloka, MS. 41a. 10-15.—^iftwiiTlWTcIT- 

i srftei Father frfas'd 

fsreft* ifa gisi^r sr 

mrt* crasufa ^tt^t sanf? i 

1 Pane. I. 126a. 1-2. — bcam-ldan-hdas gzan-yah byah-chen 4er- 
phyinda spyod-pahi-ishe des gzugs-la gnas-par mi-byalxo etc. — As$. 

* 

6. 4-6.— sftfwsk HWqTCfacrRt 

jranraKfinrrat wr-wi * ^ wrrasr* *r ^^5 *r 

fVsnt i 
6 
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Aspects: From the standpoint of the Absolute 
all elements of existence, Matter etc. on one side and the 
Ultimate Monistic Principle 1 , on the other, are mutually 
identical. Within the pale of this unique essence (such 
special characteristic features as) evanescence etc. do not 
exist; therefore one cannot insist upon Matter etc. as 
being evanescent or its reverse, and so on. 

[Afchis. aloka, MS. 42a. !4-42b. 3.] 


srru qgct 


afesjfe: [ (I. 29a, b.) 

[Sphut. 16a. 5-6.] rnam-pa-ni aon-dam-par gzugs- 
la-sogs-pahi chcs thams-cad dan ston-pa-fiid-dag phan- 
tshun no-bo gcig yin-po$ stcn-pa-fiid-la mi-rtag-pa-la-sogs - 
pa med-pa-nid-kyis gzugs-la-sogs-pa de-dag-la riag-pa 

dan mi-rtag-pa-lc-scgs-pa-nid-du mi-gnas-pa zes-bya-ba 
yin-no .“ 

5 Climax, intermediate. 

~rtse-mo hbrih-ba. 

Object: The elements of existence, Matter and 
the rest as having no separate particular essence of their 
own. Indeed, in the aspect of the Absolme (which 
represents the negation of pH plurality),' the characteristic 
features cf the phenomenal elements as evanescence etc. 
and their ultimate essence 1 are unreal (if viewed as 
separate entities) i.hey are therefore mutually identical and 
no distinction can be made between them.— ‘ 

[Abhis. aloka, MS. 43b. 9-11.] 

wwiRii fkt- 


1 Lit, '‘Non-substantiality*' (sanr/aia), the negation of every 
separate existence, 

2 Pane. L 126a, Quoted in the Abhis. aloka* MS, 42b, 3-6, — 

5f i 

3 Gser. I. 220a. 2.— cho$-kyi-clbyin$ spros-bral-gyi no-bo-nit/ 
yin-pas. 

4 Lit, M and their ultimate Non-substantiality (sunjyata)/' 

5 Gser. I. 220a, L— phan~tshtm bdQg~nid~gcip*pa~$ic tha*dad 
med-pa. 
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= clRTT f?TS7:^|Vn^c^r: \\ (I. 29c. d.). 

[Sphut. 16b. 1-2.] (rtse-mo)hbrin-gi dmigs-pa-ni chos- 
kyi dhyins-kyi no-bo-nid-kyis mi-rtag-pa-la-scgs-pa dan 
stoh-pa-nid-mams-ni ran-gi-ho—bo-nid med-pa yin-pas. 
mi-Ttag-pa-nid-la-scgs-pa dan sich-pa-nid-dag phan-tshun 
bdag-nid-gcig-pa zes-bya-ba yin-no. 1 

Aspect: From the standpoint of the Absolute 
there can be no imerest in regard to the separate 
elements. Matter and the rest, since their separate reality 
is denied.— 

[Abhis. alcka, MS. 44b. 14-16.] 
it i (I. 30a.). 

[Sphut. 16b. 2.] rnam-pa-ni. ho-bo-nid bk&g~pas 

gzugs-la-scgs-pa-ia rah-gir-mi-byed-pa zes-bya-ba gah- 
yin-pa de yin-no. 2 

6 Climax, highest. = rtse-mo- 

chen-po. 

Object: The elements. Matter etc. characterized 
as devoid of special distinctive marks, such as blue colour 
and the like, which cannot be perceived from the stand¬ 
point of the Absolute, inasmuch as they have no real 
essence of their own.— 

[Abhis. alcka. MS. 45b. 2-3.] 

frifa i = I (I. 30b.}. 

[Sphut. 16b. 2-3.] (rfse-mo) chen-pchi dmigs-pa-ni 
ho-bc-nid-med-pa-nid-kyis gzugs-lc-sogs-pa de-dag-la 
shon-pc-la-sogs-pahi mtshan-mar mi-mthcn-ba-zes-bya-ba 
yin-no."' 


1 Pane. 126b. 1—130a. 1.—Ast. 8. 20.— 

jj. ^I'StfTwIT I The Abhis.aloka, MS 43b. 7, 8,. has the 

following explanation :— 

2 Ast. 9. 11-13.— sr *nf*r *r 

3 Ast. 9. 13.— VURsT 

“iif%cT35TT ST I 
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Aspect: The (ultimate) unreality of the Climax 
of Wisdom as a separate entity, inasmuch as the know¬ 
ledge which perfectly analyses the elements of existence, 
brings about the non-perception of all the separate 
realities.— 

[Abhis. aloka, MS. 45b. 12-14.] 

II (I. 30c, d.) 

[Sphut. 16b. 3-4] rnam-pa-ni scs-rab-kyis yan-dag- 
par chos rab-iu-rnam-par-hbyed-pas dnos-po thams-cad 
mi-dmigs-par nes-par-rtcg-pa zes-byc-ba yin-no 1 

Thus we have, with objects and aspects, the three¬ 
fold Degree of the Climax. It is called so, because the 
roots of vittue that were unsteady attain heie a state of 
stabilization and the Climax of their growth.*— 

[Abhis. aloka, MS. 45b. 15-16.) 

[Sphut. 16b. 4-5.] de-liar-na dgc-bahi-rtsa-ba gyo- 
bahi rtse-mc yin-pahi~phyir rtse-mor-gyur-pa dmigs-pa 
dan rnam-pa dan-ldan-pa rnam-pa-gsum-mo. 

7 Steadfastness ♦ inferior. 

\—bzod-pa chun-nu. 

Object: The elements of existence, Matter etc. 
characterized as having no leal essence of their own, 
inasmuch as, in the aspect of universal Non-substantiality, 
all the characteristic features on one side and the points 
characterized by them on the other, are unique and un¬ 
differentiated.— 

[Abhis. aloka, MS. 46b, 7-8,] 

fofo i = ? (1. 31a.). 


1 Pane, 137b, 3—139a. 3.— $es-rab^kyi m phct-tol*tu-phyin-pa-ni gart. 
£e$-rab-k f yi~pha-rol4u~phyin-pa-}idi~ni gen-gi yon$~$ix~brtag~pQr-bgyi~ 
$te* —He (the Bodhisatfcva) must investigate of what kind this Climax 
of Wisdom is, whose property it represents, etc.—A?h 10. M. 

tjwfc ftfasnefn irsmsfwraf usrtttpc- 

faetf vtmm i straw traiqrcfiraT etc. 

2 Cf. *‘Th© Doctrine of Pr.-par.’*, p. 35. 
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[Sphut. 16b. 6-17a. 1.] ( bzod-pa ) chuh-nuhi dmigs- 
pa-ni mtshan-nid-Jzyi ho-bc-hid dan . hc-bo-hid-J^yi mtshan- 
nid-dag stoh-pa-hid-du gcig-pa-nid-byis gzugs-lc-sogs- 
pent no-bo-nid-med-pa zes-bya-ba yin-nod 

A s p e c t: The separate unreality of the elements 
as their true essential nature, from the standpoint of both 
the Lmpincal and the Absolute Reality. This demon.- 
suated with respect to an individual who clings to the 
conception of a definite object. 2 3 4 

[Abhis. aloka. MS. 46b. 13-15.] 

^vrrsRTr i (1. 31b ). 

[Sphut. 17a. 1.] rnam-pa-ni si^ys-bo dmigs-pa-can- 
gyi her gzugs-la-scgs-pa dnos-pc-med-pa-hid ho-bo-hid- 
do . 5 

8 Steadfastness, inteiraediate. 

— bzed-pa hbrih-ba. 

Object: The elements of existence. Matter etc. 
characterized as neither becoming originated noi dis¬ 
appearing, since they are essentially unreal. 1 — 

[Abhis. alcka. MS. 47a 6-7.] 

i (i. 31c.) 

[Sphut. 17a. 2.] (bzed-pa) hbrih-gi dmigs-pa-ni ran- 
bzin-gyis mc-skyes-pa-hid-kyis gzugs-la-sogs-pa-la skye-bct 
yah rred mya-han-lcs-hdas-pa yah mod ces-bya-ba yin- 
no/' 

1 Pai~c. I39n. 3.—Ast. 10. 5 

etc.—O reverend Sariputra, Matter is devoid of the 
essence of Matter. 

2 Sic. acc. to Sphut. q. v. Gser. I, 222a 3-4. s^e-to dmigs - 
pa stc mnon~zen~can~gyi nor bden-padta-buhi no-bo-nid-du snan-no, 

3 Cf. the preceding note. 

4 The Tib. text of the Abhis.aloka and the Sphut have both 

ran-bzin-gyis ma~$kyc$-pa-nid-}iyis~ qp^TTncftcTcf The Gser. 

L 222a. 4 and the Rnanvbsad. 90b. 1. explain the 

unreality o f repeated origination (Samsara) and of the deliverance 
from it. 

5 Pane. I. 140b. 2.—Ast. II. 6.— ^r^TcTT ^jf^TctT 
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Aspect: The perfect purification of body, speech 
and mind, owing to the cognition of the true essence of 
all the elements of existence.— 

[Abhis. aloka. MS. 47a. 12-13.] 

sprarstat 1 = 5 %: 1 ( 1 .3 Id.) 

[Sphut. 17a. 2-3.] mam-pa-ni chcs thams-cc.d-\yi rah- 
gi-ho-bo rtogs-pa kho-nas lus-la-sog$-pa rnam-pa thams- 
cad-du rncm-par-dcg-pa zss-bya-ba yin-rtc. 1 

9 Steadfastness, highest. 

-bzcd-pa chcn-po. 

Objecc: The elements of existence. Matter etc. 
characterized as hav : ng no differentiation whatever, 
inasmuch as the particular and universal essences of all 
the elements are inadmissible from the standpoint of the 
Absolute.— 

[Abhis. aloka, MS. 47b. 9-10.] 

(I. 3Id.). 

[Sphut. 17a, 3-4.] (bzcd-pa) chen-pohi dmigb-pa-ni 
rah dan spyihi mt$han-hid mi-hthad-pas c hos thams-cad 
mtshan-mc-med-pc-hid -dc zcs-bya-ba yin-nc," 

Aspect. The absence of a belief in the reality of 
of the (separate) elements upon which the mind is directed 
and the absence of a cognition of them as having an 
ultimate reality, inasmuch as the (separate) esseness of 
Matter etc., have no real substratum.— 

[Abhis. aloka, MS. 47b. 16—48a. 3.} 

(I. 32a, fc.). 

[Sphut. 17a. 4-5.] rnam-pa-ni ran-bzin-kfao'nas gzugs- 
la-sogs-pahi mtshan-ma-rnams-kyi rten dah-bral-ba-hid - 

1 Pane. I. 140b, 5, 6, sqq, As| 11,9.— 

2 Pan. I. 141a. 6— 144b. 7.— de-ahi-phyir-ze~na t hdidiar dcs chos 

thams-cad dnos-po-med-pahi ran-bzin~du etc,— M Indeed he cognizes 
all the elements of existence as devoid of a (separate) reality,"* 

11, 12—12. Ih 
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J^yis mos-pa yid-la-byed-pas mi-incs-sih de-faho-na-nid yid- 
ta-byed-pas yons-su-ses-pci-med-pa zcs-bya-ba-yin-te. 1 2 

So we have, with objects and aspects, the threefold 
Degree of Steadfastness. It bears this name because (the 
Bodhisattva) becomes possessed of a steadfast mind, 
owing to which he is able to master the profound Doctrine 
without fear and can no more fall into evil births.— 

[Abhis. aloka, MS. 48a. 5-6 ] 

[Sphut. 1 Is. 5-6.] de-itar-na nan-hgro med-pas chos- 
chen-po-la bzcd-pahi-phyir bzcd-par-hgyw-ba dmigs-pa) 
dan rnam-pa dan-ldan-pa mam-pa-gsnm-mo. 

10 Highest Mundane Vi r t u e s , in¬ 
ferior. = chos-mchog chun-nu. 

Object: The elements constituting the personality 
of the Bodhisattva, as being merged in trance during 
which they are not percieved as separate realities from 
the standpoint of the Absolute.— 

[Abhis. aloka, MS. 486b. 1-4.] 

srorfascfrsRi: gmrfawT i=smrfa: (I. 32c). 

Sphut. ] 7b. 1-2.] ( chos-mchog } chun-huhi dmigs-pa- 
ni chos thams-cad skye-ba-med-pa dan dpabt-bar-hgrc-ba - 
la-scgs-pahi tin-ne-hdzin bsgom-par-byaho zes-bya>ba 
y in-no.~ 

Aspect: The functions of this meditative trance, 
the activity of which, owing to the vows, the virtues, and 
the wisdom (of the Bodhisattva) and owing to the 
efficiency cf the fundamental element of the Absolute, 
manifests itself without effort in all the regions of the 
world in accordance with the needs of the converts. In 
such a way the Bodhisattva attains Supreme Enlighten¬ 
ment at an early date.— 


1 Ast. 13, 2-7. 

2 Pane. I. 145a. 1.— byan-chen-rnams-kyi tin-ne-hdzin chos 
thorns cad sl^yc-ba-med-pa zes-bya-ste etc .— the meditation of the 
Bodhisattvas the Mahasattvas has for its object the absence of 
origination with all the elements of existence. Ast. 13-7.-— 'SjSf* 

STffi Cf. S. N. Dasgupta, History of 

Indian Philosophy, p. 272. 
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[Abhis. aloka. MS. 48b 5-9.] 

WfT^iqR: !^R5n ffrf ^T^g^niqjlV^T^ycFjTfl^nW^TRf 

1-cP^T mfct ! (I. 32c. ). 

fSphut. 17b. 2-3.] tnam-pu-ni ran-gi srucrt-lcm. dan 
bsod-nams aar\ ye-ses clan chcs-kyi-dbyins-kyt s^cbs-byis 1 
Ihun-gyis-gt ub-par hjig-den-gyi iihams-iharns-cad-du 
sJzal-pG'ji~itc-ba-bzin-du tin-rie-hdzin-gyi bycu-pa h}ug-pa 
zes-bya-ba-y in-no. ~ 

II Highest Mundane Virtues, in¬ 
termediate - chos-mchog~chun-nu. 

Object.: The elements. Matter etc. (constituting the 
Bodhisattva’s personality) characterized as the cause or the 
motive, owing to which the Buddhas deliver the prophecy 
of future Enlightenment io the "V ogin (i.e. the Bodhisattva) 
who practises conect meditation.—Such is the true stale 
of things (that the background of all the elements consti¬ 
tuting the Bcdhisattva’s personality is the unique element 
of Buddhahood which finally becomes delivered).— 
[Abhis. aloka, MS. 48b. 13-14.] 

!=-AjT*fa: I (I. 32cl.). 

[Sphut. 17b. 3-4.] (chcc-mchag) hhrin-gi dmigs-pc~ni 
yan-dag-par-zugs-pahi iih-nc-hdzin dan-ldan-pahi rnal- 
hbyor-pa-la sarts-rgyas-rnaia a Um-hsiaiX-par-mdzad-pa 
hdi-ni chcs-nid-do zes-byc-ba-yin-nc." 

Aspect. The rejection of conceit. Ag no imputation 
of separate entities is admissible from the standpoint of 
the Absolute, the Bodhisattva who has a perfect notion of 
the nature of his meditative trance can no more be 
possessed of such thoughts as "I am the person that 
practises meditation,” and the like.— 


1 The same reading in the Tib, text of the Abhis aloka -* 

2 Ast. 13. 10-H.— Wfw favTSf 

» 4 

3 Pane. I. 147b. 2-4,—A?f. 13. 12-14.—^i§fcft;a *pn?R tflfaw ; 
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[Abhis. aloka, MS. 49a. 11-14.] 

^Trri%g 

grqTf^r^Tgrqr^T WfTTIg^TTlV?rri^^T5f ?7¥Tqfa' l-SFPTISP?: I 


(I. 32d.). 

[Sphut. 17b. 4-5.] rnam-pa-ni rnam-pcr-rtog-pa 

thams-cad mi-hthact-pas byan-chub-sems-dpah tih-ne - 
hdzin-gyi rah-gi-no-bo ttcgs-pa-ia hdag-ni rrnam-pcr-bzag- 
pciho snam-pa-la-sc gs-pahi ses-pa mi-hbyun-ba zes-bya-ba 
yin-no. 1 

12 Highest Mundane Virtues, 

highest. = chos-rnchcg chen-po. 


Object: The elements characterized as not bemg 
liable to a sepaiate indication, inasmuch as, from the 
standpoint of the Absolute, the Bodhisattva, his meditative 
trance, and the Climax of Wisdom are mutually identical. 
[Abhis. aloka. MS. 49b. 4-7.] 


(I. 33a.). 

[Sphut. 17b. 5-6.] ( chcs-mchcg) chen-pohi dmigs-pa- 
ni chos-nid-kyis tih-ne-hdzin dart byan-chub-sems-dpah 
dan ses-rab-kyi-pha-icl-tu-phyin-pa dan den gsum phan- 
ishun nc-bc-gcig-paho zes-bya-ba yin-no.' 2 

Aspect. The absence of a constructive thought at 
the time of concentrated trance, since all the separate 
elements cease to exist (for the Bodhisattva). This is the 
most sublime means for the attainment of Buddhahood.— 

[Abhis. aloka. MS. 4%. 9-11.] ^ 

t=?WT^^l^C55tT |(I. 33b.) 

[Sphut. 17b. 6-18a. 1.] rncm-pa-ni chos-thams-cad 
ycd-pa-ma-vin-pa-nid-kyis tin-ne-hdzin-du rnam-par-mi- 
rtog-pa-ni thabs dam-paho zes-bya-ba yin-noJ' 


1 Pane. I. I47b. 6.—Ast. 13. 14.— wfw *T 

TTJffq TRTftj *T ?TfT^qjgf?T 5T ^ ^T^ffV^TT I ^ I 

5RRT1V I 

2 Pane. 184a. 1-2.— 4cr-phyin-yan gzan la. tih-he-lidzin kyan 

gzan byan-sems kyan gzan zes-bya-ba med .—“The Climax of "Wisdom 
is not one entity and the Bodhisattva another, etc. Cf. Das Gupta, 

Ibid. 

3 Pane. I. 148a. 6. Rab-hbyor-gyis smras-pa. chos thams-cad 
med-pahi-phyir rtog-med-de. de-ltar-na rigs-kyi-bu-tin-rie-hdzin de-la 
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In such a form we have wnh objects and aspects, the 
threefold Degree of Highest Mundane Virtues. It is 
called so, since it represents the culmination of all the 
virtuous elements of the Bodhisattva, while he is still a 
mundane being.— 

[Abhis. aloka, MS. 50a. 12-14.] 

[Sphut. 18a. 1-2.] dc-ltar-na hjig-rtcn-pahi chos 

thams-cad-kyi mchog yin-pahi-phyir chos-kyi-mchog ces. 
bya-ba dmigs-pa dan mam-pa dah-ldan-pa rnam-pa- 
gsum-mo. 

(4) The 4 Kinds or 1 mwt mox coxmtifii with tue 
Patfi of Tkatmno. Kfir. I 4 1 . 44 

[A. The imputation regarding the objective elements as being 
defiling forces — B. The imputation regarding the objective ele¬ 
ments as far as they are purifying factors, the antidotes of the 
former.—C. The imputation regarding the subject as a real existing 
personality.—D. The imputation regarding the subject as a nominal 
reality, a complex of elements etc. i j 

A. The imputation regarding the 
objective defiling element s.~ 
f^TST*TT — A:un-nas-ncn-rrcris-pa/)z rten-can-gyi 

gzuh-rteg. 

Definition: The realistic views which, being 
directed upon the object perceived that consists cf the 
defiling elements, held these to be real entities which are 
experienced (by the subject that cognizes then'). Such is 
this imputation in its predominant part. 

[Skabs. I. 227b. 6-228a. I.] tan-gi dmigs-uul 4un 
non-phyogs-kyi cho$-la dmigs-nas Icris-spyad-byahi rigs - 
su bden-par-hdzin-pahi cha-nas bzag-pahi bden- 
hdzin . 


riog-pa med-do .—Subhuti said : ’‘As all the elements have no real 
existence (as separate entities), fhere con be no constructive thought 
regarding them. Accordingly, O noble youth, there can he no 
construct! ve thought in the state of meditative 
trance”.—Ast. M. 5, 

1 “The seed, the foundation of these imputations is removed 
from the Paths of Illumination and of Concentrated Contemplation, 
but their manifestation in an evident and grors form is put an end 
to by the effort of the Bodhisattva’s mind on the 4 Degrees of the 
Path of Training respectively.” (Rnam-bsad. C7a. 5-6). 
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Varieties . These are 9 in number, in corres¬ 
pondence with the object perceived. 

[Ibid. 228a. 1.] yul-gyi sgo-nas dgu yod. 

1 The imputation caused by the ignorance in regard 
to one s deeds, of the cause and 1 the effect, and cf the 

Absolute Truth. 1 — ma-rig-pchi rnam-par- 

rtog-pa. 2 3 4 5 6 

2 The imputation concerning the 5 groups of ele¬ 
ments, the material etc. ~gzugs-ia-sogs 

pahi phun-po ihahi inam-par-rtog-pa.’’ 

3 The imputation consisting in preconceived views 

concerning the reality of the material and immaterial ele¬ 
ments. = mifi-dah-gzugs-la mhon-par 

-zen-pahi rnam-par-riog-pad 

4 The imputation consisting in the adherence to 
either of the two extremes (viz. Lternalism or Nihilism). 

= mihah gnis4a chags- pahi rnam-par 

rtog-pa* u 

5 The imputation consisting in the ignorance of the 
true nature of the defiling b and the purifying 7 elements. 

1 £!c. acc. to Lun. I, 198a. 3-4 and Gser. 1. 237a. 5. 

2 Pane. I. 149b. — Sa*rthi bu cho$ hdi-dag-ni byi$~pa $o- 
sohi $ktjC~bo$ jidtar mnon-pGr-chags-par-bya-ba de-lta~buhi rnam-par 
yad‘pa-ma-yin-no—0 Sanputra, these elements do net exist in the 
form m which they are conceived by the foobsh worldlings. —In the 
Kar. it is indicated by moha. The other forms are not mentioned. 

3 Pane, 149b. 6-7.— gzugb nan-ston-pa-nid . kc/Pphyir yod~pa~ 

ma~yin~n &—Owing to the non-substantiality of the internal elements 
Matter has no real existence, 

4 Ibid, 150a, 2.~gan med-ftahi chos-de-dag yons-su brtagsnas 
Tnin-dan-gzugsda mnon-par-zen pa —they (the worldlings) investigate 
the elements which have no (separate) reality and have preconceived 
views as regards the material and immaterial 
groups of elements. (namn™eed<ma > samjna, samsf^drah, 
vijndna; rupa ; rupa-shitotuiha). 

5 Ibid, 150a. chad-pa dan rtag-pahi mthah gnisda chags - 

pcs—they clmg to either of the 2 extremevS> the eternalistic or 
the nihilistic, 

6 The twtdve-rncm bored causal chain. (Lun I. 198b. 1.) Cf, 
Bu-tojTs History, Transl. voh I. p, 9, notes 53-56, 

7 Acc, to Luh> (Ibid*)—Nirvana, 
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-k u n-nas-non-mofis- pa dan mam- 
par-byan-ba mi-ses-pahi rnam-pa-rtog-pa. 1 

6 The imputation caused by the non-abiding on the 
Path of a Saint (through want of faith etc.) 

— hphcgs-pahi lam-la mi-gnas-pahi rnam-pai- 

rtog-par 

7 The imputation consisting in the wrong perception 
of the essential character of the elements 

= dmigs-pahi rnam-pai -Uo g-pa. * 

8 The imputation of the Ego etc. 

= bdag-ia-scgb-pa-la nmcn-par-zcn-pahi mam-par-riog- 

pad 

9 1 he imputation concerning the attainment of per- 

feet purity, - tnam~fiat~ dag-pa skjjed - 

pct'la~sogs-pahi rnam-par-riog-pa. y 


! Pane I, 150a. 3.— gzags k.un-na$-non-moh$~paho dcs rxi-ies 
mi-mt/ion-no— the> do net know and th:y do not see thul Matter 
is a defiling element. 

2 Ibid. I50a. 7-8 —shyin-pahi-pha-rol-tu-phtjin pa-la gnas-pa- 
ma-yin —they do not abide in the practice of the Transcendental 
Virtue of Chanty. 

3 Ibid. I51a. 8.— mam-pa ihams-cad-mfihyen-pamid-dix mi- 
dmigs-pahi tshul-gyis hhyun-ha yin-no. —(The Bodhisattvn) comes to 
the Omniscience in lcgnrci to ell the aspects of existence ilnough 
the method of non-perception (of the separate entities), 

4 Ibid 149a. L— £a-rihi bu sin-tu-mam-pai-dag-palu-phyir bdag 
mi-dmigs-so —O ^ariputra, owing to the perfectly pure (unique 
undifferentiated) character of the Absolute, the Ego is not to be 
perceived. 

5 Acc. to Gser. I. 236b. 6. and Rnam-bsad 99a. 1-2 this refers 
to the attainment of Nirvana through the aversion towards the 
sufferings of Phenomenal life, Paiic. I. 149b. 1-2,— chos thams- 
cad ma-s^yes-pa* dcth. ma-hgag-pa dah t fyun-nas-hon-moris-pa-mcd- 
pa dart, dmigs-pa-med-pa dan , mnon-par-hdu-bya-ba-med-pa hdi ni 
rnam-par-dag+pa ses-bya»ste .—'Perfect purity* means that all 
the elements of existence neither become originated nor disappear, 
that they can be neither defiling, nor purifying (as dialectically 
opposed), that they cannot have a real end* be an object of cognition 
and a product of active forces. 
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B. The imputation regarding the 
objective purifying elements. 

— byah-bahi rten-can-gyi gzun-itog. 

Definition: The realistic views which, being 

dhected upon the object perceived that consists of the 
purifying elements, hold these to be real entities which are 
experienced (by the subject that cognizes them). Such is 
th’s imputation in its piedominant part. 

[Skabs I. 228a. 1-2.] ran-gi dmigs-yul ; nam-byah- 

phyogs-kyi chos-la dmigs-ncs lons-spyad-byahi rigs-su- 
bden-par hdzin-pchi chu-nas-b£ag~pahi bden-hdzirt. 

Varieties: There are 9 in number, in corres¬ 
pondence with the object perceived 

[Ibid. 228a. 2.] dmigs-yul-gyi sgo-nas dgtt yod. 1 2 3 4 5 

1 The imputation is regard to (the 5 groups of ele¬ 
ments as representing) aggregates of purifying factors. 

~-phun-pchi don-gyi mam-pai-rtcg-pa. 1 

2 The imputation in regard to the media for the ori¬ 
gination of the 6 kinds of consciousness (i e. in regard to 

the 12 bases of cognition)." = s\ye-bahi 

dcn-gyi rnam-par-rtcg-pad 

3 The imputation in regard to the (18 component 

elements of the individual as the) source from which 
homogeneous categories of elements (relating to the sub¬ 
sequent existence) become originated.’ —rigs- 

kyi don-gyi rnam-par^rtog-pa. 

4 The imputation regarding the (causally depend- 


1 The Sanskrit version of the subsequent items is an extract 
from the Abhis.aloha, MS. 53a. 5-9, 

2 Pane. I. 150b. 1.— gzugsda mnon~par~zen~pa yin . tshor~ba dart 
hdu-^cs don hdu~bycd don matn~par~scs~pa~la mnon m ftciT'‘zen~pct yin , 
They have preconceived views as regards the group of material 
elements, the feelings, ideas, forces and consciousness. On rasy - 
artha , aya~dvara~ariHa and gotra-artha, cL Adhidharmakosa, I. 20. 

3 Lun. 1, 199a. 3~4.—rnig^cs-la-sogs-pahi rnam-£es (- caksttr - 

vijnanadi vijnananam) s^ye-bahi sgo aya~doaram) sfyye-mched 
bcu-gnis^yi don-to. (—dvndasayatanarthah). 

4 Pane. I. 150b. 2 — mig-la mnon-par-zen~pa yin . rna~ba dan 

sna dan fee dan lu$ dan yid-la mnon-par-zen-pa yin .—They have 

preconceived views as regards the faculty of vision. They have 
preconceived views as regards audition, etc. 

5 Lun. I. 199a, 4.—rigs*hdra bskyed-pahi sa~bon kharns-kyi- 

don-fo, 
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exit) origination. = skye-bahi doti-gyi rnam- 

par-rtog-pa. 1 

5 The imputation regarding the different aspects of 

Non-substantiality. —ctcn-nid-kyi acn-gyi 

rnam-pa'r-rtog-pa. 2 3 4 5 6 

6 The imputation regarding the 6 Transcendental 

Virtues. ~ pha-rol-tu-phyin-pahi den mom 

par-rteg-pa." 

7 The imputation in regard to the Path of Illumina¬ 
tion — mthon-bchi-icm-gyi rnam-par-rtog- 

pa. 1 

8 The imputation in regard to the Path of Concen¬ 
trated Contemplation. 3Tra’TTJ7T*Tf^«l»5 f ^; — sgom-pahi-lam - 
gyi rnam-par-rteg-pa.'' 

9 The imputation regarding the Ultimate Path. 

= mi-slob-pahi lam-gyi tnam-par-rtcg-pa. h 

C. The imputation concerning indi- 

1 Pane. I. 150b. 8.—(with regard to imputations 3 and 4). 
fyhams dan rten-cin~hbrc}-par~hbyuh~ba~la mnan-par-zcn~pa yin —They 
have preconceived views as regards the component elements of the 
individual and the (12 members of the) causal chain. 

2 Ibid. ston-pa-nid-thams-cad-la brtaffs sin mnon-par-zen .— 
They investigate all the aspects of No n-s u b M a n t i a 1 i t y 
and have preconceived views regarding 
them. 

3 Pane. I. 150b. 7 ,—$a rihi bit hdi-la byan-chan thahs mt-mkhas* 
pas ser~phyin~1a brtag$~sin mnon-par-zert — Q Snriputra* the Bod hi- 
sattva, the Mahasattva, through want of skill, has preconceived 
realistic views in regard to the Climax of Wisdom.-(Follow similar 
passages regarding the other 5 virtues in the reverse order) 

4 Ibid. 150b. 8~t51a. 1 dran~pa»nc~bar~gzag"pa»rnam$ eft.n t/<m- 
dag~par~$pon*ba rnan\s~dan etc.—(They have preconctuv* d realist'c 
views) in regard to the 4 methods of intense mimlfulm*:^, etc. 
(Follow all the other bodhipaksika dharmah). 

5 Ibid 151a. 2 -bsam-gtan mams dan, tshad-mvd-pa mams dan, 

gzug$~mcd~pahi snoms-par zugs-pa mams dan.....(They have pre¬ 

conceived views) as regards the 4 Degrees of Trance, the 4 
Immeasurable Feelings, the 4 Degrees of Absorption in the Imma¬ 
terial Sphere, etc, 

6 Ibid. 151a. 4.—rnam-mj!y/emgyi barta brtag&4in mnon*par* 
£en-pa,—They have realistic views regarding the Omniscience of 
the Buddha itself. 
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vidual (the subject) as a real exist¬ 
ing personality. 

= gan-zag rdzas-su-yod-pahi rten-can-gyi hdzin-rtcg. 

D e fi n i t i o n : Realistic views, which, being 
directed upon the subject as a real personality, hold the 
lacter to be ultimately real as an agent that experiences. 

[Skabs. I. 228a. 3-4.] ran-gi dmigs-yul rdzas-hdzin- 
la dmigs-nas (iotis-spycd-pa-por bdan-par)-hdzin-pahi 
cha-nas-bzag-pahi bden-hdzm. 

V arieties :—These are 9 in numbei. [Ibid. 
228a 5.] dby e-na dgu yod. 1 

1 The imputation concerning the Ego as an in¬ 
dependent reality. = bdag ran-dbah-can-gyi 

rnam-par-rtog-pa , a 

2 The imputation regarding the Ego as a unique 

indivisible substance.’ -gcig-puhi bdag-gi 

rnam-par-rtog-pa. 

3 The imputation regarding the Ego as the cause 

(cf consciousness). == rgyuhi bdag-gi rnam- 

par-rtog-pa. 

4 The imputation regarding the Ego as the per- 
ceptor, as che object of perception etc. 

~ (ta-ba-bo-ia-scgs-pahi bdag-gi mam-par-vieg-pc.'' 

5 The imputation regarding the Ego as the substra¬ 
tum of defiling elements (contained in the twelve- 

membered causal chain'. — kpn-nas-hen- 

mchs-pahi rtcn-gyi bdag-gi rnam-par-rteg-pa. 

1 The Sanskrit version of the following is an extract from 
the Abhis.aloku, MS, 53b. 12-54a. I 

2 Pane, h 149a. 1.— Sa rihi bu £in-tu rnam-par-dag-pahi-phyir 
bdag mi-dmigs-so. —O Sariputrn, owing to the ptrfectly pure (un¬ 
differentiated character of the Abs.) the Ego is not to be 
perceived, etc. 

3 hurt, I. !99b 6— cha-sas-med-pas gcig-puhi bdag-go — 

4 Ibid, rnam-ses-kyi rgyur-gyur-pa rgyuhi bdag-go 

5 Pane. I. 149a. 2.—(in regard to imputations 2 and )) phun-po 
dan skye-mched { mi-dmigs-so ) The 5 groups of elements and the 12 
bases of cognition are not to be perceived. 

6 Ibid.— khdtns mi-dmigs-so.-— The (18) component elements are 
not to be perceived. 

7 Cf. above, avidya, trsna, upaddna -- klcia-samkJosa; samskara 
and bhava-:r Izarma-samk.tci’ 0 '< die remaining 7 members - janma- 
snm^/esa. 

8 Pane. I. 149a. 2 .-rten-cm-hbrel-par-hbyuh-ba mi-dmigs-so.— 
The (12 membered formula of) dependent 
origination is not to be perceived. 
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6 The imputation regarding the Ego as the substra¬ 
tum of the quality of absence of passion. 

— hdod-chags dah-bral-bahi iten-gyi bdag-gi 
rnam-par-rtog-pa. 1 

7 The imputation regarding the Ego as the substra¬ 
tum of (the elements constituting) the Path of Illumination. 

= mthon-bahiiarn-gyi rten-gyi bdag-gi 

rnam-par-i tog-pad 

8 The imputation regaiding the Ego as the substra¬ 

tum of (the elements constituting) the Path of Concentrat¬ 
ed Contemplation.' - sgom-pahi 

lam-gyi rten-gyi bdag-gi rncm-par-itog-pa.' 

9 The imputation of the Ego as the substratum (of 
the elements constituting the peisonality) that has per¬ 
fectly attained the ultimate essential aim. 

filc£c?Cf: ~oton-bycs-pahi iten-gyi bdag-gi tnani-par-ttog - 
pa.' 1 

D. The imputation in i e g a r d to 
the subject as a nominal reality. 

D e fi n i t i o n : Real’ sac views which, being 

directed upon the subject as a nominal entity, maintain its 
reality as cf a factor that experiences. Such is this im¬ 
putation in its piedominant pan. 

[Skabs. !. 228a 5 j rah-gi dmigs-yul btags-hdzin- 
la dmigs-nas icns-spyod-pa-pcr bden-pai-hdzin-pahi cha- 
nas-bzcg-pahi bdcn-hclzin. 

Varieties: These are 9 in number:"— 

1 Ibid. 149a, 5.— bsam-gtan-rnami, — The 4 Degrees 

of Trance are not to be perceived (as having r* reality). 

2 Ibid. 149a. 4-5.— hphags-pahi bden-pa-rnams mi-drmg^ao .— 
The 4 Truthn, etc. 

3 Lun. I. 200a. 4.— rnam-thar snam$~hjug~gi bdag-ritd sgom- 
pahi lam .—The Path of Cone. Contempl. which essentially consist** of 
the (8) Degrees of Liberation from Materiality {ctmok^a) and the (4) 
Degrees of Absorption in tire Immaterial Sphere. 

4 Pane h 149a. 5.— mam-par-ihar-pa-rnams-dan etc.— The 8 

Degrees of Liberation....are not to be perceived. 

5 Acc, to Luh, this refers to the 10 Powers of the Buddha etc.*— 

The Pane. I. !49a. 6. has accordingly dc~bztn~gtieg$~pahi $tob$ f>ctt 
dan, mbhjigs-pa'hzi dart . mi-dmigs~so . 

6 The Sansk. version of the following is an extract from the 
Abhis.aioka, MS. 55b. 9-12. 
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1 The imputation regarding the nominal reality 

of the 5 groups of elements, =phuh-po 

btags-ycd-du tnam-pai-Hog-pad 

2 The imputation regarding the nominal reality of 

the bases of cognition. =$kye-mched 

btags-ycd-du rnam-par-rtog-pad 

3 The imputation regarding the nominal reality of 
the (18) component elements of an individual. 

fsfop^; -~\hams btags-yod-du mam-pat-i tog-pad 

4 The imputation regarding the (12 membered for¬ 
mula cf) dependent oiigination. STcft feTr'?: 

= tten-cm-hbrci-par-hbyun-ba-btags-yod-du rnam-par-rtog- 
pad 

5 The imputation regarding the nominal reality of 
the purifying elements.= rnam-par-byan- 
ba btags-ycd-du rncm-par-rtcg-pad 

6 The imputation regarding the nominal reality of 

the Path cf illumination. ^ mthon-bahi- 

lam btags-yod-du rnam-pdr-ricg-pad 

1 Pane. I. 152a. 5-4.—-Rab-l\byor de ;r -snam-du scms. gzags kyah 
gzan-la. sgyu-ma yan gian-zig yin snam-wam —O Subhuti, how doesl 
thou think about it? Is Matter one entity and the Illusion (of it)— 
another ? 

2 Pane. I. 152u. 5 ,—Rab-hbyor de ji-snam da sems mig kyah 

gzan-la sgyu-ma-yan gzan-zig yin aham-mam —O Subhuti how doest 
thou think about it? Is (the faculty of) vsion one entity and the 
Illusion (of it) another ? etc. (follow similar indications in regard to 

all tiie other bases of cognition). 

3 Ibich !52u. 5-7.—giUtfs kyan gzan-la . mig-gi rnam-par-ses- 

pa yan gzan-la, sgtjtt tna yan gzan- Ug yin sham-mam, Is the visible 

matter one entity etc.and is visual consciousness one entity and 

the illusion (of it) another? 

4 Acc. to Lun. I. 200b. 4.— sgyu-ma yan gzan-la rten-cih-hbrel- 

par-hbyun-ba hah gzan .In the Peking edition we have instead 

similar indications concerning visual sensation (mig-gi hdus-te-reg-pa — 
ralisuh-satnsparia), etc. t 

5 Pane. 1. I53h. \.~-byan-chuh-kyi phyogs-hyi chos-mams-ky i 
bar yan gzan ma-tegs.- The (37) characteristic features of Enlighten¬ 
ment are not one entity, etc. 

6 As in the preceding case the Lun. (and the other Tibetan 
Commentaries) refer to a version of the Pane, evidently differing from 
that of the Peking cdibon.-Luh. 200b. ^.-stoh-pa-hid dan mtshan- 
ma-mad-pa dan smon-pa-med-pa yan gzan etc. 
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7 The imputation regarding the nominal reality of 
the Path of Concentrated Contemplation. 

f sgom-pahi-lam bicgs-yod-du mam-par-ttog-pa. 1 2 3 4 

8 The imputation regarding the nominal reality of 
the Special Path (the cognition of Non-Substantiality and 
the unique Monistic Principle f^^FT'R — hjiyad- 
par-gyi lam btags-ycd-du rnam-par-rtog-pa.~ 

9 The imputation regarding the nominal leality of 
the Ultimate Path.^OT^T^FTTRfffsif^ — mi-slob-pahi lam 
btags-yod-au rnam-par-rtog-pa.' 

[In the Skabs. I. 228b. 1 sqq. we have the objective 
and the subjective imputations investigated in the form 
of a quadrilemma 1 (based on the Commentary of 
Vimuktaser.a and the Abhis. aloka) as fo'lows : — 

1st limitation: Objective imputation only, 
without subjective imputation.— The imputation main¬ 
taining the reality of the objects perceived, exclusively.— 
d/migs-yul gzun-ba khc-na-ia lons-spyad-byar bden-par- 
hdzin-pahi rtog-pa de gzuh-rtog yin-la hdzin-itog-ma-yin- 
pahi mu. 

2nd limitation: Subjective imputation, ex¬ 
clusively, without objective imputation—1 he imputation 
maintaining the reality of momentary consciousness as of 
a perceiving principle.— scs-pa skad-cig-n^a-la Icris-spyod- 
pa-por bden-par-hdzin-pahi rteg-pa dc hdztn-iicg yin-la 
gzuh-rteg min pahi mu. 

3rd limitation: Both objective and sub¬ 
jective imputation in one.—The imputation maintaining 
the reality of a continuous stream of consciousness as some¬ 
thing that is experienced.— rgyun dcii-bcas-pahi sen-pa 
lons-spyad-byar bden-par-hdzin-pahi i tog-pa dv ghis-ka 
yin-pahi mu. 

4th limitation: Neither objective nor sub- 


1 Luri, 200b. 6.— bsam-gtan-rnems. gztigs med-pahi shoms-par- 
hjtig-pa yah gzan etc. 

2 Ibid 20la. 1.— sgyu-ma yah gzan-la htah-pa hid tharm-cad 

hyah gzan. 

3 Pane I 153b. 2,— bcom-ldan-hdas bt/an chub-kyi bat yah gzaft- 
ma-lags. sgyu-ma yah gzan ma lags tc O l.oid, s>, up to the 
perfect Supreme Enlightenment, (all these elements! and the illusion 
(of them) are not to be regarded as different 'items. 

4 caius\ofiko ~ mu-bzi. 
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jective imputation.—The Climax of Wisdom as directly- 
cognizing the principle of Non-subsLantiality.— stofi-nid 
rniionsum-du itogs-pahi ses-rab-kyi phar-phyin de-gnis- 
ka-min-pahi mu.] 

(,3) Tun favour\bi.f Sufl'okt of the Bodiiisittva’s Activitt 
OX tiif. IAtu of Tkuninu). = yons-su-hdzin-pa. 

Kar. I. 36. 

D e fi n i t i on :—(a) of the external support: The 
spiritual preceptor who teaches the Doctrine to the Bodhi- 
sattva abiding on the Path cf Training. 

[Skabs. 1. 230b. 6-231a. l.J byah-sems sbyor-lam-pa- 
la c hes ston-pchi dgc-bahi-bses-ghen de. dehi phyihi 
ychs-hdzin-gyi mtshan-nid. 

(b) of the internal support:—The 
cognition of the Bodhisattva abiding on the Path of 
Training, owing to which (cognition), the extremes of the 
Phenomena! World and of Hinayanistic Nirvana are 

rejected. t 

[Ibid. 231a. 1-2.] oyah-sems sbyor-lam-pa srid-zihi 

mthar-ltuh-hc hgeg-pahi byah-sems sbycr-lam-pahi mnon - 
rtegs dc, dchi nan-gi ycns-hdzm-gyi mtshan-nid. 

The supports (of the Bodhisattva on the Path of 
Training] are: skill in the means of action which mani¬ 
fests itself in the absence of mental depression, in the 
absence of fear etc. and, along with it, the teacher who 
is devoid of envy and other (defiling elements), demons¬ 
trates the (separate) unreality of all the things cognizable, 
and is a tiue friend, since he furthers the attainment of 
the ultimate result which is Buddhahood etc.— 

[Abhis. aloka, MS. 56a. 12-16.] ^ v 

[Sphnt. 19b. I-6-] sen^ mi-hgon zih mi-skrag-pa la- 
so gs-pahi thab$~rtikhas-fja$ bsam^pa ji-lta-'ba-bzin-dtt 
dhos-po mthuh-dag bdag-mcd-pa-lc-sags-pa ston-par- 
byed-pa. tni-mihun-pahi-phyogs-kyis chcs ser-sna-la-sogs- . 
pa dah-mi-ldan-pahi dge-bahi-bses-ghen-yin-pas yons-sve- 
hdzin-pa yin-nc ' 


I Pane, I. 155b. 1-2.— byah-chcn theg-pa-la gsar-dvt iags-pa-la 

bstan-pa hdi ihos na hjigs sin drt'in-ba dan. skrag-par-mi-hgytir-ba 
logs,* —Th# Rodluvittva who lias recently entered the Vchic c must 
not became possessed of f.-ir and depression when he hears this 
Te-chm#. —Ihid. dge-bahi k.<?s-gnen-gyi lag-in ma-hphons-na hpgs- 
sin etc, If he is not nssi-td by the Spiritual 
Teacher, he will be possessed of fear etc. 
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IV. The Fundamental Element cf the (Saintly) 
Lineage^ the Foundation cf the Mahayinistic Activity. 

srfcrwfrare: ^Ul^theg-chcn sgrub-pahi T ien 

rch-bzin-gnas-rigs. K.ar. I. 37-39.—(4). 

[I Definition of gotta m accordance with the Madhyamika 
standpoint 2, The clement of the lineage in its !3 aspects as the 
substratum of the different degiees of the Path. 3. The conven¬ 
tional varieties of the gotra nre not m conflict with its unique 
ultimate nature.] 


1. Dia’iNiTtON ok ijniin in to ini' .M.ldln.uniK.t si vmj. 
J’OINT. 

Definition: The element of the Absolute which, 
through peifeet purification, becomes fit for Enlighten¬ 
ment and repiesents the foundation for the activity of the 
Mahayanist Saint (whose true nature : t forms). 

[Don. 5b. 1-2] chcs-dbyihs gah ?byahs~na byah- 
chub-tu hgyur-ruh yah yin. ihcg-chcn sgrub-pahi rten- 
gzi-byed-pa. 

Varieties: (1) The fundamental element and (2) 
the element which becomes developed. ST^pfrf?%i JTfil 
^^pZ^ — rah-bzin-gnas-rigs dan rgyas-gyur-gyi rigs g his. 

Defin’tion of the fundamental element : The 
Absolute Essence, the final metamorphose of which 
is the Body of Absolute Existence (of the Buddha). 

[Skabs. I. 240a. 1-2.] rah-gi theb-byahi no-bo-hid~ 
skur hgyur-rah-gi chct-hid etc rah-bzin-gnas-rigs-kyi 
mtshan-hid. 1 2 

Having been made the object of constant contempla¬ 
tion, it finally manifests irself the Cosinical Body which 
is devoid of all defilement and is the substiatum of all 
the Saintly properties. As such it is demonstrated by 
numerous examples. 

[Skabs. I. 240a. 2-3.] do rig s sa hgyur-ishui yod-dc. 
de hdzin-stahs-su dmigs-tc bsgems-pas hphags-pahi chos 
dart dri-ma dah-bral-babi ches-sbur-hgyur-bar dpc du- 
mas bscd-pchi-phyir." 


P- 


1 The Skabs quotes here Uttaratantra I. Kar. 147, 148. Trans!., 
229. 

2 In the Uttaratantra (the 9 examples etc.) 
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Definition of the element which becomes developed : 
The active element 1 wh.ch, being cultivated' by study etc. 
has for its final metamorphose Buddhahood. 

[Tlcabs. I. 240b. 4-5.] thos-sogs-l^yis gsos-tbab pah.i 
ran-gi thcb-bychi sans-rgyas-sa hgyur ruh-gi drtos-po. 

Varieties of the element which becomes developed :— 

1 The force of the mind which has the possibility 
of developing into the Body cf Absolute Wisdom. 

2 The force which has the oossibilny of developing 
into the corporeal forms (cf the Buddha). 

[Skabs I 24Qa 5-6.] ye-ses -kyi chcs-skur hgyur~ruh- 
gt iems-kui nus-lzc dan. gzugs-s\ur hgyur-run-gi sems-kyi 
nus-pa grits ycd. 2 

Other varieties: The temporary forms of 
the element of the Unease (i e. of the Sravakas, the 
Pratyekabuddhas and the Bcdhisattvas),' 1 the definite and 
the indefinite forms, and the element which temporarily 
becomes annihilated 

[Skabs. I. 240b 2 ] dkije-na gnas-sk^bs-l^yi rips gsutn 
dan mc-ne£-pa dart gnas-sJ^ahs-su rigs-chad. . , ,* 

1 dnos-po ~vastu is always opposed to rtag-pa~nitya. Acc, 
tn Tibetan tradition vasiu —dnos-po, samskrta — hdus-byas, samVria = 
kun-rdzob etc. aie to be regarded as rvnomyms 

2 The Skabs quotes the Uttaralnntra, cf. above 

3 Acc. to the adherents of the theory of the Unique Vehicle 
{elia-yana-naya vadtnah) l e, the Svatantrikas and Prasangikas, the 
position of the £ravnka and Pratyekabuddhn Arhat does not represent 
a final result. Cf. Uttaralantia, p, 169 and ‘‘Doctrine of Pr.-par*’ 
p 28-30. 

4 In connection with this paragraph the Skabs gives moreover 
the definitions of gotra m accordance with the other 3 Buddhistic 
schools, ns follows . — 

Ac c. to the Vaibh asikas the element of the* Saintly 
Lineage is the consciousness free from attachment (to worldly objects)* 
or otherwise, contentment—Skabs. L 238a, 6.— 

Byc-smras ma-chags-pahi scs-pa chog-ses hphags-pahi rigs-su 
hdod (sir arc. to Abh. kosa.). 

Acc. to the S a u t r a n t i k a s it is the ‘seed’ or the force 
inherent in the mind which brings about the origination of the un¬ 
defiled wisdom cf the Saint Ibid 232a. 6-b L — Mdo-sdc bas zag - 
mod ye~scs hbyun-tttn-gi sems-kyi nus-paham $a*bonda rig$su hdod . 

Acc. to the Yogacaras' (a), without admission of the store- 
consciousness {alaya-viindna - fyun~gzbrnam~par~$es*pa).-~ A pure force 
which governs the 6 internal bases of cognition and which, if it meets 
with favourable conditions, becomes a force which brings about the 
intuition of the Truth peculiar to either of the 3 Vehicles.—Rnam- 
bsad 102a, 5-6.— ma-bzag na nan shye-mched drttg-gi sten-ncr 
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2. The Fundamental Element of the Saintly Lineage in 
its 13 Aspects as the Substratum of the Elements constru¬ 
ing the Path. 

From the standpoint of conventional reality, in accord¬ 
ance with the various positions of the elements character¬ 
izing the activity of the Bodhisattva, the Essence of the 
Absolute which represents the source, the substratum of 
the properties of the Buddha and is (the true essential 
nature of,} the Bodhisattva, is demonstrated in 13 aspects, 
as follows :— 

[Abhis. aloka, MS. 58a. 8-11.] 

srm fapbw i 

1—4 (The Element cf the Lineage) as the Source for 
the origination of the 4 Degrees conducive 
to Illumination which aie still of a mundane 
character.— 

[Ibid. 58a. 11-12.] 

rBiTTf I 

[Sphut. 19b. 5-6.] re~£ig dan-por hjig-ricn-pahi net i- 
par-hbyed^pchi cho dan-mthun^pa-rnams sl^yc-bahi 

rten). 1 


yod-pahi zag-pa-med-pohi $a-hon tf^yon dan-phrad-na. ihcg-pa gbum 
gart-ruh-gi rtogs-pa bkyc-run-gi nus-po nid yinda.~~{h} With the 
admission of the store-consciousness, it is a pine force which is includ¬ 
ed in the store-consciousness. As far as this seed is rot cultivated 
through the agency of favourable factors, it is called the primordial 
or fundamental element. If it is cultivated through study etc it is 
the element which becomes developed. 

1 Pa fie. I. 171a. 3-4.— Rab-kbyor hdidta sic dper-na num-m^/toh- 
la byahi rjes med-do, Rab-hbyor dc-hzin-da byan-sems-kyi lshi^-gi don 
med-do. —O Subhuti just as the track of the birds is not to be per¬ 
ceived in the skies, in a similar manner the object designated by 
the name of ‘the Bodhisattva* does not exist {as a separate entity,— 
corresp, to the Degree of Heat)—Ibid. 171a. 6.— yan-dog-pahi 
mtkahda gnas mod-do etc.—One cannot insist upon the Ultimate 
Limit as a separate entity (com to the Climax},-—Ibid, 17 la, 8.— 
sgyu-mahi skyes~bul%i gzugsda gna$~med~do< —One cannot insist upon 
the illusory living being (as a separate reality, corr, to the 
Degree of Steadfastness).-—Ibid. 171b, L~$gyu-mahi skyes-bu nan - 
ston-pa-nid-la spyod-pahi i$hig-gi don med-do. The illusory 
being, as cognizing the Non-substantiality of the internal ele¬ 
ment does not exist as a separate reality (corr. to the Degree of 
Highest 'Mundane Virtues). 



THE ABHISAMA’V aLAMKARA 


89 


5-6 (The Element of the Lineage) as the substratum 
•of the Paths of Illumination and 
Concentrated Contemplation which are 
of a transcendental character.— 

[Abhis. aloka, MS. 58a. 12-13.] 

cleft I 

[Sphut 19b. 6.] dehi hog-tu hjig-rten-las-hda's- 

pahi mthon-bahi lam dan sgom-pahi lam-dag-go. 1 

7-8 (The Element of the Lineage as the substratum, or 
the basis for) the origination of all the antidotes 
(against the defiling elements), and for the annihi¬ 
lation of the latter which are the points tobe 
shunned. (These two facts) 2 3 4 are conditioned by the 
efficiency of the 2 Paths just mentioned, are simultaneous, 
and resemble the expulsion of thieves and the act of 
shutting the door behind them.^ 

JAbhis. aloka, MS. 58a. 13-15.] 

[Sphut. 19b. 6-20a. 1.] dehi hog-tu- de-dag skyes- 
palyi stcbs-kyis rk.un-po phyun-ba dan sgo-hphar bead- 
pa-ltar dtts-mnem-du gnen-po dan mi-mthun-pahi phyogs 
skyed-ba dan hgeg-pa dag-go. 1 


1 Rnam-b^etd I07a. 4-5.—hjip-rivn-las-hdas-pa ston-fiid mrion- 
sum-gyis gsar*du rtegs-pahi mthon-bahi lam dan . riogs-zin goms-par - 
byed-pahi sgom-pahi lam-dag-gi rfen,—The basis of the Path of 
Illumination which represents the direct cognition of the Monistic 
Principle for the first time* and cf the Path of Concentrated Con¬ 
templation* i.c, of the repeated practice of meditation over the said 
principle after it has been cognized.—Pane. I. 172b. 2-3.— de-bzin - 
gHCgs*pa dgia~bcom~pa yan-dag-par-tdzogs-pahi san$-rgya$~kyi gzugs- 
la gnas-med-do.— One must not insist upon (the reality of) the 
corporeal frame of the Tathagata, the Arhat, the Perfect Supreme 
Buddha.—ibid. 174b. 5. skye-ba-med-pada gnas-pa med-do— One 
must not insist upon the principle of Non-origination*—The 4 Degrees 
of the Path of Training and the Paths of Illumination and con¬ 
centrated contemplation are the 6 forms of the practical 
Doctrine’* ($adha~adhigama~dharma ) mentioned in Kar. I. 37. 

2 he. the origination of the antidotes and the removal of defile¬ 
ment, 

3 Cf, “The Doctrine of Prajna-paramita, etc.** p. 41, 

4 Pane, I. 176a. 1-2. Rab»hbyor~hdi~Ua*$te dper~na ni-mahi dfe/f?- 
\ikhor mnan-par-hchar-bahi tshe mun^pahi gnas med-do, —O Subhiiti, 
at the time when the disc of the sun makes its apparition there can be 
no room for darkness*—Ibid. 176a. 23^bs\aUpdhi me hbar-bahi tshe 
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9 (The Element of the Lineage as the basis for) 
the removal of realistic imputations concerning the origi¬ 
nation of the antidotes (against the defiling elements) and 
the removal of the points to be shunned,—as far as the 
separate reality of these items is net to be perceived 
(from the standpoint of the Absolute).— 

[Abhis. aloka, MS. 58a. I5-b 1.] 




3WPT t 


[Sphut. 20a. 1-2.] dehi heg-tu de-dog mi-dmigs-pas 
de-dag skye-ba dan hgag-pa dah-ldan-pahi mam-par - 
rtog- pa spans-paho. 1 

10 (The Element of the Lineage as the foundation of) 
the Hig hest Wisdom and Commisera¬ 
tion (of the Bodhisattva). The two manifest them¬ 
selves owing to the efficiency of the previous vows 
(of he Bodhisattva) and his skill in the practice of 
the 6 Transcedental Viitues, Charity etc., and prevent his 
abiding in (the 2 limits of) Samsara and Hinayanistic 
Nirvana.— 

[Abhis. aloka. MS. 58b. 1-3.] 

3cf: 

siron: i 

[Sphut. 20a. 2-3.] dehi heg-iu shon-gyi smon-Iam 
dan sbyin-pa-la-scgs-po. thabs-la-mkhas-pahi siobs-hyis 
hk.hor-ba dart mya-rtan-los-hdos-pa-la mi-gnas-pahi 
mtshan-nid-kyi ses-rab dan thabs-sc 

11 (The element of the Lineage as the foundation 
for) the special properties (of the Bodhisattva) wh’ch are 
not common to the Sravakas and Pratyekabuddhas. 1 — 


hdu-byed-kyi rnam~pa thams-cad-kyi gnas med-do. —At the time 
when the destructive fire at the close of an aeon blazes forth, none 
cf the active elements of existence can continue to exist. 

1 Pane, I. 176a. 3-4.— de-bzin-gsegs-pa dgra-bccm-pa yan-dag * 

par-rdzogs-pahi sans-rgyas-kyi ishul-hjrrims tshul-k.hrims rian-pahi gnas 
med-do. —There is no room for immorality in the morals of the 
Tathagata, the Arhat, the Perfect Supreme Buddha. 

Ibid. 176b. 1-2.— ni-ma dart zla-baki hod-la gnas med-do .—the 
light of the sun and that of the moon have no permanent existence. 

2 The Tib. texts of the Abhis. aloka and the Sphut. have both : 
ses-rab dan thabs^prajfia-xipayayoh. 

3 Pane. 176b, 1-2— ni-ma dan zla-bai}i hod-la gnas med-do .— 
One cannot insist upon the reality of the sun’s light and of that 
of the moon. 

4 Acc. to Rnam-bsad 108b, 4-5, these are the means of con¬ 
verting the living beings and the 4 Methods of Intense Penetration 
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this through the origination of wisdom and commisera¬ 
tion.— 

[Abhis. aloka, MS. 58b. 3.] 

[Sphut 20a. 3.] dshi hog-tu> de-dag skyes-pas nan- 
thcs-la-sogs-pc. dan thun-mon-ma-yin-pahi chos-so. 1 

12 (The Element of the Lineage as the foundation 
for) the gradual action for the sake of 
others by using different means as manifestations m 
accordance with the needs of the converts, and by con¬ 
verting (the living beings) to the teachings of the 3 

[Abhis. aloka, MS. 58b. 3-5.] 
sRTR I 

[Sphut. 20a. 3-4.] debit hog-tu bscm-pa ji-lta-ba-bzin-du 
bzugs-pa-la-scgs-pa-ia Idem-por-dgons-pahi sgo-ncs theg- 
pa gsum-gyi lam-la hgod-pcfai mtshan-nid-hyi gzan-gyi 
gc-rims-sc .“ 

13 (The Element of the Lineage as the foundation of) 
the wisdom which, free from effort and without clinging 
to the conception of separate entities, works for the weal 
of the living beings, as long as they abide in the Pheno¬ 
menal World.— 

[Abhis. aloka, MS. 58b. 5-6.] 

[Sphut. 20a. 4-5.] dehi hog-tu hhhcr-ba-ji-srid-bar 
mtshan-ma-med cih Ihun-gyis-gtub-par gzan-gyi don-gyi 
ye-scs hbyuh-bahi-phyir ." 


{pratisamvid- sa-so-yah-dag par-rxg-pa) ^t'hich are acquired on the 
9th Stage. Cf Uttaratantra, Transl. p 117. 

1 Pane. I. 176b. 2-3.— Rab-hbyor hdi-lta-ste dper-na gzah dan 
skar-ma dan nor-bu rin-po-chc daft glog-gi hod-la gnas med-do. 

O Subhuti just as it is impossible to insist upon the (reality of the) 
light of the planets, of the stars, of jewels, and of lightning...etc. 

2 Pane. I. 176b. 3-4.— rgyal-chen-bzihi Iha-rnams-J^yi hod-la 

gnaa med-do...etc. up to : hog-min gyi bar-gyt lha-rnams-kyi hod-la 
gnas-med-do. —One must not insist upon (the reality of) the lustre of 
the gods belonging to the regions of the 4 Great Guardian Kings, 
etc. etc., and upon that of the lustre of the gods of Ahanistha. 

3 Pane. I. 176b. 6.—de-bzin-giogs-pa dgra-bcom-pa yah-dag-par - 
rdsogs-pahi aans-rgyas-kyi hod-la gnaa med-do. —One must not 
insist upon (the reality of) the lustre of the Tathagata, the Arhat, 
the Perfect Supreme Buddha. 
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Such an order is adopted here in accordance with the pro¬ 
cess of cognition, (i.e., the Path of the Bodhisattva).— 
[Abhis. aloka, MS. 58b. 7.] 

acts?i 

3. Discourse concerning the Conventioinal Varieties of 

THE GOTRA AS NOT BEING IN CONFLICT WITH ITS UNIQUE 

Ultimate Nature. —Kar. I. 39._ 

The element of the Absolute exclusively is the cause 
owing to which the saintly properties are realized. 1 2 
Accordingly, the Bodhisattva whose essential natute this 
element forms, is called (the bearer of) the primordial 
source of the unsurpassable properties of the Buddha. 
The element of the Absolute is the common (essential 
nature of the Bodhisatcva and of all other living beings like¬ 
wise), and exists (invariably with all of them). If this be 
so (i.e. as the Absolute is unique and undifferentiated,) 
it is not suitable to make a discrimination between the 
varieties of the Element of the Lineage, as: (1) This is 
the primordial element which is derived from the begin¬ 
ningless essence of all things; (2) this 's the element which 
is brought to development, and which is acquired through 
the previous practice cf virtue; (3) this is the definite Ele¬ 
ment of the Lineage, that of the f$ravakas, the Pratye- 
kabuddhas, and the Bodhisatlvas: it is of a definite 
character, since it cannot be changed* even by very effi¬ 
cient factors; (4) this is the indefinite element of the 
Sravakas etc., which can be changed owing to the agency 
of different factors.— 

However, as far as the process of cognition peculiar 
to either of the (3) Vehicles, that of the fhavakas etc., is 
taken into consideration, the element of the Absolute, 
being established as the cause for the attainment of the 
saintly attributes (of this cr that Vehicle', is indicated as 
the element of the Lineage (of this or that Vehicle, 
separately). Otherwise, just as receptacles made of one 
and the same clay and by the agency of the same fire 
are styled differently as the receptacles of honey, sugar 
etc., in a similar manner, owing to the different character 
of the properties that are to be realized and are included 
in the 3 Vehicles, we speak of the varieties of the Ele¬ 
ment of the Lineage and there is no mistake in this.— 
[Abhis. aloka, MS. 59a, 1-15] 

1 Cf. Uttaratantra, Transl. p. 230. (The dhalv as a cause). 

2 Lit. ‘displaced' or 'shaken' (haryc )., 
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3Tt^r^rn^5g stt sHramr: RFm^rrfs- 

i f^r ^wrf^T^ra^arsrf^ssRjj 

^%?[r5T^n«n?mf^r5^ 1 ^ faqo 

a^nwrra ? 7 ^^fq sr^WfifeT^ i «tt^t%ti^ 

s^rcrTcms; 1 #r ^ 1 w &ra^raTOferor- 

fwrraf wng^ft^nlsr 

sotru^i vsm \ ^ f ^ 

fg^oqfv^q^w^T^Tr^TrarR^T^ncSf f%f|gfrrfcJ *T 5jq: l| 

[Sphut. 20b. 1-2, 3, 4-21a. 1.] gal-te chos-\yi-dby- 

ms kho-na hphags-pahi chos rtcgs-par-gyur-pahi rgyu yin- 
pahi-phyir dehi bdag-hid-can-gyi byan-chub-sems-dpah 
bla-nct-med-pahi sans-rgycs-J^yi chos-rnams-kyi ra n~ bzin- 
du gnas-pahi rigs yin-no. ho-na-ni dehi-tshe de-ni spyir 
gnas-pa yin-pchi-phyir byah chub-sems-dpah hho-na ma- 
yin-no sham (- na}. ji~ltar ncn-thos-hyi theg-pa-la-sogs- 
pahi rtogs-pahi rim-gyis dmigs-pa de-bzin-du biphags- 
pahi chos rtcgs-par-bya-bcihi-phyir chos-kyi-dbyins 
rgyuhi hc-bcr rnam-pdr-hjcg-pahi sgo-nas rigs-hid-du tha- 
shad hdcgs-so ... dper-na hjin-pa gcig-las mhon-par grnb- 
cih me-lce gcig-gis sc-bian-bahi rten bum-pa-la-sogs-pa. 
brten-pa sbran-rtsi dan li-\ha-ra-la-sogs-pahi snod-hid - 
fyyis tha-dad'pa de-bzin-du brten-pahi chos theg-pa gsum - 
gyis bsdus-pa. rtogs-par-bya-ba tha-dad-pa-nid-hyi$ rten 
tha-dad-pa-hid-do zes bstan-to. 

The etymological interpretation of gotra is as follows : 
The Element of the Absolute is gotra, inasmuch as it 
saves (trayaie ~ tra) the virtuous properties (of a living 
being; guna-gc, si'c ! 0 1 Indeed, the latter have their 
origin in the element of the Absolute as it is said : All 
the saintly individuals have as their essential nature the 
immutable (element of the Absolute). 

Now (it may be said): The Element of the Lmeage 
should be discussed first of all, since it is antecedent to 
the Creative Mental Effort for Enlightenment, to the pre¬ 
liminary Steps conducive to Salvation, and to the Degrees 
conducive to Illumination. Why is it then spoken or 
here in such a way (i.e. after the Creative Effort etc.). 
Such am objection is unfounded. However the order here 

I Sic. acc. to Sutralarpkara, III. 4.—For similar specimens of the 
artificial etymology frequently occurring in the Buddhist texts cf. my 
Translation of Buston’s History, vol. I. pp. 37 and 38 ( vmaya ) and 
109 $qq* (sambhara). 
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is such, that the effect (i.e. the Creative Effort and the 
Path of Training) is indicated first and after it its cause. 
There is no mistake in this. 

[Abhis. aloka, MS. 59b. MI.] 1 

I I ^RfftfesTT: 1 

t 5T<J 5Tfsrfwr- 

srmpireT %ra qsrfTsrg^ 1 sr«tf TOW ^w srfaqrei qsn?q3R5if 
ftfeqa II 

Limits. The Element of the Lineage manifests 
itself in general from the time of (the Bcdhisattva’s enter¬ 
ing) the Paih of Accumulating Merit. In its actual form, 
however (that which is discussed here), it manifests itself 
from (the time of entering) the Degree of Heat (of the 
Path of Training). It lasts till the end of the Process of 
Illumination. 

[Don. 5b. 6.] sa~mtshams spyir iheg-chen tshogs-lam- 
nas rgyun-mthahi bar dan dnos-bstan drcd-nas rgytm- 
mthahii bar-du yod. 


I The order of the Minaev MS. is inverted. 
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The Object cr Sphere of the Mahayanistic Activity* 

= theg-chen-cgrub-pahi dmigs-pa. 

Kar. I. 40, 41.—(5). 

[I. Definition acc, to Don. 2. The 11 varieties acc. to the 
Abhis. aloka and the Sphut. 3. Refutation of the point of view 
of the Vijnanovadins.J 

1. Definition: The object of cognition during 
the process of Mahayanistic illmuination.— 

[Don. 6a. 2. | theg-chcn sgrub-pahi ses-par-bya-ba 
de ihcg-chcrt sgmb-pahi dmigs-puhi mHhan-nid. 

2. V a r i t* t i e s : After the foundation {of the 
Path has been communicated, there necessarily arises the 
following quesuen) :—What is the object (or the sphere of 
action) of the Bodhisattva who is endowed with such a 
foundation for his activity, as has just been described? 
This objeci is as follows :— 

[Abhis. uloka. MS. 5%. 11-13.] 

3TT? i 

[Sphut. 21 vi. I.j ji skad-bsad-pahi sgrub-pahi rten- 
gyi dmigs-pa gah-yin ie-nu. 

(1-3) hirst of all in general, (die Bodhisattva directs 
his mind upon) all the elements of existence and classifies 
them into 3 categories, viz. the good, the bad 
and the neutral, such as asceticism, the taking 
away of life, and corporeal actions of an indeterminate 
character, respectively, and contemplates them as points 
to be accepted, rejected, or left without attention. 
[Abhis. aloka, M« 5%. I6*60a. 4.] 

arqwmnwpf 

[f'phut. 21a. 3-4.j rv-zig dan por spyir dge-ba dah 
mi-dge-ha dan iun-du-ma-bittin-pa-stc go-rims-bzin-du 
dgc-sbynn-gi tahuPnirt dan srog-gcod-pa-la-sogs-pa dan 
lun dtt-ma-hstan-puhihis ktji las-la-sogs-paho , 

Thereafter, having directed his mind upon those 
elements which are to be accepted, he takes mto con¬ 
sideration (4' the mundane e 1 e m e n t s , the 
5 groups constituting the personality or the ordinary 
worldly being* and (5) the transcendental 


I pmwtaupddirn^kmdhuh ore here synonymous with p T thag- 
juna as opposed to Srya. 
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elements, as the 4 Degrees of Trance, etc. which, 
are included in the Path of the Saint. 

[Abhis. aloka, MS. 60a. 4-7.] 

srfepr: i swFpfrnrrcr 5 TC$TtRT 

[Sphut. 21a. 4-6.] dehi hog-tu de-dag-nid-la hjig-rten- 
pa-la-sogs-pa mam-pa-gnis-pohi dbye-ba-bzi-nid-hyis Ihag- 
ma-rnams-te grahs-bzin-du byis-pahi sfyye-bo thams-cad 
dan-hbrel pahi phun-po Ina dan hphags-pahi sfyye-bo 
thams-c&d-kyis bsdus-pahi bsam-gtan bzi. 

Thereafter he examines— 

(6) the mundane elements, such as the 5 groups 
constituting the ordinary individual etc. which are 
influenced by defiling agencies, and 
do not represent the antidote against the conception of 
the Ego, and 

(7) the elements which are not influenced 
by defiling agencies, such as the 4 methods 
of intense mindfulness etc. which are the antidotes 
against the conception of the Ego.—These 2 categories are 
examined as the points to be shunned and accepted 
respectively.— 

[Abhis. aloka, MS. 60a. 7-1 i.] 

VnqTT^v fawrfa i 

[Sphut 21a. 6.] bdag-tu lia-bahi grien-pc-ma-yin- 
pahi ne-bar-len pahi phun-po Ina dan de-la lia-bahi gncn- 
po dran-pa-ne-bar-gzag-pa bzi. 

Thereupon, having adopted the undefiled elements 
(as the object of h‘s meditation, the Bodhisattva) contem¬ 
plates them as being of 2 categories : 

(8) the active elements, relating to the 
Empirical World,—those which are included in the World 
of Carnal Desire and the other spheres of existence and 
depend on causes and conditions, as the (37) characteristic 
features of Enlightenment, and— 

(9) the immutable elements relating 
to the Ultimate Reality, which are not dependent on 
causes and are not included in the 3 Spheres of Existence, 
as the Monistic Absolute in its different aspects.— 

[Abhis. aloka, MS. 11-14.] 
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ffa fSPST S*TT*fl% I 

[Sphut. 21a. 6-b. 1.] rgyu dan rfyyen-la rag-las-pa 
Jyaod-pahi khcms-la-scgs-pa dan. rgya-la mi~ltos-p a de- 
bzin-nicL 

Thereaftei he meditates over the immutable elements 
which are likewise classified into 2 groups, viz._ 

(10) the elements which are peculiar 
to a 1 1 the ... a i n t s , those which manifest them¬ 
selves in the spiritual streams of all the different saintly 
individuals, and 

(ID the elements which manifest 
themselves only in the spiritual 
stream of the Supreme Buddha, as the 
10 Powers, etc. 

Thus : n accordance with the process of cognition, all 
the elements of existence are made the object of medita¬ 
tion. In such a manner we have the object (or the sphere 
of action of the Bodhisattvn) demonstrated in 11 varieties. 
[Abhis. aloka, MS. 60a. 14-b. 4.] 

^ppqx^jnr 

mV 1 SlfTt 

%V7T VTTcf^fH i ^IW(T qqf- 

qf?q??T r^T**P5q??f 3? \\ 

[Sphut. Hb. 1-2.} hphcgx-pahi skye-bo thams’cad~ 
kyi rgyud-la hbtjun-bahi bmm-gtan bzi dan y ah-dag-par- 
rdzcgs-pahi sans rgyas-kjy tgyud-la hbyun-bahi chos-can 
stobs bcu itc. da-ita-bu-la-sogs-pahi chos thams-cad ji- 
Ua-ba-bzin-du rlogs-puhi rtm-gyis dmigs-pas-na dmigs-pa 
rrtam-pc bcu gcig-g o. 1 


! In the Pune. the passage referring to alambana begins h 
176b, hyart ehen cfwtt tham$~cad»la chctg$-pa med-pa 

yan-dag-pu-rnddo twfah«par*hyahp> The same in Ast. 18. 6, 7 ,— 

fa md fspr% i 

—O SuhfuUi, the B4h^attva. the MuhaKUttva, becomes trained in the 
comemphitian of pH the tAvmr nts rf existence without clinging (to 
tie* rnnrt-pimu of their rtvhtyh*-Aft ;r that comes an enumeration 
of the elements as the object of the Rodlmatfva’s activity as follows 
{f77a. 24) ; h&tmidd*m hdm»k*j'» bk^b^habpa, Hab~hhyor cha$~thams« 
cad cebduifl fm ni {mrva dharma fft) dge-fca ( - ku&afah) dan, mi-tfge- 
{ altufalah) dnt fnn du mad)dwn-pa ( aoyak^b) dart hjig~rtcn - 
pn ( iau^if^nh} tfart, fa/oj rtcnda^hd&b-pa {^lohoUatah) dan, zat\> 
pa~duh*btm*p& f m &3&t&tiSh) dan, zag-pa-med-pc (-anasravah) dan , 
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3. Refutation of the Opinion of the 

Vijnanavadins. 

There are some (the Vijnanavadins/} who consider the 
object of the Bodhisattva s meditation to be the Absolute 
which at all times represents the perfectly pure monistic 
spiritual principle. 1 But, in such a case, how can we 
speak of an attainment of higher and still higher degrees 
of purification if this purity is natural, beginningless and 
everlasting?—It may be said that the purity is here similar 
to that of the element of water, of gold and of space.~—* 
But if so there will be a contradiction. (The Vijnanava- 
din) maintains the purity of the knowledge cognizing the 
Absolute Truth (which is identical with the latter like one 
particle of water uniting with another). At the same time 
he maintains the reality of the antidotes (against the 
points to be shunned) and consequently, of the latter as 
well. And, as the imputation in regard to the points 
to be shunned and their antidotes will not fee removed, 


hdus-byas (~ samslzrtah) dan . hdtis-ma-byas ( ~ asamskrtah) dan , kha- 
na-ma-iho~ba-dan-bcas-pa (^saOadyah) dan. k.ba~na-ma~iho ba mcd~pa 
(= anavadyah) daft . thun-mon-ba {sadharanah) dan . fhttn*mon~ma* 
yin-pa (—asadharanah) sie ,—This is followed by a detailed indication 
of each of the categories of elements just mentioned. The whole 
passage ends 179b. 8- 180a. I.— de-la hyan~chen scr-phyinda spycd-pa$ 
ran-gi-mtshan-nid~hyi$ stoh-pahi chos ihcms-cadda rtog-pa-rncd* 
pas chag$-oar mi-byaho . chos ihams-cad gnts-su-med-pahi ishul-gyis 
rtog-pa-med cin rnam-par-rtog-pa mcd-pahi phyir ckosdhams-cad 
\hon-du~chud~par-byaho “The Bodlusattva, the Mahasnttva, who acts 
m the field of the Climax of Wisdom can have no constriictive 
thought in regard of any of the * lements of existence which are 
all of them devoid cf a real (separate) essence. Owing to the 
cognition of the unique monistic essence of the elements thf re can 
be no constructive thought. In Mtch a manner all the elements 
are cognized. 

1 As an independent (nt relative) separate raality. The 
Yogacaras consider the Ultimate aspect (parin'spannadak^ana- 
ycns-su-grub-pahi mishan-nid) i,e. the Absolute to be such a reality, 
which can be established in a? without^its relation to anything else. 
The Madhyamikas deny the thi^g in itself: arc. to them the Abso¬ 
lute is itself relative (established by its relation to the Empirical 
Reality etc) Acc, to the Madhyamikas* there are no independent 
realities whatever; all are non-subsnntial, i.e. relative. Cf. Nagar* 
jtma's Lokatlta-stava, sloka 22 .—yah pratitya-mmutpadafx sunyata 
saiva ic maiajbhavah svaianiro nasilii simha-nadas taOa tul&k (For 
this reference I am indebted to Prof. M. Tubiansky), 

2 Just as water becomes purified from dust, gold from sand, 

etc. The quotation ( ) ** from the MadhySnta-vibbntiga. 
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one must make the undesirable conclusion that the purity 
is incomplete. 1 

If you say : We read in the Sutra : O Subhuti, the 
unreality of the Omniscience of the Buddha is the object 
of meditation.—(If so), of what kind is the true ultimate 
object?—Now, (no persistent separate) reality can be 
admitted from the point of view of Logic; we have there¬ 
fore to speak (of the object as) of an unreality which is 
admitted from the correct empirical standpoint (as a 
conventional existence). Through the gradual cognition 
of the illusionary character of this (seeming reality) which 
like a veil covers the true (monistic) nature of the 
Absolute, the perfect purification is attained. 

Thus we have the original (Absolute) Essence as pre¬ 
dominating in the (fundamental) element of the Lineage, 
and the transformations of this essence as predominating 
in the object of meditation. But in these two cases, 
neither of both (the Element of the Lineage and the 
object as different items from the conventional standpoint) 
can be denied. The difference between the former and 
the latter consists in the different characteristics (which 
are given to them). 

[Abhis. aloka, MS. 60b. 10-6la. 7.~] ^ 

I i n# crfS ip; 

* srafr fror- 


i i <-u 1 

*trt i 

gf^gr: l a ji ^ S^fcTCpaTT't !1 f^^%STen 5 WT- 

i k uri ^?rn^: u 

There are no limits that could include all the elements 
which form the object of the Mahayanistic Activity. 

(Don. 6a. 4-5] thesfrchen sgrub-pahi dmigs-pahi chos 
thams-ead-la kbyab-pahi sa-mtskams med. 


1 If the perfectly pure monistic principle is regarded as an 
independent separate reality, it is impossible to admit the existence 
of points to be shunned that could be removed from it. Acc. to the 
Miidhyamikas. if there could exist an independent separate reality, 
it would haw to he everlasting indi unchangeable. 

2 Tib. version—cf. Appendix. 

3 Corn acc. to Rnam-bsad. The MS. has here also mm- 


iwnw. 


8 
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The Aim of the Mahayanistic Activity. 

= theg-chen sgrub-pahi ched-du-bya-ba. Kar. I. 42.—(6). 

[I. Definition acc. to Don. 2. The 3 varieties of uddesa. 
Concordance with the Pane, and Ast. 3. Explanation of Skabs. etc. 
4. Limits. ] 

1. Definition: The ultimate goal which the 
Bodhisattva is to attain by his activity.— 

[Don. 6a. 6.] byafi-sems sgrub-pa hjug-pahi thob- 
bya mthar-thug. 

2. Varieties: (I) The greatness of incellec- 
tual power which makes one superior to all living 

beings.— ; = sems-can k. u n-gyi rrtchog 
-nid-kyi sems chen-po-nid. 

[Pane. I. 180a. 3.— cihi slad-du byah-chub-sems- 

dpah sems-dpah chen-po zes-bgyi. The same in Ast. 

18. 11. 35HJJPT VTJTT^ stfaHrm TTfWrST —For 

what reason, O Lord, the Bodhisattva is called the Maha- 
sattva, the Great Being?—The answer follows: Pane. 1. 
180a. 4.— bcom-Idan-hdas-kyis bk.oh-stsal-pa. Rab-bbyor 
sems-can-gyi phuh-po chen-po hes-pahi phul-byed-par - 
hgyur-bas, dehi-phyir byah-chub-sems-dpab-la sems-dpah- 
chen-po zes-byaho.— Ast. 18. 12, 13.—WRRTf » 

I— 

The Lord said : He attains the state of predominance 
over a great multitude of living beings. In this sense the 
Bodhisattva is called “the Mahasattva, the Great 
Being”.—] 

(2) The greatness in the removal (of the Obscura¬ 
tions).— - spoh-ba-chen-po-htd. 

[Pane. I. 182b. 4.— yohs-su-mya-rtan-las mi-hdah-bar 
Ita-ba rab-iu-spah-bahx slad-du* chos sion-par-bgytd — 

Ast., 19. 4 53 laraTitaTnsnstf snf 

?RTs??r stHwvTT tt£Wtc( I— 

Without passing away into Nirvana he will teach the 
Doctrine conducive to the removal of the erroneous philo- 


1 This is preceded by an indication of the different erroneous 
views (dr?fi)- 



THE ABHISAMAYALAMKARA 


10! 


sophical views. For this reason the Bodhisattva is called 
‘the Mahasattva,’’ the Great Being.—] 

(3) The greatness in the process of cognition.— 
-rtogs-pa chen-po. 

[Pane. I. 183a. 6.— byah-chub-kyi sems. mi-mham- 
pa dan-mnam-pahi sems. han-thos dan rah-sahs-rgyas 
thams-cad dan thun-moh-ba ma-lags-pahi sems —Ast.* 

19. 8-11. sHbjragj- 

j —The mind (of the Bodhisattva) striving after 

Enlightenment is the mind directed towards the attain¬ 
ment of Omniscience; it is the incomparable mind which 
has nothing in common with that of the fsravakas and the 
Pratyekabuddhas. 1 ] 

The first of these is synonymous with the special 
Omniscience of the Buddha, 2 3 4 —the cognition of all the 
absolute and empirical aspects of existence; the second 
is the removal cf the Obscuration of Ignorance,'* and the 
third includes the Buddha’s Menial Effort, his Commisera¬ 
tion, altruistic thoughts, and Love. 

3. [Skabs. I. 262b. 4-5.] ji-lta ji-shed rtogs-pahi rnam- 
mkhyen de dah-po dan ses-sgrib spans-pa de ghis-pa dan. 
sans-rgyas-J^yi sems-bshyed shin-rje lhag-bsam byams- 
sogs rnams rtogs-pa chen-po yin. 

In such a form the threefold aim of the Bodhisattva s 
Activity is indicated. This aim is similar to that of a 
king who wishes to conquer in battle. (Such a king) has 
to annihilate all the hostile forces/ 1 to take possession of 
all the ground that is to be gained, and to attain a pre¬ 
dominant position with regard to all (the other kings). 

[Abhis. aloka, MS. 63a. 9-10.] 

[Rnam-bsad. 116b. 2.] rgyal-po gyul-du hjug-pa 
dan-chos-mtshuns-par mi-mthun-phyogs ma-lus-pa spans- 
pa dan. thob-bya ma-ltts-pa thob-pcn dan. rah-nid hun-gyi 

1 For the detailed explanation of this passage acc. to the 
Abhis. aloka—cf. Appendix. 

2 sarva-akpra-jnata. 

3 jficya-aVarana. 

4 Corresponds to prahatra-mahattoa. The others corresp. to 
adhigama-mahattva and sarv^otioa^agrata-citta-mahattva res- 

peetm *y 



S02 


ANALYSIS OF 


mchog-nid-du byed-pahi ched-du-bya-ba gsum-gyi don 
yin-no. 

4. Limits: (The 3 ultimate aims) are confined 
exclusively to the Stage of the Buddha. 1 

[Don. 6b. 1.] sa-mtshams sa.ns-rgyas-k.yi sa kho- 
nar yod. 


1 This seems contradictory to the passages of the Sutras quoted 
above where the individual spoken of is the Bodhisattva (and not 
the Buddha). We have to understand them, in the sense of: “the 
Bodhieattva when he has become a Buddha. “ 
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The Mahsyanistic Activity 

= theg-chen-sgrub-pa. 

[1. Genera? definition. 2 Concordance with the first seven 
subjects of Prajna-paramita. 3. The four varieties of pratipaiii , 
their definitions, etc.] 

1-2. Defi n i t i o n : The action which, on the 
basis of the Mental Effort of the Mahayanist Saint, is 
directed towards the attainment of Supreme Enlighten¬ 
ment and pursues a twofold aim. 1 

[Don. 6b. 1.] theg-chen sems-bskyed-pa-la brten- 

nas bla-med bycih-chub~kjyi chea-du don ghis sgrub-pahi 
bya-ba de theg-chen sgrub-pahi mtshan-nid. 

After the indication of the ultimate goal (of the 

Bodhisattva), it is spoken of the activity for the attainment 
cf this goal. (This activity) is the action which, as re¬ 
gards the 3 kinds of Omniscience (as they are demons¬ 
trated in the first 3 adhik.dras) as the object (of study, 
analysis and meditation), has for its basis all the virtuous 
elements in general. Bemg viewed in the aspect of each 
of the 4 Methods cf Realization^ beginning with the intui¬ 
tion of all the aspects (of the 3 kinds of Omniscience), 

it is the action which is based upon the 6 Transcendental 

Virtues.' 

! be. the weal of oneself and of other living beings (svartha 
and parartha ). S*c. acc, to Sutralamkara, V. I.— mahartha-sarnpadana* 
krtya-karikp {praiipattik), 

2 This refers to the order in which the Activity of the Bodhi¬ 
sattva is demonstrated in the Prajaa-paramita-sutras and is to be 
understood as follows ;—The 3 kinds of Omniscience are spoken of 
m the Prajna-paramita, in the parts which correspond to the first 
3 Adhikaras of the Abhisamayalamkara (and in the latter itself) as 
the object of action (pravrtii-tiisaya - hjug~paht yul ), In the said 3 
Adhikaras the process of realization of the 3 kinds of Omniscience, 
taken separately is exposed as being founded upon all the virtuous 
elements in general* Among these the 6 Transcendental Virtues are 
not especially pointed to (with the exception of the passage 
summonsed in Kar, L 43,—on the Action of the Outfit), In the 
following 4 Adhikaras, the same process of intuition or the activity 
of the Bodhisattva is demonstrated as the action which with respect to 
each of the 4 Methods of Realization (catvarah prayogah^ &byor~ba 
hzi), is founded upon the 6 Transcendental Virtues, The latter are 
especially indicated in Chapter IV, K<lr 7 ,—dana~6iladi~caryaya ; 
in Chapter V. Kar* 22,— danadau ♦ in Chapter VI, 
Klr* !*—danctux prajhaya yavat; in Chapter VII. Kar L —efcor- 
kstnavabadho* yarj t )itcyo danadirta munch. (Rnam-bsad, !18h* 3-119a 
3,), ^Founded upon the 6 Tran,sc mdental Virtues" 1 means "to be 
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[Abhis. aloka, MS. 63a, 16-b4.j^ 

fim srmT^ sspsurffereRr i 

src^rfireurc qsqrcfirarfesHr ^ ferr sfaqfa: \ 

[Sphut. 21b. 6-22a. 2.J thams-cad-mkhyen-pa-nid 
gsum-gyi yul-la spyir dge-bahi chcs-kjji rten-can dan rnam- 
pa-fyun mhcn-par-rdzogs-par-rtogs-pa-lasogs-pa mnon- 
par-rtogs-pa re-re zih pha-rol-tu-phyin-pa drug-gi rten-can- 
gyi bya-ba-ni sgrub-pa-ste. 

3. Varieties: (I) The Action of the 
o utflt, characterized by the greatness of (the 

Bodhisattva’s) resolve go-chahi sgrub-pa, 1 

b$am~pa rgya-che-ba. 

(2) The Action of the Access* charao 

brought to accomplishment by means of them’* (Gser, I. 268b. 6.).— 
Accordingly* the activity of the Bodhisattva, viewed in the aspect 
of the first Method of Realization (sarva-akara-abhisambodha) is re¬ 
presented as the practice of the 6 \irtues with effort. At the culmi¬ 
nating moments of the Path (murdha-abhisamaya) the action of the 
Bodhisattva is a practice of meditation over the 6 Virtues 
without effort in a quiescent form. In the progressive Process of 
Illumination (anupurt)a~abhi$amaya), the 6 Virtues are contemplated 
in a gradual order, in connection with the other virtuous elements. 
This is done in order to bring the said Virtues to the highest point 
of perfection and power. Finally, the activity at the time of the 
ultimate momentary intuition is the yoga of him who has come to 
the full cognition through the practice of the 6 Virtues, each of 
them taken separately. As regards the Cosmical Body it represents 
the final result; at the time when it is fully realized the “Activity" 
i.e* the Path is considered to have taken an end* Therefore, the 
Activity (pratipatti) does not represent the subject matter of the 8th 
Adhikara (Gser, I. 268a. 6-b. 1). So far as regards the order of 
exposition of pratipaiti in the Prajna-paramitS-sutras and in the 
Abhisamayalamkara* It belongs to one of those exceedingly com' 1 
plicated schemes which characterize our work and must be put in 
connection with the system of the 4 Methods of Realization* (Cf* 
above and “The Doctrine of Prajnaparamita etc./’ p* 68-72). The 
varieties of the Mahayanistic Activity, as we shall see presently* are 
4 in number. The first of them* viz* the Action of the Outfit 
(samttaha'pratipaiii) is the most general form* being another synonym 
of the Mahayanistic Path as a whole.—Ibid* p, 73* 

1 Abridged go*$grub . This is the usual abbreviation in the 
Tibefan manuals. 



THE ABHISAMAYaLAMKARA 


105 


terized by the greatness in the (meditative) practice. 

—hjug-pcahi sgrub-pa. 1 sbycr-ba rgya-che-ba. 

(3) The A c t i on of Accumulation, 
characterized by the greatness of the Accumulations of 
Virtue and Transcendental Wisdom. 
tshcgs-kyi sgrub-pa . 2 tshogs-gnis rgya-che-ba. 

4 The Acti on of the Issue, which inevi¬ 
tably brings about the attainment of Omniscience. 

~ fiGS-hbyufi sgrub-pa. rnam-mkhyen gdorx-mi-za - 
bar hbyin-par-byed-pa. 

The L imits of the 4 Actions acc. 
to A s a n g a 

The (initial degrees of) the Action of the Outfit and 
that of the Access, the essence of which, in a direct and 
indirect form, consists in Training, 1 are included in the 
Stages of Accumulating Merit’ and those of Action in 
Faith, 1 ’ respectively. The Action cf Accumulation begin¬ 
ning with (the Accumulation of) Charity and ending with 
that of Memory, is included in the highest sub-division of 
the Degree of Highest Mundane Virtues, which represents 
the most actual, essential part of the Path of Training. 
The Action of Accumulation which refers to the Stage of 
Joy, the first (of the 10 Stages of the Bodhisattva) re¬ 
presents the Path of Illumination. The Action of Accu¬ 
mulation which, by its essence, represents (the process of 
intuition on) the second Stage and the rest, refers to the 
Path of Concentrated Contemplation. The Action of 
Accumulation which consists in (the realization of) the 
antidotes, relates to both the Paths (i.e. that of Illumina¬ 
tion and of Concentrated Contemplation). Finally, the 
Action of the Issue has for its basis the Path of Concen- 

! Abridged : hjug-sgrub, 

2 Abridged : tshogs-sgrub, 

3 Here we have “the initial limits” ( ma-mthah ), i.e. the Degrees 
of the Path where this or that action is considered to have its 
beginning. 

4 I.e. in the training for the attainment of the position of a 
Saint. Cf. above, under citta-utpada — prathama-pramudita-bhumi- 
praveSa-prayoga-marga. 

5 I.e. the Path of Accumulating Merit (sambhara-marga=tshogs. 
lam). Cf. “The Doctrine of Prajha-paramita etc.”, p. 33. sqq, 

6 &dhimu\ti-carya-bhumi ~ mos-pas spyod-paht sa is a synonym 
of the Path of Training. Cf. above and "Doctrine of Pr. par.,” 

P 37. 
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trated Contemplation (or that part of it which is included 
in the 3 last Stages of the Bodhisattva). 1 This is the point 
of view of the Saint Asanga. 

[Abhis. aloka, jVIS. 63b. 5—64a. I.] 2 3 

i srroirt- 

t sRwagfsgT- 

^pr^nrraT tfvrrraRrofa&pra u irfom i 

^rrasfmra^^rraT I =sr i 

As regards the intuition of the Cosmical Body, the 
Activity of the Bodhisattva is not associated with it, since 
this last intuition is the ultimate result, where there is no 
action anymore. 

[Abhis. aloka, Ms. 63b. 4-5.J 

era faraHrang i 

[Tg. MDO. VI." 63a. I ] chos-kyi-skuhi mhon-par- 
rtogs-pa-la ni ma-yin-te hbras-bu-nid-yin-pcs dc-la bya-ha 
yod mi-srid-do. 


1 Rnam-bsad, 120a. 5.— dag-'sa sa-gsam~gyi s grub-pa ries- 

hbyun-sgmb-par . dag~p>a sa gsum, “the 3 pure Stages” are the 

last 3 Stages of the Bodhisattva. Cf, “Doctrine of Pr. par.”, p. 57. 

2 For the Tib. version cf. Appendix. Cf. also “Doctrine cf 
Pt. p5r,’\ p. 87, note 3. 

3 Tib. text of the Abhis. aloka. 




